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CHAPTER- I 


SECTION A : INTRODUCTION 


India is a land of religions. Religion is which uplifts mankind matertally, 
spiritually and through which one gets peace of mind, material prosperity and 
excellence. Religion has been one of the most powerful factors in creation, 
propagation and preservation of civilization and culture. “Religion is a 
constitutional necessity for man and plays a role mightier than anything else in 
life”, said Swami Vivekananda. The religious attitude must therefore be 
encouraged and properly cultivated. Hinduism, Jainism and Buddhism have 
nurtured and influenced Indian life through the ages. Among these religions 
Jainism has emphasized in particular some principles to the world viz., Ahimsa, 
(non-violence) Anekanta (syadvada) and Aparigraha (non-acceptance). These 
principles were accepted at the very dawn of the civilization and have persisted 
undiminished even to this day with large number of followers. In the words of 
Mrs. Annie Besant, the message of Jainism to humanity is “peace between 
man and man, peace between man and animal, peace everywhere and in all 
things, a perfect brotherhood of all that lives”. Thus equality amongst men and 
fraternity with animals, insects and nature in all its manifestations has become 
the essential feature of Jain ideology. It is emancipation oriented religion. It 
mainly emphasises the values of renunciation, detachment and liberation. The 
influence of Jainism is profound on its followers living and Jains have and are 


having on the society in different parts of the country. 


Jainism with all its ideologies and principles has spread from North 
India to South India. The earliest historical evidence of the advent of Jainism to 
South India is the visit of Jain monks under the leadership of Bhadrabhahu 
along with Chandragupta to Sravanabelagola, situated presently in Hassan 
district of Karnataka in third century B.C. The contacts of Karnataka with 
Jainism were a more intimate and pervasive. For nearly twelve hundred years 
Jainism played a major role in the social and political life of the people of 
Karnataka. The Mauryas, the Satavahanas, the Kadambas of Banavasi, the 
Gangas of Talakadu, the Chalukyas of Badami, the Rastrakutas of Malkhed, the 
Chalukyas of Kalyana and the Hoysalas of Dorasamudra extended royal 
patronage to Jainism. B.A. Saletore has observed in plain terms that 
“throughout our history whenever the Jain rulers were in power there is not a 
single instance of tyranny on the followers of other religions.” The Gangas of 
Talakadu, Hoysalas of Dorasamudra are the best examples to support the 
statement of B.A. Saletore. The continuous flow of favourable conditions and 
patronage for Jainism through the ages was also continued during the period of 


the rule of Chalukyas of Kalyana. 


The Chalukyas of Kalyana ushered in a new era in the history of the. 
Deccan. Being the descendants of the Chalukyas of Badami and after defeating 
the Rashtrakutas they established a vast empire throughout the Dakshinapatha 
from the Narmada down to the Kaveri. The period of over two centuries from 
973 A.D. to 1200 A.D. witnessed an all round development in political, 


religious, social, economic as well as cultural spheres of life in Karnataka. 


Jainism received impetus during the period of Chalukyas of Kalyana. Jain 
records found in the present states of Karnataka, Andhra Pradesh and 
Maharastra speak eloquently the flourishing conditions of Jainism then Taila II, 
the founder of the dynasty was a patron of the great Jain poet Ranna. Many 
other kings of this dynasty viz., Irivabedanga Satyasraya, Vikramaditya V, 
Jayasimha II, Somesvara I, Somesvara II, Vikramaditya VI, Somesvara III, 
Taila II] and Somesvara IV extended the royal patronage to Jainism and 
patronized Jain writers by granting lands to Jain teachers and also to Jain 


basadis. Jainism fell into bad days in the later half of the 11" 


century A.D., 
probably due to the Saivite leaders like Goggarasa, Viruparasa and Ekantada 
Ramayya, rise of Virasaivism and as a consequence of Chola inroads. Even 
then, essentially dependent on the patronage of the ruling class, and merchant 
class, Jainism has left behind a wonderful legacy of basadis, a galaxy of icons 


and many Kannada literary treatises. It is in this background that we have to 


review the condition of Jainism during the period of study. 
NEED FOR THE STUDY : 


Many works on Jainism have been published so far which deal either 
with the Jain history of South India particularly Karnataka, Andhra Pradesh and 
| Tamilnadu or on the Jain history of various dynasties which ruled over 
Karnataka. But the published works give a brief history of Jainism during the 
period of Chalukyas of Kalyana. Innumerable inscriptions, literary works and 
monuments found during the period throw a flood of light on the condition and 


patronage received by Jainism then. Several aspects of Jainism viz., Jain monks 


and nuns, Jain sect and sub-sects, patrons and donors of Jainism, Jain literature, 
Jain art and architecture during the period have not been examined at length. 


Hence there is a need for such a study. 
SCOPE OF THE STUDY : 


The religious history of the rule of the Chalukyas of Kalyana (973 A.D. 
— 1200 A.D.) was very rich history of Saivism, Jainism, Vaishnavism and 
Buddhism. Though the ralers were the followers of Saivism, they maintained 
the religious harmony. We get references of about 720 records referring to 
Saivism, as many as 221 records referring to Jainism and as many as 94 records 
referring to Vaishnavism, we get very few references to Buddhism during this 
period which shows that Jainism received royal encouragement at the hands of 
Kalyana kings next only to Saivism. It is evident from records that not only the 
kings, queens, feudatories, ministers, but the merchants who in more number 
promoted Jainism. Jain monks and nuns were highly respected in society and 
they were well versed in all subjects of knowledge. Some of them were 
appointed as rajagurus in the court of Chalukyas of Kalyana. Jain records 
during the period state that Digambara sect of Jainism was in ascendancy and 
throw light on sub-sects such as, Mula Sangha, Dravila Sangha, Srimula 
Sangha, Nandi Sangha and Yapaniya Sangha. Many basadis were built, 
construction and reconsecration of Jain images were undertaken. The Jain 
Kannada literature enriched the glory of Jainism during this period. But Jainism 
had a set back during the later half of 11 C.A.D. and this was because of the 


rise of Saivite leaders ke, Goggarasa, Viruparasa and Ekantada Ramayya, 


Chola inroads and rise of Veerasaivism. Thus the scope of the study is to 
examine how far the elite and common classes were influenced by the profound 
principles and doctrines of Jainism and to determine the place of Jainism in the 
history of Chalukyas of Kalyana with a view to ultimately assess its influence 
on Karnataka Culture. 


SOURCES OF STUDY: 


Primary Sources : 
Epigraphs : 


Sources are significant to reconstruct the history of the Jain religion 
during the rule of Kalyana Chalukyas (973 A.D. 1200 A.D.). They may broadly 
be grouped into two classes, namely, archaeological and literary sources. 
Epigraphs, works of art and architecture constitute the bulk of archaeological 
source material for the study of Jainism during the rule of the Chalukyas of 
Kalyana. Inscriptions are the most authentic source for our study. Over two 
hundred Jain inscriptions lie scattered in several districts of Karnataka, Andhra 
Pradesh and Maharastra states. The available epigraphs provide interesting 
details. For instance, we know from inscriptions that Digambara sect of Jainism 
was in ascendancy during the period. The sanghas, ganas, gachchas, anvayas 
and other muni-traditions continued. Thus we find in this period muni-sravaka 
divisions, initiation of women into the monastic order, ritual deaths, nisidhis, 


worship of yaksas and yakshis etc. 
Women showed great enthusiasm by fostering religious activities. 
Lakkundi record of 1007 A.D., eulogises the religious merits of Attimabbe and 


registers the seven miracles performed by her which enhanced the popularity of 


Jainism. She made a land grant to the Brahma Jinalaya built by her at 
Lakkundi. The Soratur record of 1071 A.D. registers a grant of land to 
Baladeva jinalaya at Soratur which was entrusted to Huliyabbajike, a lay 
disciple of Srinandipandita who belonged to surasthagana and chitrakutanvaya. 
This indicates that even female lay disciples acted as managing trustees of 
basadis during the period. Ingalgi record of 1094 A.D. refers to Jakkaladevi, 
queen of Vikramaditya V1, built a Jain basadi at Ingalgi and made gifts to the 
basadi. Karajgi record of 1098 A.D. compares Bhagaladevi, another queen of 
Vikramaditya VI to the great women of the past like Revakanimmadi, 


Attimabbe and others. 


A Lakkundi record of Vikramaditya VI refers to the sixteen ganas of 
Yapaniya Sangha. This record is significant as it refers to the highest number of 
ganas (sixteen ganas) found during this period in the Yapaniya Sangha order. 
Along with Yapaniya Sangha we also notice the existence of Mula Sangha, 
Srimula Sangha, Dravila Sangha and Nandi Sangha. The Mula Sangha was the 


most prominent sangha order of the period. 


We come across different types of ritual deaths performed during the 
period. A very rare reference is found in Koppal record of 1008 A.D. during 
the reign of Vikramaditya V, which states that the Jain preceptor Simhanandi 
died under the vow of Ingini-marana (pandita-marana). This is the only record 
of the period referring to pandita-marana. Other ritual deaths found during the 
period are viz., Sallekhana-marana, Sanyasana-marana, Aradhana-Vidhana, 


Ratnatraya and Samadhi-marana. Jain monks were experts in sastras, logic, 


astrology, grammar, philosophy, politics, music, poetry, mathematics etc. Nuns 


being the subordinates of Jain monks were experts in agamas. 


It is gleaned from inscriptions that Lakkundi, Lakshmesvar, Koppal, 
Sravanabelagola, Muram, Kolhapur, Kolanupaka, Konakondla, Pudur were 
great centres of Jainism. The worship of Parsvanatha, Suparsvanatha, 
Neminatha, Santinatha, Chandranatha, Mahavira and Chauvisa Tirthankaras 
was very popular. We find several gifts of land, flower garden, oil mill and 
money were made to basadis on festival occasions like Deepavali, 
Jivadayashtami, Nandisvaradashtami, Sankramana, Sravanamavasya and 
solar eclipse. Grants were given to basadis after laving the feet of Jain 
acharyas. All the classes of society from the ruler to the ruled were patrons and 


donors of Jainism. 
Monuments and Sculptures : 


Kings, queens, feudatories, generals, Jain monks, merchants, laymen, 
laywomen took active part in temple construction activities. They made several 
innovations in temple construction works. Attimabbe built as many as 1501 
basadis in the Kalyana Chalukya kingdom. The Brahma Jinalaya in Lakkundi 
was the most beautiful among them. The other basadis built during the period 
were Parsvanatha basadi (now known as Naganatha temple) at Lakkundi, 
Parsvanatha basadi at Konnur (Belgaum district), Manikyatirtha basadi (now 
known as Panchalingesvar temple) at Huli and Rajajinalaya, Surajinalaya, 
Rekhalajinalaya, Kadalalaya basadi and others. A natakasale (theatre) was 


constructed by Mahasamanta Martandayya to the Samyaktaratanakara basadi at 


Mugad. At present many of the basadis built during the Kalyana Chalukya 
period are either renovated or destroyed. Many simple but beautiful sculptures 
were chiselled out with meticulous care. Finest models of superb workmanship 
were produced. The sculptures found during this period .were those of 
Adinatha, Suparsvanatha, Chandraprabha, Anantanatha, Neminatha, 
Parsvanath, Mahavira, Chauvisa Tirthankara, Panchaparamesthi, Ratnatrayas, 
Chakresvari, Kushmandini and Padmavati. The basadis and Jain sculptures of 
the period are primary sources for the study of the history of Jainism in general 


and the Jain art and architecture in particular. 
Literary Sources : 


In addition to inscriptions, literary sources are important for the study. 
Literary works were greatly influenced by political events and religious 
developments. Books were written on poetics, prosody, grammar, lexicon, 
medicine, astrology. And texts of innumerable inscriptions were composed in 
beautiful kavya style. The Kannada literature during the period was enriched by 
many Jain Kannada writers; the Ajitanathapurana and the Gadayuddha written 
by Ranna (949 A.D.) refer to the political history of the Chalukyas of Kalyana; 
the Trisasti-lakshana Mahapurana of _Chamundaraya deals with the life 
history of twenty-four thirthankaras the Jataka-Tilaka written by 
Sridharacharya (1049 A.D.) is a work on astrology; the Govaidya of Kirtivarma 
(1070 A.D.) deals with the diseases of cattle and their remedies; the 
Vaddaradhane by Shivakotyacharya deals with 19 stories of Jain saints and 


heroes; the Mallinathapurana composed by Nagachandra (1100 A.D.) narrates 


the story of the nineteenth Tirthankara Mallinatha. His another work Pampa 
Ramayana is the Jain version of Ramayana of Valmiki. The Kanti Hampana 
Samasyegalu a acrostic poem is the only available work by Kanti (1100 A.D.). 
the Dharmamrita of Nayasena (1112 A.D.) is a book on morals; the Neminatha 
Purana of Karnaparya (1140 A.D.) is a life story of Neminatha; Vardhamana 
Purana by Nagavarma II (1145 A.D.) a poetical work depicts the life of 
Mahavira Tirthankara. His other works are Kavyavalokana, Karnatakabhasa- 
bhushana and Abhidhana ~ Vastukosha; , the Samayaparikshe of Brahmasiva 
(1190 A.D.) is a critique on the rival faith of Saivism. His another work was 
Trailokyachudamani-stotra, the Sukumaracharita authored by Santinatha is a 
story of Sukumarasvami known in Jain literature to be an upasargakevalin. 
Most of the works were written in champu style. There were many other 
eminent poets like Polega, Bahubali, Vavanayya, Kannapaya, Chaturmukha 
Rudrabhatta, Ayacharaj who composed some of the inscriptions of the period. 
This period witnessed several changes in the use of meters. Old Kannada and 
similies were used to produce excellent literary compositions, which are 


significant in the context of the present study. 
Secondary Sources : 


Many scholars have put forth their efforts to reconstruct the history of 
Jainism in South India and Karnataka in particular. A few notable publications 
are some of the following : Aiyangar, M.S. and Rao S. : 1922, Studies in South 
Indian Jainism; Saletore, B.A. : 1938, Medieval Jainism; Sharma, S.R. : 1940, 


Jainism and Karnataka Culture; Deo, S.B. : 1956, History of Jaina 


Monachism; Desai, P.B. : 1957, Jainism in South India and some Jaina 
Epigraphs; Murthy Gopalkrishna, S. : 1963, Jaina Vestiges in Andra; 
Chidanandamurti, M. : 1966, Kannada Sasanagala Samskritika Adhyayana 
(Kannada); Mirji, A. : 1969, Jaina Dharma (Kananda); Ramachandra Rao, 
S.K. : 1970, Jainism in South India; Singh, R.B.P.: 1975, Jainism in Early 
Medieval Karnataka; Kalghatagi, T.G. : 1977, Jainism and Karnataka Culture; 
Krishnappa, M.V. : 1994, Social and Economic Conditions of Karnataka (A.D. 
400-1000); Haripriya Rangarajan, Kamalakar G, Reddy AKVS (eds); 2001, 
Jainism — Art, Architecture, Literature and Philosophy. These works deal 
either with the history of Jainism of Karnataka or in South India and give a 
brief account of Jainism during the period of Chalukyas of Kalyana. The other 
works on various aspects of the dynasty have been published. A few of these 
works are, Desai D.: 1951, Mahamandalesvaras under the Chalukayas of 
Kalyani, Murari, K : 1977, The Chalukyas of Kalyani; Gopal, B.R. : 1981, The 
Chalukyas of Kalyana and the Kalachuris; Desai, P.B. : 1981, A History of 
Karnataka; the unpublished thesis of Katkar E.N.: 1982, Art and Architecture 
of the Chalukyas of Kalyana; Nagarajarao, M.S. (ed) : 1983, The Chalukyas of 
Kalyana (Seminar Papers); Basavaraja, K.R. : 1983, Administration under the 
Chalukyas of Kalyana, Basavaraja, K.R. : 1984, History and Culture of 
Karnataka; the unpublished thesis of Hiremath V.R. : 1990, Religious 
Conditions During the Period of Chalukyas of Kalyana; Gopalrao, H.S. : 1993, 
Kalyana Chalukya Devalayagalu Ondu Sanskritika Adhyayana (Kannada); 


Hampana Kamala : 1995, Attimabbe and Chalukyas; Nagarajaiah Hampa: 


1996, Kavivara Kamadhenu Attimabbe (Kannada); Nagarajaiah Hampa : 1999, 
Apropos of Vikramaditya VI and Jainism; Gerard Foekema : 2003, Calukya 
Architecture. The above works have left few gaps which are filled in the 
present thesis. Thus the present study seeks to investigate the growth, spread, 
impact and beginning of the decline of Jainism restricted to the period of 


Chalukyas of Kalyana. 


For the present study, essentially all archaeological evidences such as 
epigraphs so far published and existing monuments have been made use of. As 
many as 221 inscriptions have been systematically analysed and with the help 
of which tables under the headings like — Inscriptions referring to Jain monks 
and nuns; Inscriptions referring to Basadis; Inscriptions referring to sub-sects; 
Inscription referring to Jainism during the period; Districtwise distribution of 
Jainism during the rule of the Chalukyas of Kalyana Twenty-four Tirthankaras 
-their profiles have been prepared and inserted wherever necessary to get a 
clear picture of Jainism. The literary sources are cited for a_ better 
understanding of the political history of the Chalukyas of Kalyana and religious 


history of Jainism. 


A field survey has been carried out in the course of study. Photographs 
of selected monuments, sculptures and maps showing the extent of the empire 
of the Kalyana Chalukya rulers, centres of Jainism during the period, graph 
showing number of inscriptions during the rule of respective Chalukya kings, 
ground plans of the selected basadis are examined for the study. Glossary and 
Bibliography are given at the end of the thesis. As a result it has been possible 


to put the findings together in the following chapters : 


CHAPTERIZATION OF THE THESIS : 
CHAPTER I. 


Section A. Introduction : 


The first chapter deals with the introductory part. It deals with 
importance and influence of Jainism in Karnataka, particularly under the 
Chalukyas of Kalyana, the necessity to take up the present study, scope of the 
study, work done so far on the subject, source material, methodology have been 
discussed. 

Section B. The Political History of the Chalukyas of Kalyana 

Gives a brief account of political history of the period. 
CHAPTER Il. JAINISM THROUGH THE AGES : 

The second chapter gives useful information of the historical events of 
how Jainism was introduced to South India particularly to Karnataka. Its 
spread, influence and functioning during the reigning periods of the Mauryas, 
the Shatavahanas, the Kadambas of Banavasi, the Gangas of Talakadu, the 


Chalukyas of Badami and the Rashtrakutas of Malkhed. 


CHAPTER III. PATRONS AND DONORS OF JAINISM : 


The third chapter gives an account of the encouragement and support of 
the Kalyana Chalukya kings, queens, princesses, feudatories, dandanayakas, 
other officers and merchant class to Jainism and their contribution to the 


growth of this religion. This chapter form the significant part of the study. 
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CHAPTER IV. JAIN MONASTIC ORDER : 
Section A. Jain Monks and Nuns : 


The fourth chapter is devoted to the study of the contribution and 
achievements of the Jain monks and nuns and the role played by them in 


preaching their faith and receiving respects from royalty and merchant class. 


Section B. Jain Sects and Sub-Sects : 


And also deals with how there were schisms in Jainism which further 


led the various sub-divisions in Jain monastic order during the period. 
CHAPTER V. JAIN CONTRIBUTION TO CULTURE : 
Section A. Jain Contribution to Kannada Literature : 


This chapter deals with Kannada treatises of the period. It gives 
information about the writers and their books on varied subjects like poetics, 
prosody, grammar, lexicons, medicine, astrology etc. 


Section B. Jain Contribution to Art and Architecture : 


This chapter deals with the origin of Jain image worship, construction of 


basadis, Jain centres of the period and iconography of the Jain sculptures. 
CHAPTER VI. CONCLUSION : 


The last chapter deals with a summary and conclusions arrived at from 


the study. 


SECTION -B 


THE POLITICAL HISTORY OF 
CHALUKYAS OF KALYANA 


The Chalukyas of Kalyana were an offshoot of the great Chalukya 
family of Badami. The origin of the Chalukyas and the circumstances under 
which they rose to power has been preserved in_ Bilhana’s 
Vikramankadevacarita. Bilhana, the court poet of Vikramaditya VI, narrates 
the legendary story in Vikramankadevacarita regarding the origin of the 
Chalukyas. “Indra, it is said, made an appeal to God Brahma to create a ruler 
who would put an end to the growing godlessness on earth and punish the evil 
doers. The later who was performing his sandhya ritual at that time, looked into 
the Chuluka i.e. the cavity of his hands holding water and from there sprang up 
a mighty warrior. Hence, the descendants of this person came to be called 
Chalukya.” Thus Chalukyas of Kalyana sprang up in the Deccan with Taila I 
as its founder. As the descendants of the main branch of Badami Chalukyas, 


belonged to the Manavya Gotra. 


The genealogy of the ancestors of Taila II is known from an inscription 
of about eighth century A.D. engraved on a pillar to the left of the entrance of 
Mallikarjuna temple at Pattadkal. It records that Ayyana I, the great grandson 
of Taila I is said to have married the daughter of Krishna II]. Ayyana’s son 
Vikramaditya [V married Bonthadevi, the daughter of Lakshmanaraja of the 
Kalachuri family of Tripuri. This alliance of Lakshmana’s daughter with 


Vikramaditya IV, by which Taila II was born, led to the rise of the Chalukya 


Kalyana dynasty. Taila I] emerged as an independent ruler and established 
Kalyana Chalukya dynasty after defeating the Rashtrakuta ruler Karka I in 973 
A.D. The imperial rule of Kalyana Chalukyas from 973 tol1200 A.D. saw the 
rise of successful and outstanding kings wiz, Taila II, lrivabedanga Satyasraya, 
Vikramaditya V, Jayasimha II, Somesvara I, Somesvara II, Vikramaditya VI, 
Somesvara III, Jagadekamalla II, Taila III and Somesvara IV. A brief political 


history of the above mentioned rulers is given as below: 
TAILA II: (973 A.D - 997 A.D) 


Taila II, the founder of the Kalyana Chalukya dynasty, was the 
subordinate of Krishna III of the Rastrakuta dynasty. In the Karjol record of 
957 A.D, it is stated that he was governing the Melpati region. In the Narasalgi 
record of 965 A.D, he figures as a Mahasamanta governing Tardavadi-1000 
division. This record calls him as Mahasamanthadhipati Ahavamalla 
Tailaparasa and describes him as Chalukya-Rama and Satyasraya-Kula-Tilaka. 
The Paramara ruler Siyaka I] Harsha attacked Manyakheta in about 972 A.D, 
which helped Taila II to overthrow the Rastrakutas. Inspite of the opposition of 
the Ganga chief Marasimha II, Taila II finally succeeded in overthrowing 
Karka II in 973 A.D. in establishing his independent authority. He took steps to 


consolidate his power. 


Taila II had to supress the Gangas who were subordinates of Rastrakutas 
to get the imperial position and establish his rule firmly. Sometime after 975 
A.D Taila II defeated and killed Ganga Panchaladeva in a battle, which got him 


the title Panchala~-Mardana-Panchanana. 


The Western Chalukyas who succeeded in over throwing the rule of the 
Rastrakutas were claiming the areas once held by their predecessors. 
Consequently Vengi became the bone of contention between the Cholas and 
Western Chalukyas, which led to long and fierce battles between the two, till 
Vengi was finally merged into Chola empire. In 992 A.D.Taila If camping at 
Rodda (modern Roddam in Anantpur district) in Nolambavadi province, 
defeated Chola Rajaraja and captured from him one hundred and fifty 


elephants. 


In 996 A.D. Taila II defeated and killed Munja in the protracted 
Chalukya-Paramara struggle. The Rattas of Saundatti, the Sindas under 
Pulikala and their successors of the Bagadage branch submitted to the new 
power. Silaharas of north Konkan and Seunas of Devagiri accepted the 
overlordship of Taila II. Barapa conquered the territory of Lata. Thus Taila II 


became the master of the territory, which had formed the Rastrakuta kingdom. 


Taila II’s rule of Twenty-four years from 973 to 997 A.D., secured and 
established the Chalukya kingdom by overcoming many obstacles. Taila II had 
two sons by his queen Jakkavve, Satyasraya and Dasavarma. He was a great 
patron of Jain poet Ranna. His feudatory Santivarmarasa constructed a Jain 


basadi at Saundatti. 


SATYASRAYA (997 A.D -1008 A.D) 


After Taila II the Chalukya throne passed on to his eldest son 


Satyasraya. He bore titles such as Ahavamalla, Akalavarsha, Sahasa-Bhima and 


the most prominent of all was Irivabedanga (a wonder among those who 


pierced in attack.) 


Satyasraya continued the wars initiated by his father against the Cholas. 
Gradually Rajaraja I brought the whole of Southern India and Maldives under 
his sovereignty. Rajaraja I defeated Satyasraya in a pitched battle and out of the 
booty gained in the war, the temple in Tanjore was enriched. This is apparently 


a tall claim recorded in the Chola records. 


Early in 1005 A.D Satyasraya proceeded against Vengi. But Rajaraja I 
diverted his attention by despatching a huge army under the command of his 
son Rajendra. Consequently Satyasraya had to come back to face the Chola 
army which had advanced as far as Donnur in Bijapur District. The enemy was 
driven out and his baggage wagons were captured. Satyasraya sent his general 
Bayalnambi to Vengi, who proceeded upto Chebrolu in Guntur district of 


Andhra Pradesh after burning the forts of Dharanikota and Yanamandala. 


Satyasraya had to wage wars against the Silahara Aparajita in the west 
and Mularaja in the north. Ranna says that Satyasraya defeated Aparaditya and 
burnt down Amsunagara in Konkan. This Aparaditya was none other than 
Aparajita of Silahara dynasty. Barapa who had been ruling in Lata (Southern 
Gujarat) was ousted by Chalukya Mularaja. Satyasraya, it appears went to Lata 


to set up Goggiraja, son of Barapa. 


The daughter of Satyasraya, Mahadevi was married to the Nolamba 
Pallava chieftain Iriva Nolambadhiraja. This marriage must have evoked 


greater loyalty of Nolamba Pallava to the Chalukya throne. Mahadevi was 
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ruling Maravolal i.e. Marol in Bijapur district. Vimalachandrapandita, a great 
Jain teacher, was the rajaguru of Satyasraya. The king constructed the nisidhi 
of his guru who died at Angadi. Attimabbe, the wife of the chief Nagadeva of 
the Vaji family constructed Brahma Jinalaya at Lakkundi. She patronized 
Ranna to write Ajitanathapurana-tilaka and arranged for the supply of 1000 
copies of Ponna’s Santipurana. Ranna’s Sahasabhimavijaya (Gadayuddha) is 
a good source to know the achievements of Satyasraya and the genealogy of 


Chalukyas of Kalyana. 
VIKRAMADITYA V (1008 A.D.-1015 A.D.) 


In 1008 A.D Vikramaditya V, son of Dasavarma and the nephew of 
Satyasraya, succeeded to the Chalukya throne. The notable event of his reign 
was Chola invasion. Having found Vikarmaditya V less able than his uncle, 
Rajendra Chola marched against him sometime about the closing period of the 
Vikramaditya V’s reign. This event took place in about 1014 A.D. but the 
Chola ruler could achieve nothing. He had two brothers Ayyana and Jayasimha 
II. The latest known date for Vikramaditya V is 1014 A.D. A Koppal record of 
1008 A.D states that the Jain preceptor Simhanandi died under the vow of 
Ingini-marana lasting for one month. Kalyana Kirtimuni built a new basadi at 
the place of death of Simhanadi acharya and consecrated the image of 


Santinatha at Bichhukunde. 
AYYANA (1014 A.D-1015 A.D) 


He ruled only for two months in the beginning of the year 1015 A.D. In 


the work Ayyanavamasacharita-kavyam it is stated that Ayyana, tha Chalukya 


prince, succeeded to the throne and after a short rule of few months abdicated 


the throne and retired from political life. 
JAYASIMHA II (1015 A.D-1044 A.D) 


Jayasimha II called Jagadekamalla (the Sole Wrestler of the World) and 
Mallikamoda, succeeded to the throne in 1015 A.D. The two literary works, 
Rajavalalha’s Bhojacharita and Merutunga’s Prabhandha Chintamani, relate 
the story that by clever machinations of Damara, an agent of the Chalukya king 
Bhima, the Paramara king Bhoja led an invasion into the Chalukya territory to 


avenge the defeat of Munja earlier inflicted by Taila II. 


Bhoja formed a coalition with Gangeyadeva, the Kalachuri king and 
Rajendra, the Chola ruler. These rulers invaded the Chalukya empire and a 
severe battle was fought on the banks of Godavari, where Jayasimha II was 
successful in putting to flight the confederacy of the Malvas. The Tamil record 
states that Rajendra burnt down the capital Manyakheta, while Bhoja overran 


Konkan. 


But Bhoja could not exercise his hold over the conquered territories for 
long. In 1024 A.D. Jayasimha recaptured Konkan. In this battle Jayasimha II 
was greatly assisted by his general Mahaprachanda-dandanayaka Vavanarasa 
who destroyed the fort of Pannala, identified with Panhala near Kolhapur. 
Bhillama III of the Seuna family who was trying to declare independence, was 
also subdued by Jayasimha during this campaign. Later Jayasimha II made a 
matrimonial alliance by giving his daughter, Avvalladevi in marriage to 


Bhillama II. 


Jayasimha II came in constant clash with Rajendra Chola. Jayasimha II 
helped Vijayaditya VII to occupy the Vengi throne and Rajendra Chola wanted 
to crown Rajaraja on the Vengi throne. Though Jayasimha II in 1031A.D. 
succeeded in crowning Vijayaditya, but this success was short-lived as Rajaraja 


I once again occupied the throne. 


While Suggaladevi was the chief queen of Jayasimha II the other two 
queens were Devaladevi and Lakshmidevi. He had two sons Somesvara I and 
Jayasimha and two daughters Avvaladevi and Somaladevi. Akkadevi was the 
sister of Jayasimha IH. She was an able administrator and was administering 
different parts of the territory like Pannaleyakote, Kisukadu-70, Tagare-60 and 
Masavadi —140. She donated grants to Gunadabedangi basadi at Vikramapura 
(i.e. Arasibidi). Jayasimha II according to Basavapurana of Bhimakavi was a 
Jain while his chief queen Suggaladevi worshipped the Saiva saint by name 
Devara Dasimayya as her guru. At Balipura there existed a basadi named 
Mallikamoda Santisa basadi, perhaps after Jayasimha I] who bore the title 
Mallikamoda. His officers and feudatories like Samanta Rajarasa, Nolamba 
chief Ghateyankakara, Aycha gavunda, an officer Gunadabedanga, 
Dandanayaka Aggalaya and Mahavaddabyvahari Kallisetti of the merchant 


class zealously patronised Jainism. 
SOMESVARA I (1044 A.D -1068 A.D) 

Somesvara I ascended the throne in 1044 A.D with the titles such as 
Ahavamalla (the celebrated master of victory won in war) and Trailokyamalla. 


South India during the reign of Somesvara I turned into a veritable battlefield 


as Tungabhadra doab and Vengi became the bone of contention between the 
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Chalukyas and the Cholas. The Chola ruler Rajendra I was succeeded by his 
son Rajadhiraja. After ten years of his rule, he was succeeded by his younger 
brother Rajendra II and he was followed by his brother Virarajendra in about 


1064 A.D. All these Chola kings were contemporaries of Somesvara I. 


As soon as Somesvara I ascended the throne, he launched an attack upon 
Vengi, but it was held up by the Chola forces at Dannada (i.e. Amaravati in 
Guntur district of Andhra Pradesh). The Chola troops marched into the 
Chalukya territory as far as Kollipake (Kolanupaka in Nalagonda district of 
Andhra Pradesh), which was a secondary capital but were checked at that point. 
Mahamandalesvara Singanadevarasa who played an active part in saving 


Kollipake was honoured by the king with the title “Protector of Kollipake.” 


The Chola king Rajadhiraja along with his brother Rajendra II once 
again marched against the Chalukya emperor and invaded Irattamandalam. 
Somesvara I met the enemy at Koppam (present Kolhapur), which took place 
in 1054 A.D. The battle was long and hotly contested. The death of Rajadhiraja 
in the battle was a severe blow to Cholas and Rajendra II had to return to his 
capital. In 1061 A.D. though Somesvara I brought Vengi under his control and 
placed Saktivarma on the throne, Virarajendra, the brother of Rajendra II 


re-established his hold over Vengi. 


In 1051 A.D Somesvara I succeeded in reducing Mandava and burning 
Dhara, the Paramara capital. He subdued Karna, the Kalachuri ruler, Silahara 
chieftains Mummuni and Marasimha and Seuna prince Bhillama III. Hoysala 


Vinayaditya made a mattrimonial alliance by giving Hoysaladevi, a Hoysala 


21 


princess to Somesvara I. Bilhana states that Somesvara I was seized with 
severe fever and realizing that his end was approaching the emperor voluntarily 
drowned himself in Tungabhadra at Kuruvatti in Bellary district in 1068 A.D. 
Somesvara I had as many as eight wives namely, Bachaladevi, 
Chandaladevi, Chandalakabbe, Hoysaladevi, Ketaladevi, Lachchaladevi, 
Liladévi and Mailaladevi. He had three sons by his queen Bachaladevi, 
Somesvara II, Vikramaditya VI and Jayasimha IV. Ketaladevi was ruling over 
the agrahara Ponnavada (modern Honwad in Dharwad district) in 1054 A.D. 
Mailaladevi was ruling Banavasi-12000 division with Banavasi as the capital. 
She was referred to as Piriyarasi. He had a daughter named Suggaladevi who 
_ was incharge of Nidugundi agrahara. It was given to her as a Paramesvaradatti 
grant. The entire Deccan between the Vindhyas and the Tungabhadra came 
under the sway of Somesvara I. He shifted the capital from Manyakheta to 
Kalyana. Bilhana has compared Kalyana with heaven and credits Somesvara | 
with having beautified the city of Kalyana. Jain ascetic Santideva received the 
title Sabdachaturmukha at the hands of king Somesvara |. Governor 
Mahasrimanta, Sobana gavunda, Nar gavunda, Chavunda gavunda, Danda- 
nayaka Martandayya, officer Chankiraja, Kanna gavunda, Perggade Kalimayya 
and Birayya setti were staunch supporters of Jainism and Sridharacharya the 
Jain poet wrote a work on astrology namely Jataka-Tilaka during the reign of 


Somesvara I. 
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SOMESVARA II (1068 A.D- 1076 A.D) 


Bhuvanaikamalla Somesvara II succeeded to the throne in 1068 A.D 
while Somesvara II was busy in assuming his throne, the Chola king 
Virarajendra renewed his attack and laid siege to Gutti. But the Chola ruler was 
compelled to flee from the battlefield by the Chalukya army. To strengthen the 
southern frontier he entrusted his brothers Vikramaditya VI to rule Gangavadi 
region and Jayasimha I'V to rule Nolamba-Sindavadi. Dandanayaka Lakshmana 


was put in charge of the Banavasi-12000 province. 


Somesvara turned his attention to the north to look into the affairs of the 
Paramara kingdom, Jayasimha had been placed on the throne by the Chalukya 
prince Vikramaditya VI. But soon he was thrown out by Udayaditya. A 
coalition of three powers viz, Chalukya, Kalachuri and Chalukyas of Gujarat 
was formed against the Paramara rule. Udayaditya defeated the three powers 
with great valour in the battle fought in 1070 AD. Thus Somesvara II was 


defeated. 


Somesvara II suspected the loyalty of his brother Vikramaditya VI. 
Bilhana says, that prince Vikramaditya VI declined the office of the Crown 
Prince when it was offered to him in recognition of his superior qualities by his 
father, Somesvara I, in preference to prince Somesvara II by saying that the 
office of Yuvaraja belonged to his elder brother by right. This led to strained 
relations between the two princes. Bilhana says further that fearing the safety 
of his own life and his fair name at the hands of his brother Somesvara II, 


Vikramaditya VI accompanied by his younger brother Jayasimha IV left 
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Kalyana. Though he was pursued by the imperial forces, he defeated them and 
moved towards Banavasi to fight against the Cholas. Jayakesi I, the Kadamba 
chief of Goa offered his submission to Vikramaditya VI. After this he clashed 
with the Chola king Virarajendra who finding himself unable to fight back, 
sued for peace and gave his daughter in marriage to Vikramaditya VI. 
Somesvara II had suffered defeat 6 the hands of Udayaditya, the 
Paramara ruler and Vengi which had been the cause of many battles was lost. 
Under these circumstances, Vikramaditya VI thought of assuming the powers 
of the king in order to strengthen and expand the kingdom. With the able 
assistance of his brother Jayasimha IV, Somesvara II was taken as prisoner and 


Kulottunga I who had allied himself with Somesvara II had to flee. 


The latest known date of Somesvara II is 1076 A.D. He had two queens, 
Kanchalamahadevi and Mailaladevi. Kanchalamahadevi was ruling from the 
capital Mulgunda. (i.e. present Mulgund in Gadag district). She made 
endowments to the Anesejjeya basadi at Purigere. Somesvara II’s royal officers 
like Mahasamanta Jayakesiyarasa, Dandanayaka Kalimayya, Dandanayaka 
Baladevayya and merchants like Makkisetti, Chikkasetti and Mallisetti and 


others devoted themselves to the promotion of Jain faith. 
VIKRAMADITYA -VI (1076 A.D - 1127 A.D) 


Vikramaditya VI wrested the throne from his elder brother Somesvara 
II, necessiated by the political exigencies added to which was his personal 
ambition. His coronation took place on 26 February 1076 A.D. He introduced 


an era of his own called Vikrama era. 
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As soon as Vikramaditya VI ascended the throne he turned his attention 
towards Vengi which was under the rule of the Cholas. Vikramaditya VI was 
quick to take advantage of the weak rule in Vengi and the absence of the 
viceroys from the Vengi province. This opportunity came in about 1118 A.D., 
when Vikrama Chola was recalled from Vengi by Kulottunga I who wanted to 
make him the Crown Prince. Vikramaditya VI, a strategist, annexed Vengi to 
his kingdom and placed his most trusted general Anantapala over Vengi. 


Vikramaditya VI held sway over Vengi from 1118 A.D to 1124 A.D. 


He defeated the Paramara king Udayaditya and was successful in 


conquering the territories to the south of the Narmada. 


A rebellion on the part of his younger brother Jayasimha IV and the 
Hoysala resistance in the later part of Vikramaditya’s reign were the only 


occassions when the king had to take to arms. 


Jayasimha IV rose in revolt against his brother Vikramaditya VI. He 
accumulated riches, strengthened his army and also sought the alliance of 
Kulottunga I, the arch enemy of Chalukyas, which culminated in an encounter 
between the two brothers. Finally Jaysimha IV was taken captive, but what 


happened to Jayasimha IV after this is not known. 


By now Hoysalas established their rule over considerable areas 
including Alavakheda, Konkan, Bayalnad, Talakad and Savimale. Ballala I had 
an ambition to become an independent ruler and expand his territories. Though 
Vikramaditya VI tried to suppress him Ballala I defeated the Chalukya army 


under the leadership of Paramara prince Jagadeva. This victory made Ballala I 
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to occupy territories to the north and west of Tungabhadra. He forced 
Changalvas and Pandyas of Uchhangi to accept his suzerainty. He tried to 
capture Belvola province, this act of him (Ballala I) was too much to swallow 
for Vikeamaditva VI. He sent his feudatory Achugi II, the Sinda chieftain who 
compelled to accept the Chalukya suzerainty till his death. 

Hoysala Vishnuvardhana occupied the territories of Gangavadi 
province, Talakad, Niligiri territories of Kadambas of Hangal and Belvola 
territory upto Malaprabha river. To subdue Vishnuvardhana, Vikramaditya VI] 
himself personally led the army. In the two great battles fought at Halasur in 
Shimoga district and Hosavidu in Mysore district the Chalukya army gained 
decisive victory against Vishnuvardhana in 1122 A.D. Thus, Vishnuvardhana 


was dispossessed of the newly acquired territories. 


Vikramaditya VI breathed his last in 1127 A.D after a long and 
successful rule of 50 years. He had loyal generals like Dandanayaka 
Anantapala, Dandanayaka Govindarasa and Dandanayaka Lakshmana. He 
ruled over a territory from the Godavari in the north to the Kaveri in the south 
and the sea on the west to the borders of the Eastern Chalukyan territory on the 
east. Vikramaditya VI had four sons by queen Chandaladevi, Somesvara III, 
Jayakarna, Tailapa and Mallikarjuna. Among other queens mention may be 
made of Lakshmidevi, Ketaladevi, Pattanaahadevi, Mailalamahadevi, Padmala- 
devi, Jakkaladevi, Malaladevi, Bhagalamahadevi, Savaladevi. Spontaneous 
flow of patronage was shown by Jakkaladevi and Bhagalamahadevi to Jainism. 


Lakshmidevi has been described as Piriyarasi. She was in-charge of different 
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places like Kalyana, 18 Agraharas and the city of Dharmapura (i.e. the present 
Dambal of Gadag district), Dronapura (i.e. Doni in Gadag district) and 
Nittasangi. Savaladevi was ruling over Narayangalada agrahara in 1077 A.D. 
Piriya Ketaladevi was holding the governorship of Siriguppi, Kolanur and 
Siriyur. Other queens like Jakkaladevi, Padmaladevi, Mailaladevi and 
Abbaladevi were associated with the administration of Ingulige, Mangola 
agrahara, Kanavalli and Lingsugur respectively. Yet another queen 
Chandaladevi was ruling over Alande-1000 which was one of the major 
provinces of the kingdom. Bhagalamahadevi was administering Sayabbeya- 
Karamjige situated in Mahamaniyuru-12. During this period Bilhana found his 
way from Kashmir to Kalyana and the illustrious Vijnanesvara adorned the 


Chalukya court. 

No other king of the period has left so many inscriptions of which 
majority are referring to the grants to the centers of religions. As many as forty- 
six inscriptions indicate that it was a hey-day for Jainism during the reign of 
Vikramaditya VI, his officers and feudatories like Mahamandalesvara, 
Joyimayyarasa, Mahamandalesvara Kakatiya Betarasa, Nidhiyama gavunda, 
Ratta Chief Sena II, Dandanayaka Kopparasa and others; Bammisetti of 
Savanur and Bammisetti of Puligodu of the merchant community were devout 
Jains who raised the status of Jainism by their innumerable contributions which 


bear testimony to the general state of prosperity of the Jain religion in the land. 


27 


SOMESVARA III (1127 A.D- 1139 A.D) 


Bhulokamalla Somesvara III ascended the throne in 1127 A.D. The 
death of Vikramaditya VI gave an opportunity to Vikrama Chola, to re- 
establish his rule in Vengi. The southern half of Vengi passed into the hands of 
Cholas soon after the death of Vikramaditya VI. But the northern areas of the 
coastal territory still continued to be under the Chalukya control. The efforts 
made by the Chalukya generals to retain their hold in this territory were all in 


vain and finally Vengi was lost. 


In South, Vishnuvardhana continued to accept the suzerainty of 
Somesvara III till 1135 A.D. But the soft nature of Somesvara [II tempted 
Vihsnuvardhana to wage battles against the Pandyas of Uchchangi and 
captured their capital. He seized the Banavasi and Hangal regions. But he could 
not permanently hold these territories. Somesvara II] was at Jayantipura (i.e. 
Banavsi) in 1127 A.D, Navileyakuppa (i.e. Navali in Raichur district) in 1128 
A.D and Hulluniyatirth in 1129 A.D. it is likely that these military movements 


were directed against Hoysala Vishnuvardhana. 


He was a great scholar in religion and literature. His peaceful reign 
helped him to bring out the Manasollasa or also called the Abhilashitartha- 
Chintamani an encyclopaedia of great value. His scholarly pursuits earned him 
the title called Sarvajna-Chakravarti (the all-knowing emperor). He had two 
sons Jagadekamalla II and Taila III by Ekkaladevi. Barmaladevi was his second 
queen. Bammisetti, Amgadiya Mallisetti, Vaddavyavahari Bandhuvarmayya of 
the merchant class and Sunkavergade, Naranayyanayaka and Timmanayya- 


nayaka added to the heritage of Jainism during the period. 
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JAGADEKAMALLA II (1139 A.D- 1149 A.D) 


Jagadekamalla II the elder son of Somesvara III succeeded to the throne 
in 1139 A.D. Records style him as Perma and Jagadekamalla. He is also 


referred to as Pratapa-Chakravarti. 


The new king continued to hold the kingdom in tact though already a 
great portion of Vengi had already been lost. The Kakatiya feudatory Prola II 
had strengthened his power. After Somesvara IJI’s death there was scramble for 
power among several chiefs. Kadambas of Goa declared their independence. 


The Chalukyas lost the territories of Konkan and Palasige. 


The death of Somesvara II] was the beginning of the rise of 
Vishnuvardhana’s power. In 1139 A.D he once again captured Hangal and 
Bankapura and brought under his rule Banavasi-12000 and Hangal-500 
divisions. He further occupied Lakkundi in undivided Dharwad district. The 
Chalukya generals, Dandanayaka Barmadeva and his brother Madhava 
recovered the lost territories defeating Vishnuvardhana in the battle. Further 
they supressed the Kadambas of Goa. Thus Jagadekamalla II was able to 


restore the prestige of the Chalukyas. 


The Kalachuris were rising in power during this period. In 1142 A.D 
Bijjala was administering the Karhad-4000 division and he was in-charge of 
Tardavadi- 1000. Thus this indicates the growing power of the Kalachuri chief, 
Bijjala I. 

Royal officer Mallagavunda and his predecessors were devout Jains 
Heggade Madiraja and Adityanayaka played a vital role in popularizing and 


propagating Jainism during the reign of Jagadekamalla II. 
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TAILA III (1149 A.D.- 1162 A.D) 


Jagadekamalla II was succeeded by his younger brother Taila HI in 1149 
A.D. He was sytled as Trailokyamalla, Tribhuvanamalla-Viragangi and 
Chalukya-Chakravarti-Rakkasaganga. Taila HII ascended the throne when the 
feudatories like Hoysalas, Kakatiyas and Suenas were waiting for an 


opportunity to overthrow the Chalukya suzerainty and become independent. 


Bijjala’s ambition to become independent of the Chalukya rule and 
establish his own authority came to be fulfilled. He displaced Taila HI in 1162 
A.D., assumed the imperial titles of Chalukyas and began to rule from Kalyana. 


The Silaharas, the Kakatiyas and the Hoysala asserted their independence. 


Taila III took shelter in Banavasi region and died at the end of the year 
1162 A.D. Mahamandalesvara Chavundarasa of Sinda family, minister 
Kalidasa Chamupa, Mahasamanta Govideva, Heggade Jakkana, Mahasamanta 
Ballayanayaka, were great patrons and donors of Jainism during the rule of 


Taila III. 
SOMESVARA IV (1183 A.D- 1198 A.D) 


Somesvara IV ascended the throne in 1183 A.D. He had to take shelter 
in the regions of loyal feudatories like the Nidugal Cholas, the Pandyas of 
Uchchangi and the Santaras. For a period of about twenty years he had to bide 


his time. 


The Kalachuris who had usurped the throne could not hold it for long. In 


1175 A.D. there was lot of discontentment among the Kalachuri generals. 
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Some of the Kalachuri generals withdrew their support and made efforts to 
bring back the Chalukyas to power. Dandanayaka Brahma also called 
Bammarasa, the son of Dandanayaka Kavana gave up allegiance to the 
Kalachuris, while his father continued to be with them. Brahma took the 
leadership of Chalukya forces and enlisting the support of several other officers 


overthrew the Kalachuri prince Sankama by about 1183 A.D. 


Thus Somesvara IV regained his power. His sovereignty was only 
nominal and confined only to the southern parts of kingdom. The Seunas in the 
north and the Hoysalas in the south began to acquire territories. The Seuna king 
Bhillama V defeated Bijjala III, the son of Rayamurarideva and captured 
Kalyana. Ballala II defeated the Chalukya general Bramha. This was a decisive 
blow to the Chalukya rule. The last date known of Somesvara IV is 1198 A.D. 
Rebbaladevi was his queen. During the rule of Somesvara IV, Savoja, Ramoja, 
Ketoja, Jinnoja, Bammoja, belonging to artisan class granted gifts to Nompiya- 
basadi and Kammata Jinalaya at Lakkundi. Dandanayaka Bhanudevarasa 
whole-heartedly supported Jainism and donated lands to Baddi Jinalaya of 
Ujjili. With the death of Somesvara IV the rule of the Chalukyas of Kalyana 


vanished from the scene of Deccan. 
FEUDATORIES OF THE CHALUKYAS OF KALYANA: 


The Western Chalukyan emperors were served by the feudatories like, 
Kadambas, the Silaharas, the Rattas, the Sindas, the Guttas, the Santaras, the 
Hoysalas and the Kakatiyas in their conquests and in maintaining the 
administration of the empire. They enjoyed high-sounding titles, insignia of 


royalty, plurality of posts and powers of imposing new taxes. 
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The Rattas ruled Kuhundi-3000 province. The Kadambas of Hangal 
administered the area comprising the southern part of the undivided Dharwad 
district whereas another branch of the Kadambas ruled over the area around 
Goa and North Kanara district in Karnataka. The Sindas of Yalaburga ruled 
over the territory, which comprised the eastern part of Bijapur and Dharwad 
district and northern part of Bellary district and a substantial portion of the 
former Nizam dominions. The Pandyas of Uchchangi ruled over Nolambavadi 
province, which is in the present Chitradurga district. The Hoysalas ruled over 
a large territory that extended over the greater portion of the modern Hassan 
and Kadur districts in Karnataka. The Sindas of Kurugodu were in-charge of a 
large part of Bellary district. The Guttas were the chiefs of Guttvolal, a small 
tract covering parts of Haveri and Ranebennur taluks of the undivided Dharwad 
district. The Sindas of Belgavrti ruled over the territory around their capital 
corresponding to the modern Honnali taluk of Shimoga district and also a small 
tract of Ranebennur in the undivided Dharwad district. The Santaras governed 
the Santalige-1000 province now represented by Thirthahalli and_ its 
neighboring parts. The Silaharas of Southern Konkan administered areas 
around the present Ratnagiri district in Maharashtra. The Silaharas of northern 
Konkan ruled in the neighbourhood of Thana. The Silaharas of Karad governed 
the Karahata province which consisted of the southern part of the modern 
Satara district of Maharastra and the extreme north of the Belgaum district in 


Karnataka. 


All these feudatory rulers continued the noble traditions of economic, 


literary and cultural activities of their rulers. They built basadis, gave number 


De 


of grants to Jain cult and patronized it irrespective of their personal affiliations 


and fostered the basic ideals of social harmony during the period. 


The Kalyana Chalukya kingdom had spread over the states of 
Karnataka, Andhra Pradesh and Maharastra. This period witnessed the struggle 
for political supremacy and rise of new powers in the place of old ones. The 
imperial rule from 9" to 12" C.A.D has left a permanent impact on the 
country’s cultural, political, and religious life. Literature, art and religions 
flourished during this period. The Chalukyas contributed largely to the 
maintenance of religious and social harmony in the empire by following a 
tolerant policy and encouraging impartially all religions and sects in the 


empire. 


33 


GENEAOLOGY OF THE CHALUKYAS OF KALYANA 


Taila I 
(973-997 A.D.) 


ane 


Irivabedanga Satyasraya Dasavarma 
(997-1008 A.D.) 


Vikramaditya V Ayyana Jayasimhall(Jagadekamalla ) 
(1008 -1015 A.D.) (1015 A.D.) (1015 - 1044 A.D.) 
Somesvara I Jayasimha III 


(1044-1068 A.D.) 


Somesvara I Vikramaditya VI Jayasimha IV 
(1068-1076) (1076-1127 A.D.) 
Somesvara III 
(1127-1139 A.D.) 


Jagadekamalla I Taila Il 
(1139-1149 A.D.) (1149-1162 A.D.) 
Somesvara I'V Bhulokamalla I Jagadekamalla II 


(1183-1198 A.D.) 


Courtesy : Desai, P.B.: A History of Karnataka. 
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The Material for the brief political history of the Chalukyas of Kalyana is drawn 


from the following published works of- 


l. 


Basavaraja K.R 


Basavaraja K.R 


Desai P.B 


Gopal B.R 


Murari K 


Nargaraj Rao M.S (ed) 


Srinivas Murthy H.V 
and Ramakrishnan R. 


History and Culture of Karnataka. 


Administration under the Chalukyas of Kalyana. 


: A History of Karnataka. 


The Chalukya of Kalyana and the Kalachuris. 


Chalukyas of Kalyana. 


The Chalukyas of Kalyana (Seminar Papers) - 


History of Karnataka 
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CHAPTER-II 


JAINISM THROUGH THE AGES 


The survey of Jainism through the ages is to determine the place of 
Jainism in Karnataka and its profound influence on the culture of Karnataka. It 
is necessary to find evidence of the introduction, spread and impact of Jainism 
in Karnataka without overlooking the religious conditions of each successive 
periods or dynasties. We find references made in a large number of Jain records 
of various dynasties of Karnataka. An attempt is made here to compile a 
dynastic-wise record of such Jain epigraphs to construct the history of Jainism 


through the ages. 


According to Jainism there flourished twenty-four Tirthankaras. The 
first of them was Rishaba, the twenty second was Neminatha whose history co- 
relates itself with Krishna of the Mahabharata and the Gita fame, who were 
cousins to each other. The twenty-third Parsvanatha and the twenty-fourth 
Tirthankara was Mahavira. After the attainment of nirvana by Parsvanatha i.e. 
after 250 yrs of gap there came Mahavira. But we find no details of the spread 
of Jainism during these 250 years of gap. Mahavira was born at Kundagrama 
near Vaisali to the north of Pataliputra, modern Patna in Bihar in 599 B.C. to 
king Siddhartha and queen Trisala. His wife was Yasodhara and daughter was 
Priyadarsana. At the age of thirty he left home and started practising penance in 


search of knowledge. After twelve years i.e. at the age of forty-two he attained 


enlightenment. Then he propagated his faith for thirty years and rulers like’ 
Srenika of Sisunaga dynasty of Rajagriha, king Udayi of Champa, king of 
Kosala, king of Avanti, king of Kampiapura, king of Kasi etc embraced 
Jainism. In the beginning he had eleven disciples who were all Brahmins and 
all of them hailed from Bihar except the two who hailed from Rajagriha and 
Mithila. We all know that Jainism took its birth in Bihar and the preachings of 
Mahavira was restricted only to some parts of Bihar, Uttar-Pradesh and West- 
Bengal. Mahavira’s thoughts benefitted the masses. He attained nirvana at the 


age of seventy-two years in 527 B.C at Pava in Bihar. 


Historically speaking, traces of the beginnings of Jainism in South India 
were well known before the commencement of the Christian era. Jainism 
appears to have journeyed from North India to South India, but prior to this we 
may take a view that how it spread in Northern India in the post Mahavira and 


pre Mauryan times. 


During the fourth century B.C, according to tradition, Sisunaga king 
Bimbasara and his son Ajatasatru were devotees of Mahavira. The Sisunaga 
dynasty was followed by Nandas. Sagadala, who was a minister at the court of 
the ninth Nanda was the father of Sthulabhadra, the famous Jain monk.” The 
Hathigumpa inscription’ of king Kharvela of the first century B.C records that 
the king in the twelvth regnal year brought the Kalinga Jina idol to Kalinga 
from Magadha, which was taken away by the Nanda king to Magadha. This 


indicates that Jainism existed in Kalinga region also. 
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Jainism spreading itself in North India later made its way to South India, 
entering into Karnataka. The introduction of Jainism into Karnataka is still 
controversial because different views have been expressed by scholars. 
According to Jain traditional sources and the Sravanabelagola inscription state 
that Jainism entered into Karnataka during the time of Maurya Chandragupta 
and Bhadrabahu. It was foretold that a terrible famine would affect Ujjaini, 
realizing this Srutakevalin Bhadrabahu and Chandragupta along with a large 
Sangha (12,000 monks) migrated from North India to Sravanabelagola in 
Karnataka. And the saint Prabhachandra attained samadhi at Sravanabelagola. 
The identification of the personality of Prabhachandra has given rise to some 
controversy. The Jain record* of 6" century A.D. found at Sravanabelagola 
states that Prabhachandra was the disciple of Bhadrabahu. According to Lewis 
Rice. Prabhachandra was none other than Chandragupta Maurya, the grand 
father of Asoka.” R. Narasimhacharya has argued that Sravanabelagola even to 
this day retains the memory of Chandragupta and Bhadrabahu. His view is that 
the two personalities are the famous Jain Srutakevalin Bhadrabahu and the 
founder of the Mauryan empire Chandragupta.° Vincient Smith accepted this 


traditional account. 


According to J.F. Fleet there are no Bhadrabahus. The first one was 
Srutakevalin Bhadrabahu who died in 380 B.C. The second Bhadrabahu, not a 
Srutakevalin died in 30 B.C i.e. atleast three and half centuries after the death 
of the Srutakevalin Bhadrabahu. Further, he said that Chandragupta was not the 


Maurya emperor but Guptigupta, also known as Arhadbali and who was a 
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disciple of Bhadrabahu II. So he connects the story with Bhadrabahu II of the 
first century B.C and Guptigupta as his disciple. If this opinion is followed the 


entry of Jainism into Karnataka would be delayed by atleast 350 yrs.’ 


According to Govinda Pai, Samprati Chandragupta the grandson of 
Asoka was the person who is mentioned in the Jain traditional sources as the 
disciple of Bhadrabahu and not Chandragupta Maurya, the grandfather of 
Asoka.* According to M.D. Vasantharaj, Chandragupta of the traditional 
account was of the Nanda family and he was contemporaneous with 
Srutakevalin Bhadrabahu. Further, he recognizes three Bhadrabahus, the first 
one was the Srutakevalin Bhadrabahu, the second was Ashtanga Srutadhara 


and the third was Acharanga Srutadhara.” 


. From the above mentioned views one thing becomes clear that though 
Bhadrabahu is not mentioned as Srutakevalin in the Jain records and 
Chandragupta as the Mauryan emperor, the chronological considerations could 
tally in the case of these two personalities. Bhadrabahu was so well known and 
respected that it was not necessary to mention him as Srutakevalin Bhadrabahu. 
The same argument applies to Chandragupta also. The Jain literary works like 
Vaddaradhane of Sivakotyacharya, Brihat-Katha-Kosa of  Harishena, 
Bhadrabahucharita of Ratnanandi, Munivam-shyabhuydaya of Chidananda, 
Rajavalikathasara of Devachandra support the traditional account of 
Bhadrabahu came to Karnataka along with his imperial disciple Chandragupta 
Maurya. The Sravanabelagola record also supports the same view. Thus, it may 
be concluded that Jainism entered into Karnataka in third century B.C¥with 


Srutakevalin Bhadrabahu and Mauryan emperor Chandragupta. 
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THE MAURYAS: 


The successors of Nandas were the Mauryas. Chandragupta was the 
founder of Mauryan dynasty. The earliest historical evidence of the advent of 
Jainism to Karnataka is the visit of Jain monk Bhadrabahu along with 
Chandragupta Maurya to Sravanabelagola in Hassan district of Karnataka in 


297 B.C. The Sravanabelagola record'°of 6-7century A.D. reads as follows: 


1. Jitam-bhagavata — srimad-dharmma-tirttha-[vidha]yina varddhamanena — samprapta-siddhi- 
saukhyamritatmana lokaloka-dvayadharam vastu sthasnu charishnu va samvid-a loka saktih sva 


vyasnute yasya kevala 


2. Jagatyachintya-mahatmya-pujatival yam-iyushah]urtta-krin-nama-punyaugha-maharhantyam 
upeyushah tad anusri-visala (la)ya(ya)m Jayaty-adya Jagaddhitam tasya sasanam avyajam pravadi- 


mata-sasanam 


3. atha khalu  sakala-jagad-udaya-karanodita-nirativaya-gunaspadibhuta-parama-Jina-sasana-saras- 
samabhivarddhita-bhavya-jana-kamala-vikasana-vitimira-guna-kirana-sahasra-mahoti = Mahavira- 


savitari parinirvrite 


4. bhagavat-paramarshi-Gautama-ganadhara-sakshach-chhishya-Loharyya-Jambu- Vishnu- 
devaparajita- | Govarddhana-Bhadrabahu-Visakha-Proshthila-Krittikaryya-Jayanama-Siddharttha- 


Dhritishena-Buddhiladi-guru-paramparina-Kkramabhyagata- 


5. mahapurusha-santati-samavadyotitanvaya-Bhadrabahu-svamina = ujjayanyam) ~—saashtanga-maha- 
nimitta-tattvajnena traikalya-darsina nimittena dvadava-samvatsara-kala-vaishamyam-upalabhya 


kathite sarvvas sangha uttara-pathad dakshina- 


6. Patham prasthitah kramenaiva janapadam-aneka-grama-vata-samkhya-mudita-jana-dhana-kanaka- 
sasya-go-mahisha-javi-kula-samaki-rnnam-praptavanatahacharyyah Prabhachandro - 


namavanitala- lalama bhutethasmin katavapra-nama- 


7. kopalakshite — vividha-taru-dara-kusuma-dala-[va]li-virachana-sabala-vipula-sajala-jalada-nivaha- 
nilopala-talevaraha-dvipi-vyaghrarksha-tarakshu-vyala-mriga-kulopachito-patyaka-kandara-dari- 


maha-guha- 


8. gahanabhogavati samuttunga-sringe sikha[ri]ni jivita-sesham alpatara-kalam-avabudhyat manah 
sucharita-tapas-samadhim aradhayitum aprichchhya niravaseshena sangham visrijya sishyenaikena 


prithulatarastirnna- 


9. talasu silasu sitalasu sva-deham sanyasyaradhitavan kramena sapta-satam rishinam aradhitam iti 


jayatu Jina —-sasanam iti. 
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It states that “Bhadrabahu of a lineage rendered illustrious by a 
succession of great men who came in regular descent from the venerable 
supreme rishi Gautama-ganadhara, his immediate disciple, Loharya, Jambu, 
Vishnudeva, Aparajita, Govardhana, Bhadrabahu, Visaka, Prosthila, 
Krittikarya, Jayanama, Siddharta, Dhritishena, Buddhila and other teachers, 
who was acquainted with the true nature of eight-fold great omens and was a 
seer of the past, the present and future, having learnt from the omen and — 
foretold in Ujjayani a calamity lasting for a period of twelve years, the entire 
Sangha set out from the north to the south and reached by degrees a country 
consisting of many hundreds of villages and filled with happy people, wealth, 
gold, grain, and herds of cows, buffaloes, goats and sheep”. Thus, with the visit 
of Bhadrabahu and Chandragupta Jainism entered into Karnataka’ The Jain 
sources are silent about Bindusara, the son of Chandragupta Maurya. Asoka 
who succeeded Bindusara was ardent follower of Buddhism. But Asoka’s 
grandson Samprati was a devotee of Jina who contributed greatly to the spread 
of Jainism. According to Brthat-kalpa-sutra-bhasya he made the regions of 
Anda (Andhra) Damila (Dravida) Maharatta (Maharastra) and Kudukka 
(Coorg) safe for Jain monks.'' Therefore, Samprati furthered the cause of 
Jainism with zeal, though the Mauryan activity was shifted from eastern parts 
of the country to Central India he opened up further regions in the South for the 
spread of Jainism, the beginnings of which were already made by his great 


grand-father, Chadragupta Maurya. 
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GENEALOGY OF THE MAURYAS 


Chandragupta Maurya 
(Circa 321-297 B.C.) 


Bindusara 
(297-272 B.C.) 


Susima or Sumana Asoka Tissa other sons 
(272-232B.C.) 


Kunala Jalauka Tivara 
(232-224 B.C.) 


Dasaratha Samprati 
(224-216 B.C.) (216-207 B.C.) (Some Puranas assign him a 
reign of 13 years, but others 
Devavarma or Somasarman (Circa 206-199 B.C.) ignore = =him _ altogether. 


: Perhaps his reign was very 
Satadhanus or Satadhanvan (Circa 199-191 B.C.) brief and we may well 


Brihadratha (Circa 191-184 B.C.) suppose that it lasted a year 
or two only i.e. (207-206 

Courtesy : Tripathi. R.S., History of Ancient India. B.C.)? 

THE SATAVAHANAS : 


The Satavahanas succeeded to the rule of the Mauryas in the Deccan. 
They were Brahmanical in religion. The first Satavahana king Simukha is said 
to have been a follower of Jainism. He is supposed to have built many basadis 
in the capital city of Prathisthanapura according to Jain accounts.’ 
Kalakacharya of the Svetambara sect was received in the court of the 
Satavahana king in about 1“ century B.C.'* Thus, it appears that Jainism 
wielded considerable influence over the rulers of the Satavahana dynasty. 
Paithan was the stronghold of Jainism during the period of Satavahanas. 


However, the available details of Jainism with Satavahanas are very meagre. 
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GENEALOGY OF THE SATAVAHANAS 


Chhimuka (Simuka) Satavahana ———» Krishna 
C.52 ~C. 30 B.C. C—29- 12 B.C. 


Satakarni 
C-— 12 B.C.~44C.A.D. 


Vedisri 
Gautamiputra Satakarni 
C.A.D. - 61-90 
Vasisthiputra Vasishthiputra Vasishthiputra Vasishthiputra 
Pulumavi Satakarni Sirasri Pulumavi Skanda Satakarni 


C. A.D. 91-118 C. A.D. 119-47 C. A.D. 148-55 C. A.D. 156-70 


Gautamiputra ~—» Gautamiputra 
Yajna Satakarni Vijaya Satakarni 
C. A.D, 171-99 C. A.D. 200-205 


Vasishthiputra ——> Vasishthiputra 9——»Vasishthiputra 
Chanda Satakarni Vijaya Satakarni Pulumavi 
C. A.D. 206-15 C. A.D. 216-25 C. A.D. 226-32 


Courtesy : Shastri. A.M. : Great Ages of Indian History, The Age of the Satavahanas. 
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THE KADAMBAS OF BANAVASI : 


It is only towards the end of the fourth century A.D. that we come across 
an avowed Jain in Kadamba royal family. The Kadambas were essentially 
Brahmanical in religion. Yet some rulers like Kakusthavarma, Mrigesavarma 
and Ravivarma gave liberal grants and royal patronage to Jainism. The Halsi 
plates of Kakusthavarma’’ begin with an invocation to Bhagavan Jinendra and 
ends with reverence to Rishaba, the first Tirthankara of Jainism. It records an 
interesting information that the grant was made to General Srutakirti, for 
having saved the king. The gift consisted of a field called Bodavarakshetra in 
the Khetragrama, which belonged to the holy Arahantas. A copper plate grant 
dated in the third regnal year of Mrigesavarma’s reign and issued from his 
capital Vaijayanti, records that king Mrigesa granted certain specified fields for 
the purpose of sweeping the jinalaya anointing the image there with ghee, 
performing worship, repairs and for decorating the image with flowers.'° 
Another grant of the fourth regnal year of Mrigesavarma records that the king 
divided the village of Kavalavangu into three parts, granted them to the 
worship of the holy Arhat, to the Svetapata Mahasramana Sangha and to the 
Nirgrantha Mahasramana Sangha.'® It may be noted that the inscription is 
important as it also reveals the existence of the Svetambaras and Digambaras in 
the South under the Kadambas. A copper plate charter dated in the eighth 
regnal year of the king Mrigesavarma informs us that he caused to be 
constructed, in memory of his revered father, a Jain basadi in the city of 
Palasika and made a gift of land to the God Arhat and to the monks of the 


Yapaniya, Nirgrantha and Kurchaka sects.!” 
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Halsi plates of Ravivarma'® state that the king Ravivarma by royal 
decree ordered that at the mighty city of Palasika a festival of Jinendra lasting 
for eight days should be celebrated regularly every year on the occurrence of 
full-moon in the month of Karttika out of the revenues of that village; that the 
ascetics of the Yapaniya Sangha should be supported during the four months of 
the rainy season; that learned men, chief of whom was Kumaradatta, whose 
intellect had been wearied by study of many scriptures and collections of 
precepts; who were renowned in the world; who abounded in good penances; 
and whose sect (gana) was his authority for what he did should according to 
justice enjoy all the material substance of that greatness and that the worship of 
Jinendra should be perpetually performed by the pious countrymen and 
citizens. It may be noted that Halasi thrived as a great centre of Yapaniya 
Sangha of Jainism. Another set of Halsi plates of Ravivarma state that he gave 
four nivartanas of land by measure, to Jinendra having obtained the favour of 
laving the feet of the mother of Damakirti, who was the very incarnation of 
religion.'” The motive that inspired him was to increase his religious merit. 
Gudnapur inscription of Ravivarma states that he built a beautiful temple for 
Manmatha to the left of the royal palace. Further, the king made grants for the 
maintenance of the Kama jinalaya and got excavated a tank called Gudda- 
tataka. It refers to Kama jinalaya at Hakinipalli and a basadi for Padmavati at 


Kallili.”° 


Harivarma, the son of Ravivarma , made provisions in his fourth regnal 


year for the perpetual anointing with clarified butter during the eight day 


festival every year, in the basadi of Arhat constructed at Palasika by Mrigesa, 
son of the General Simha and for feeding the Jain monks.” Halsi plates of 
Harivarma given in the fifth regnal year registers a gift of the village Marade 
by the king Harivarma for the worship in the Chaityalaya, the acharya of which 
was Dharmanandi of Aharishti Sramana Sangha, in the capital at Palasika at the 


request of Bhanusakti of the Sendraka family.” 


The last prominent ruler in the main Kadamba line was Devavarma son 
of Krishnavarma. According to another copper plate grant, Yuvaraja 
Devavarma”™’ gave a specified field in Siddakedara to the sect of the Yapaniya 
for purpose of worship and repairs of the Chaityalaya in that village. This grant 


was made by the Yuvaraja when he was at Triparvata. 


Jainism was really a popular religion during the rule of the Kadamba 
dynasty and that there were many devotees and worshippers of Jinendra. Thus, 
the Kadambas of Banavasi patronized and further strengthened Jainism in 


Karnataka. 
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GENEALOGY OF THE KADAMBAS OF BANAVASI 


Mayurasharma 
(C. 325-345) 
Kangavarma 
(C, 345-365) 
Bhagiratha 
(C. 365-385) 
Raghu Kakusthavarma 
(C. 385-405) (C; aoe) 
Shantivarma Krishnavarma I 
(C. 430-455) (C. 430-460) 
Mrigeshvarma Shivamandhatrivarma Vishnuvarma Devavarma 
(C, 450-480) (C. 480-485) (C. 460-490) 
Ravivarma Bhanuvarma Shivaratha Simhavarma 
(C. 485-519) (C. 490-516) 
Harivarma Krishnavarma II 
(519-530) (516-540) 
v 
Ajavarma Ravivarma 
Bhogivarma 


Courtesy : Desai, P.B. : A History of Karnataka. 
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THE GANGAS OF TALAKADU: 


The Gangas were great patrons of Jainism. Jainism attained the golden 
age under the Gangas. They ruled over a great part of Karnataka from the 2™ to 
the 11'"C.A.D. P.B.Desai, S.R Sharma, M.V.Krishna Rao and others view that 
the Gangas were Jains by birth. A stone inscription”* of 1122 A.D states that 
Simhanandiacharya advised Dadiga and Madhava in the following words “If 
you fail in what you promised; if you do not approve of Jain teachings; if you 
seize the wife of another; if you eat honey or flesh; if you develop relationships 
with low people; if you do not give wealth to the needy; if you flee from the 
battle-field; then your race will go to ruin.” Thus with Nandagiri as their fort 
and Kolara as their capital city they began to rule. Kudlur plates” of king 
Marasimha of 963 A.D. states that Kongunivarma I established the Ganga 
kingdom at Gangaperur with the help and blessings of Jain acharya 
Simhanandi. Hence Saletore opines that notwithstanding this chronological 
discrepancy, it may be conceded that the account of Simhanandi acharya 
having helped the first noble Ganga king Kongunivarma I, may be accepted as 
valid. The city of Gangaperur (Cuddapah district in Andhra Pradesh) was 
already a great Jain centre in the days of Simhanandi. Sravanabelagola, 
Talakadu, Punnata, Humcha, Balligame were other great centers of Jainism 


during the period. 


Kongunivarma I is supposed to have established a Chaityalaya at 
Mandali near Shimoga. The Nonamangala copper plates” state that Madhava 


made a grant of wet land under the Doddakere and the Kumarapura village to 
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the Arhat basadi. This was done at the instance of the acharya Viradeva. King 
Avinita had his preceptor Vijayakirti at whose instance he gave grants of land 
to the Jain basadi.’’ He made a number of grants for Jain basadis in Punnadu 
and other places.”® The assertion by Rice that the famous Jain grammarian 
Pujyapada was the guru of Durvinita is not accepted by Narasimhacharya.”” A 
later record of 1055-56 A.D. of the time of the Kalyana Chalukya ruler 
Somesvara I mentions that the Parsvanatha basadi was built by the king 
Durvinita.”” Shivamara I (670-713 A.D) also liberally helped the spread of 
Jainism and granted lands to Jain basadis.*’ King Shivamara II, a staunch 
supporter of Jainism, built a basadi on the Chikkabetta at Sravanabelagola.”™” 
King Duggamara® : gave specified lands to the Jain basadi (Koilvasadi). King 
Nitimarga I and Bhutugendra were devout patrons of Jainism. Nitimarga I is 
described as “a bee at the pair of the lotus feet of the adorable Arhat 
Bhattaraka.” The Doddahundi stone inscription” indicates that Nitimarga 1 
performed the Jain practice of Sallekhana. He was a staunch disciple of the 
famous Jain teacher Jinasena. Elacharya of the desigana who was the 
contemporary of Nitimarga II subsisted on water for a month and attained 


moksha by Samadhividhi.”° 


Butuga II was quite proficient in Jain philosophy. It is said that Butuga 
II entered into a serious controversy with a Buddhist in an open debate on 
refutation of the Anekantamata doctrine. Pombabbe, the elder sister of Butuga 
II was the disciple of Nanabbekanti of desigana. She performed penances for 


thirty years and observing the five vows attained moksha in 971 A.D.” 
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Marasimha II, famous as Dharmavatara and Ganga-vajra, was a great 
conqueror. The Kuge Brahmadeva pillar inscription on the Chikkabetta at 
Sravanabelagola dated 974 A.D gives in detail meritorious work of king 
Marasimha II on behalf of the Syadvada doctrine. This elaborate inscription 
after enumerating all his military victories, affirms that he “maintained the 
doctrine of Jina” and caused to be erected at various places basadis and 
manastambas.*’ The Kudlur plates of Marasimha II refers to the great figure 
Vadighangalabhatta as the spiritual preceptor of Marasimha II. A_ stone 
inscription found at Laksmesvara refers to the grant of land to a Jain sage 
Jayadeva, the disciple of Ekadeva for the worship and festivals of Jinendra in 
the Sankha basadi and Tirtha basadi in Lakshmesvara.** Sravanabelagola 
record” refers to the Jain ascetic Maladhariswami as the resident of Annitaka. 
Annitaka is the same as Annigeri, where the Ganga ruler Permadi Butuga had 


4° Maladhariswami 


built a Jain basadi named after him as Permadi Jinalaya. 
probably spent chaturmasas here in this basadi. Marasimha II reverently 
carried out works of piety, one year later he relinquished the sovereignty and 
observing the vow of Sallekhana for three days with the rites of worship in the 
holy presence of Ajitasenabhattaraka, died at Bankapura.*! The younger sister 
of Marasimha IT was Suggiabbarasi whose guru was Meghanandi. She gave 
gifts of food to Jain ascetics and decorated the Pancha basadi in Uddhare. It is 


said of this lady that wherever there was no Jain basadi she would provide one 


and wherever any Jain teacher needed any support she gave them grants.” 
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The period of Rachamalla IV is noteworthy in the history of Jainism. 
Rachamalla IV is called “a moon to the ocean of the Jinadharma’. It was his 
general Chamundaraya who contributed much to his power and fame. 
Chamundaraya was the disciple of Ajitasena and Nemichandra. He was 
responsible for the installation of the Gommata statue at Sravanabelagola in 
981 A.D. The Kannada literary work Chavundarayapurana was composed by 
Chamundaraya in 978 A.D. The introductory verses in this work are devoted to 
the praise of several renowned Jain preceptors such as Kumarasena, 
Chandrasena, Virasena, Nagasena, Aryasena, Ajitasena etc.” Apart from the 
statue of Gomatesvara, he installed Tyagada or Chagada Brahmadeva pillar on 
Vindhyagiri and a Kuge Brahmadeva pillar on Chandragiri.“* His son Jinadeva 
was a disciple of Ajitasena and he also built a basadi at Sravanabelagola.”” 
Rakkasa Ganga constructed a Jain basadi at Talakadu. He was the disciple of 
Srivijayabhattaraka. His daughter set up the Panchakuta jina mandira and made 
grants for it. She was also the disciple of Srivijayabhattaraka who was called as 


Pandita Parijata.*° 


It is not that they gave much importance only to Jainism for which the 
period is called golden age of Jainism, they gave grants to other sects like 
Brahmanism also. Hence Saletore remarks “The Ganga kings notwithstanding 
their liberal attitude and patronage of the Hindus, still continued to foster the 
cause of Jainism to which alone their house had owed its origin as a political 


factor in land.” 
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GENEALOGY OF THE GANGAS OF TALAKADU 


Kongunivarma 
(C. 350-380) 


Madhava I 


y 


Harivarma 


tea I Vishnugopa Viravarma 


y 


Madhava HI 
(C. 440-469) 
Avinita 
(C. 469-529) 
Durvinita 
(C. 529-579) 
Mushkara Polavira 
(579-604) (604-629) 
Srivikrama 
(629-654) 
Bhuvikrama Shivamara I 
(654-679) (679-725) 
Sripurusha 


(Grandson of Shivamara I) 
(725-788) 


y 


Duggamara Shivamara II Vijayaditya 
(788-816) | 
Marasimha I Prithvipati | Rachamalla I 
y (816-843) 


Nanniya Ganga 


Nitimarga I 


Prithvipati II (843-870) 
Rachamalla II Butuga | 
(870-919) y 
Ereganga Nitimarga II 
(919-923) 
Narasimha Rachamalla III Bhutuga II 
(923-936) (936-960) 
Marula Marasimha I] Nitimarga 
(960-963) (963-974) Govinda 
Rachamalla IV 
(974-999) 


Courtesy : Desai, P.B., A History of Karnataka. 
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THE CHALUKYAS OF BADAMI 


The sixth century A.D is an important landmark in the history of the 
Deccan, as it witnessed the rise of the Chalukyas of Badami who held sway 
over extensive areas in the Deccan from the middle of the sixth to about the 
middle of the eighth century A.D. They continued the noble tradition and 
showed liberal attitude towards Jain religion though they were the ardent 
followers of Hinduism. The existence of a Jain cave by the side of Vaishnava 
cave at Badami bears eloquent testimony to the religious tolerance of the 


Chalukya kings. Puligere was the great Jain centre of the period. 


The Chalukya prince Jayasimha I patronized the Jain preceptor Vadiraja, 
the disciple of Somadeva who was the author of Yasastitilaka Campu."' 
Mangalesha, the son of Kirtivarma built the Jain cave at Badami. Huli plates of 
Mangalesa record that feudatory (Sendraka) kings like Kannasakti and 
Ravisakti made a grant of fifty nivartanas of cultivable land to the Santinatha- 
basadi in the village of Kiravattakere and the gift was entrusted in the hands of 
the preceptor Abhayanandi*® Altem plates of Pulakesi I refer to Samiyara, a 
feudatory of Pulakesi who built a Jain basadi in Alaktakanagara with the 
permission of Pulakesi I and granted lands to it.” The Lakshmesvar inscription 
of Pulakesi II records, a certain Durgasakti son of Kundasakti and grandson of 
Viyayasakti of Sendraka lineage, gave a grant for the worship of and offerings 
to the God in the Sankha Jinendra basadi.-’ The most famous Aihole inscription 
refers to the poet Ravikirti, whose patron was Pulakesi II, who built Meguti 


temple.”! 
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Another record of Vinayaditya states the grant to some acharya of 
devagana sect of Mula Sangha in the fifth or seventh year of his reign.” The 
Lakshmesvar inscription of Vijayaditya records that he gifted the village of 
Kardam, south of Pulikere, to his father’s priest Udayadevapandita (Nirvadya 
pandita), who was the house pupil of Sri Pujyapada and belonged to devagana 
sect, for the benefit of the basadi of Sankha Jinendra at Pulikara.”’ The 
Lakshmesvar stone inscription of Vikramaditya I] registers that after the 
embellishment of Sveta jinalaya at Sankhatirtha basadi at Pulikere and 
repairing the Dhavala jinalaya at the request of Bahubali Shreshti, the king 


granted land to Vijayadevapandita of devagana sect and Mula Sangha lineage.” 


Kumkumamahadevi, the sister of Chalukya Vijayaditya, constructed 
Anesejjeya basadi at Lakshmesvar and a royal grant of the village Gudigere 
was made in its favour.” In the sixth year of king Kirtivarma II’s reign 
Kaliyamma, who was holding the office of the head of Jebulageri, built a Jain 
basadi Chediya in the suburb of Annigeri of Dharwad district.°° The Adur 
inscription of Kirtivarma II registers a gift of a field for the danasala of a 
Jinalaya constructed by a gavunda. It further records a grant of wet land to the 
west of Karmmagere for the benefit of the jinalaya, by Dona gavunda and 
others with the permission of Madhavati. Prabhachandragurava of paralura 


gana was the recipient of the gift.” 


Besides these records, we have caves at Badami with images of 
Tirthankaras, those at Aihole with the figure of Mahavira and other Jain 
symbols like Makaras and Dvarapalas, all these reveal the prosperous 


conditions of Jainism in the Deccan in the seventh century A.D. 
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GENEALOGY OF THE CHALUKYAS OF BADAMI 


Jayasimha 
(C. 500-520) 
Ranaraga 
(C, 520-540) 


Pulikesi | 


(C. oe 


Pugavarma Kirtivarma | Mangalesha 
(566-596) (596-610) 


y 
en 


Pulikeshi II Kubja Vishnuvardhana Dharashraya 
(610-642) Jayasimha 
Adityavarma § Chandraditya Ranaraga Vikramaditya Jayasimha 
a (655-681) 
Abhinavaditya Vinayaditya 
(68 1-696) 


Vijayaditya 
(696-733) 


Vikramaditya II 
(733-745) 


Kirtivarma H 
(745-757) 


Courtesy : Desai, P.B., A History of Karnataka. 
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THE RASTRAKUTAS OF MALKHED 


The age of the Rastrakutas (754-973 A.D) was a period of great 
religious activity among the Jains of the Deccan. It was a flourishing period for 
Jainism as the kings of this dynasty were devout Jains themselves. In the eighth 
century A.D. the Rastrakuta monarch Dantidurga Khadgavaloka honoured 
Akalankadeva, one of the greatest figures in Jain history.’ The 
Sravanabelagola inscription of 1129 A.D also alludes to Akalanka’s challenge 
to the pandits at the court of Sahasatunga.”” He is supposed to have belonged to 
the Deva Sangha of Manyakheta.© The work Harivamsa of the Digambara sect 
is stated to have been composed by Jinasena in the saka year 705 or 783 A.D. 
during the reign of Govinda I1.°' The Manne plates state that Stamba had 
sought the permission of Govinda II] for granting the village concerned to the 


ie ‘. wi, 
Jain basadi at Manne.” 


Govinda III on the request of one Chakiraja, granted the village of 
Jalamangala to a Jain monk, Arikirti, on behalf of the temple of Jinendra at 
Silagrama as a gift for warding off the evil influence of Saturn on Vimaladitya, 
the governor of Kunungil district.’ Another inscription of Govinda III records 
a gift of land to the basadi of Mallave by Rajadityarasa of the Saluki 
(Chalukya) family who was governing Banavasi-1200. The gift was made over 


to a preceptor who was the disciple of Moniguruva.™ 
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The next prominent Rastrakuta ruler who extended his patronage to 
Jainism was Amoghavarsha I (815-877 A.D), Gunabhadra’s Uttarapurana (898 
A.D) states that Amoghavarsha I was the disciple of Jinasena, the author of 
Sanskrit work Adipurana (783 A.D)* Jinasenacharya called himself as the 
chief preceptor of the king. A Jain Mathematician called Mahaviracharya, the 
writer of Ganitasara-sangraha, who was a contemporary of Amoghavarsha 
called him as the follower of Syadvada.°° A lithic record of 860 A.D is found 
engraved on a slab set up in the Parmesvara temple at Konnur, which is 
situated on the south bank of the river Malaprabha in the Nargund taluk of the 
undivided Dharwad district. It states that Amoghavarsha while residing at his 
capital Manyakheta, granted the village Taleyuru and some land in another 
village for the benefit of a Jain sanctuary built by Bankesa of the Salleketana 
family at Kolanura to the Jain sage Devendra. The recipient of the grant was 
the disciple of Trikalayogisa of Mula Sangha.°’ According to Dr. Sundara, the 
present Paramesvara temple at Konnur was originally a Jain sanctuary built by 
Bankesa of Kolanura, as evident from the jinabimba in the lalatabimba of the 
doorframe of the garbagriha.”® About Krishna II, another king of Rastrakutas, 
the Jain author Gunabhadra who, in the last five chapters of his teacher 
Jinasena’s work Adipurana tells us that king Krishna II was his disciple.” King 
Krishna II gave a grant to a basadi at Mulgund.”” Another record of Krishna I 


(875-876 A.D) states that Mahasamanta Prithviraja built a basadi called 
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Jinendra bhavana and granted eighteen nivartanas of land to it.’' A record of 
Krishna II (902 A.D) states that Perggade Bittaya, built a basadi at Bandanike 
(modern Bandalike in Shimoga district). The basadi was given a village as a 
gift from Mahasamanta Lokateyarasa, the governor of Banavasi 12000 and 


Palasige- 12000.” 


An inscription of Govinda IV (925 A.D) states that Nagayya built a 
temple at Asundi when Chandraprabhabhattaraka of the Dhora jinalaya of 
Bankapura was administering Pasundi (Asundi in Gadag district), while 
Nagapili gavunda was the village headman. The record refers to the existence 
of Dhora jinalaya at Bankapur.”* Another inscription of Govinda IV (932 A.D) 
refers to Chandiyabbe, the wife of the feudatory Kannara ruling over 
Sindavadi-1000 is said to have constructed a basadi in Nandavara and endowed 
it with land and three gold gadyanas. Kannara seems to have been a protector 


of both the Jain and the Saivas.”* 


King Krishna III patronized the Kannada poet Ponna, the author of the 
famous Santipurana and Jinaksaramale written in Kannada and who gave him 
the biruda of Ubhayakavi-chakravarti.”” Similarly, another Jain writer, 
Indranandi by name also appears to have composed his Jvalamalini-stotra at 
Manyakheta, when Krisna III was ruling in Saka 861(939 A.D.).” But more 
interesting than anything else composed by the Jains under Krishna III is the 


Yasastitilaka champu written by Somadeva.”’ An inscription of the time of 
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Krishna III refers to the construction of a Jain basadi at Naregal in Dharwad 
district by Padmabbarasi, the wife of the Ganga governor Butuga II and in 950 
A.D. a grant of tank was made to the danasale attached to the basadi by the 
subordinate chief Namayara Marasimghayya. The gift was entrusted to 
Gunachandrapandita, a pupil of Viranandipandita who was the disciple of 


Mahendrapandita of kondakundanvaya and desigana.” 


King Khottiga Nityavarsa (968-971 A.D) was a Jain is proved by a 
record found in a ruined temple at Danavulapadu, Tammalamadugu taluka, 
Cuddapah district, which narrates that the king Nityavarasha caused the 
pedestal to be made for the bathing ceremony of the God Santinatha.”” Another 
record of Khottiga at Kyasapura (Chitradurga district) states that Jakki Sundari 


1.8° The last ruler 


wife of Mahasamanta Padiga constructed a basadi at Kakamba 
of the Rastrakuta house was king Indra IV. This king was an expert in the game 


of polo died by the method of Sallekhana at Sravanabelagola in 982 A.D.*! 


Many feudatories and officers of the Rastrakutas were Jains. The Rattas 
of Saundatti, Bankeya, the governor of Banavasi, his son Lokaditya and 
Srivijaya a general of Indra [II all these were patrons of Jainism. Also there 
were many Jain scholars who enriched various branches of literature. It may be 


noted that Digambara sect was in ascendancy in south during this period. 
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GENEALOGY OF THE RASTRAKUTAS 
Dantivarma 
Indra 
Govinda-I 


Karka I 


Indra II Krishna I (C. 756-774) 


! 


Dantidurga Govinda II Dhruva 
(753-756) (774-780) (C. 780-793) 


Karka II Stamba Govinda II Indra 
(793-814) 


Amoghavarsha 
(814-878) 


(Krishna IID) 
(878-914) 


Jagattunga 


Indra If Amoghavarsha II 
(914-929) (935-939) 


Amoghavarsha II Govinda IV 
(929-930) (930-935) 


Krishna II Jagattunga § Khottiga Nirupama 
(939-967) 1. (967-972) 
Karka II 
(972-973) 
Indra IV Krishna IV 


Courtesy : Desai, P.B., A History of Karnataka. 
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CHAPTER-III 


PATRONS AND DONORS OF JAINISM 


The Rastrakuta rule was followed by that of the Chalukyas of Kalyana. 
The continuous flow of favourable conditions and patronage for Jainism during 


the Rastrakutas was also continued during the Kalyana Chalukya period. 


During the long administration of the Chalukyas of Kalyana rule (973- 
1200 A.D.) spontaneous royal patronage was extended to Jainism. Though their 
personal creed was Saivism they supported and gave royal patronage to 
Jainism. The Kalyana kings, queens, princesses, feudatories, ministers, 
generals, merchants whole-heartedly supported Jainism. Records of this period 
have registered that a good number of new basadis were built, old ones were 
renovated, endowments were given to monks and nuns for the betterment of the 
Jain religion. Jainism had entrenched itself in every corner of Chalukya empire. 
The Jain records are full of praise for the religious activities and for efforts 
towards the propagation of Jain faith. The patrons and donors of Jainism may 
be classified under the following categories to get a clear picture of the 


flourishing condition of Jainism during the period. 


I. CATEGORY OF ROYAL MEMBERS : 


Kings 
Queens 
Princesses 


Feudatories/ Samantas / Mahamandalesvaras 


II. CATEGORY OF ROYAL OFFICERS : 


Ministers 
Dandanayakas 


Gavundas/ Perggades/ Kamatakaras and others 


II. CATEGORY OF COMMON PEOPLE : 


Merchants 
Jain Men votaries 


Jain Women Votaries 
I. CATEGORY OF ROYAL MEMBERS : 


Jainism was liberally supported by the members of the royal family who 
did not show just a lip sympathy towards Jainism but patronized, helped and 
encouraged it to enjoy equal status with other religions during the period. The 
royal class included the kings, queens, princesses, feudatories, Samantas and 


Mahamandalesvaras. 
Kings : 


The Kalyana kings were very favourable to Jainism. They generously 
supported, encouraged and took active part in patronizing Jainism and Jain 


writers. 


Taila II was a great patron of Jinachandramuni. He was also the patron 


of the Jain poet Ranna and gave him the title Kavichakravarti. 


Vimalachandrapanditadeva, a great Jain teacher was the Rajaguru of 
king Satyasraya. The king constructed the nisidhi of his guru who died at 


Angadi.’ 
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At Balipura there existed a basadi named Mallikamoda Santisa basadi, 
perhaps after Jayasimha II who bore the title Mallikamoda.’ Janna states that 
Nagavarma II, one of the great grammarians and Jain by faith was appointed as 
the Katakopadhyaya “the poet laureate” at the court of Jayasimha II. A Maski 
record states that Jayasimha II] made a grant of land, a flower garden and an oil- 
mill at Piriya-mosangi to Jagadekamalla Jinalaya of desiyagana. The grant was 
made at the request of Ashtopavasikanakanandibhalara under the direction of 
Revana.’ A Saidapur record states that Jayasimha II at the request of 
Vaidyaratnakara Pranacharya Aggalaya gave a gift of land, a house-site, a 
flower garden, kareyanele one hundred mattars to Buddhasena jinalaya at 
Muppanapalli constructed by Aggalaya himself and Vaidyaratnakara jinalaya 
at Ikkuriki in Aler-40, a Kampana of Kollipake-7000. The record extols the 
greatness of the physician Aggalaya a specialist in surgery and great capacity to 


cure severe diseases.” 


A Jain ascetic Santideva received the title Sabda-Chaturmukha from 
Somesvara I.” A Ponnavada record refers to the construction of shrines of 
Santinatha, Parsvanatha and Suparsvanatha at Ponnavada by Chankiraja of 
Vanasa family, an officer of Chalukya queen Ketaladevi. Further, it registers 
grants of lands to these basadis by Somesvara I at the request of the queen 
Ketaladevi. Chankiraja belonged to Mulasangha Jinadharma and his brother 
Jinavarmayya built a Parsvanatha basadi.° A Muram record registers a gift by 
the ruler of his manneya and the village of Chimchavalli in Dalimba-12, a sub- 


division of Moramba-80, to the Tirtha basadi of Moramba after laving the feet 
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of Nagasena pandita. The disciple of Vimalasenabhattaraka of Yapaniya- 
sangha and senagana.’ A Kolanupaka record states that at the request of 
Perggade Chavundaiah and Dandanayaka Kavanabhatta, Somesvara I made a 
gift of talavritti, pannasa kere, neerela, ratana tonta (garden) etc to the teachers 


in Jina basadis in Jattupura in Kollipake.* 


A Kolanupaka record registers a gift of land including the one-third 
portion of royal dues from the talavritti, formerly granted to the Chenimche 
basadi in agarahara Tandipamulanka and then to the god Somesvara under 
orders from Vikramaditya VI and at the request of Mahapradhana Antahpura- 
verggade Kalimayya and his younger brother Tikkapayya who was _ the 
Dandanayaka of Kollipake-7000. The granted village was in Kalvachedu-40.’ 
This is an unusual example of readjusting the gifts given earlier. The fact of 
taking away one-third of the grant of the Jain basadi need not be interpreted as 
a case of king’s disrespect or unfavourable attitude to the faith, because there 


are many instances of undiminishing support to the spread of Anekantamata.’” 
Queens : 


Some of the queens of Kalyana Chalukyas were Jains by faith. They 
contributed to the propagation and popularity of the Jain faith by establishing 
basadis in honour of the Jain divinities and making munificent endowments for 


their maintenance. 


A Ballantagi record states that the queen Somaladevi of Somesvara I 
when she was camping at Pandirkke, gave grants of twenty-four mattars of 


land, one mattar of garden, five houses and an oil-mill for a Jain basadi at 
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Bhattagrama Ballanittige situated in Edadore-2000.'' A Kolanupaka record 
states the restoration of some lands in Juvvikumte and Nidungaluru originally 
granted by Sankaragandarasa of the Rastrakuta family to the basadis at 
Revundi and Nerila built by him and subsequently alienated from the basadis 
unjustly, by the queen (name not mentioned) at the request of 
Mahasandhivigrahi Dandanayaka Kesimayya and on the representation of 
Rebbisetti and the karunas headed by Perggade Appanayya on the occasion of 


12 
a solar eclipse. 


Kamchalamahadevi, the queen of Somesvara II liberally favoured 
Jainism by reviving the endowment given to the basadi. A Gudigere inscription 
records the revival of the endowment of the village Gudigere to Anesejjeya 
basadi of Puligere (Lakshmesvara) formerly granted by Kumkumamahadevi, 
the younger sister of the Badami Chalukya king Vijayaditya. Further, it records 
that the gift was granted by Kamchalamahadevi, governing from the 
headquarters at Mulugunda, to the Anesejjeya basadi in the presence of the 
king, Mahapradhana Dandanayaka Rudrabhattopadhyaya and Dandanayaka 
Isvarabhatta with the consent of Bhaskarabhattopadhyaya on the occasion of 
the king’s victorious return from the northern expedition and the gift was 
entrusted to Nandipanditadeva.'* 

A record from Ingalgi refers to Jakkaladevi queen of Vikramaditya VI 
who built a Jain basadi at Ingulige, ruling over Ingulige in Aralu-300. An 


image of Jina was installed and entrusted it to Indrasenabhattaraka of Dravila 


Sangha and senagana with certain grants necessary for its maintenance. A 
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certain Anega is stated to have remitted some income to the same basadi on 
Sarvanamavasya.'"* Jakkaladevi renowned for her beauty and attainments in 
fine arts was the beloved queen of Vikramaditya VI. She was an ardent 
follower of the Jain faith; stood firm in her ideals which wielded powerful 
influence over the people of Karnataka during the period. She was the daughter 
of Tikka who was probably a member of the Telugu Choda family.'" A Karagi 
record extols the queen Bhagaladevi of Vikramaditya VI, described as 
Pattamahadevi, who was born in Pandya family. Further, the record describes 
her good deeds and places her high in rank when compared with the great 
votaries of the past like Revakanimmadi, Ghatantaki, Attimabbe and others. It 
records the construction of the Ratnatraya Jinalaya with Uttunga-torana and the 
grant of land and money for its maintenance by the queen who was 


administering Sayabbeya-Karamjige situated in Mahamaniyuru-]2.'° 
Princesses : 

Princess Somaladevi and Princess Akkadevi were great patrons of Jain 
faith. 

A Gobburu record registers that Jayasimha II’s daughter Somaladevi 
gave a grant of fifty mattars of land of black soil, fifty mattars of arceanut land, 
an oil-mil for the perpetual lamp and flower garden for the services of the 
basadi constructed by Besavoja at the request of a certain Tambivatta Besavoja 
by the order of a certain Revanna.’’ 


Akkadevi a princess of the royal house was the sister of Jayasimha II 


and paternal aunt of Somesvara I. A record from Arasibidi registers a grant of 
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land made by Akkadevi while she had camped at Gokage (Gokak) to the 
Gunadabedangi jinalaya at Vikramapura (i.e. Arasibidi). Gunadabedangi was 
the title borne by Akkadevi. The grant was entrusted to the preceptor 
Nagasenapandita of the hogarigachcha, the varasenagana and the Mula 


Sangha.'® 
Feudatories/ Samantas/ Mahamandalesvaras : 


The illustrious feudatories, Samantas and Mahamandalesvaras were 
ardent supporters of the Jain creed and immensely promoted it. They were 
great adherents and patrons of Jainism. With their support and encouragement 


Jainism reached its height during the period. 


A Saundatti record states that Ratta chief Santivarmarasa granted 150 
mattars of land to a Jain monastery (basadi) built by him and also records 
another gift of one hundred fifty mattars of land by his mother Nijiyabbarasi to 
the same basadi. This shows the family involvement in granting lands to the 
basadi. It further mentions that the gavundas also granted oil to the perpetual 


lamp of the Rattarapatta jinalaya on the occasion of Deepavali.’ 


A Muram record registers that Rajarasa, a samanta constructed a basadi 
named Raja-jinalaya and donated lands for renovation, eight types of pujas, 
performance of dance and for food offerings for four classes. Of the boundaries 
of the gifted lands given to the above basadi there is a reference to the 
existence of basadis named Bhuha jinalaya and Tirtha jinalaya.”° A Marol 
record registers a gift of land made to a basadi at Maravolal (Marol) by the 


Nolamba chief Ghateyankakara.”! 
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A Nandavadige record introduces a Mahamandalesvara, Whose name is 
lost who had the title as Bhavanagandhavarna and states that he constructed 
several temples, mathas, tanks etc and renovated the Tribhuvanatilaka jinalaya, 
Mahasrimanta basadi at Ponnugunda (Hungund), Vira jinalaya at Puragur and a 
jinalaya at Kundarage. The Mahasrimanta basadi mentioned was probably 
named after the Mahasrimanta who was the governor of Belvola-300 under the 
Rastrakuta king Akalavarsha Krishna II.°? A Koratla record registers a gift of 
land, for the renovation and for the services of Rattamartanda jinalaya, when 
Padmanandisiddhantadeva was the acharya of the jinalaya.”’ A Mahamanda- 
lesvara bearing the title Lattalurupuravareswara whose name is not seen 
because the third face of the record is built into the wall and probably he may 


have granted same gifts to the basadi. 


A Muram record states that Rajarasa constructed Sura jinalaya at Muram 
in the name of his mother and gave gifts for the renovation of the basadi for 
feeding the ascetics, two oi! mills for burning the perpetual lamp and two house 
sites. It also refers to Rekhaladevi, the queen of Uyyala Rajarasa and states that 
she constructed a jinalaya named after herself called Rekhala jinalaya and gave 
various gifts to the basadi including lands for renovation and feeding the 
ascetics there. In the boundaries of the gifted land given to the above basadis 
there is a reference to the existence of basadis named Raja jinalaya and Tirtha 
basadi.* This samanta Rajarasa is also referred to in the inscription of 
Jayasimha If (1013 A.D). Rajarasa was a devout Jain and his whole family 


contributed to the construction of basadis and giving endowments to them. 


t2 


Muram became the centre of Jainism with the existence of Raja- jinalaya, Sura 


jinalaya, Buha jinalaya, Rekhala jinalaya and Tirtha basadi. 


A Kohir record refers to Pampa Permanadi who was the subordinate of 
the king Somesvara II and registers a gift to the basadi constructed by Padavala 
Chavundamayya, disciple of Subhachandrasiddhantadeva.” A Gawarwad 
record refers to the repairs made to the Jain basadi at Annigere built by 
Permanadi (Ganga king), governor of Belvola region, which bore the burns of 
destruction caused by the Chola king Rajendradeva when he invaded the 
Belvola country but met with death at the hands of Somesvara I. When 
Somesvara II was in his camp at Kakkaragonda on the banks of the 
Tungabhadra he gave a mandate to Mahamandalesvara Lakshmarasa, in 
pursuvarence of which Lakshmarasa renovated the Jain basadi at Annigere and 
made Tribhuvanachandra the trustee of the grant. Mahasamanta Ketarasa also 
granted an estate to the same basadi in 1072 A.D. and it was again entrusted to 
Tribhuvanachandra.”” A  Lakshmesvar record refers to Mahasamanta 
Jayakesiyarasa, the Rastrakutaka of Purigere-300 and son of Indrakesiyarasa of 
Manala family. He visited Jina basadis of Sankha Tirtha and afterwards came 
to visit Permadi basadi. He made this Permadi basadi at Purigere as a pura at 
the request of Tribhuvanchandrapandita, disciple of Gandavimuktabhattaraka 
of Mula Sangha and balatkaragana. He also remitted certain income from tax 


to the same basadi such as manevana, piriyavana and menti (tax on crops).”” 


A Siruru (Andhra Pradesh) record refers to feudatory Mahasamanta 


Aggalarasa, who gave a grant of fifteen mattars of wet land, a garden and a 
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house-site to Dharmasagarasiddhantadeva of Yapaniya sangha and malvagana, 
for feeding the ascetics at the request of a Mahapradhana Aggalayya and 
Bahubali. It gives the genealogy of Aggalayya who is described as 
Vaidyasikhamani and Jagadekavaidya and a Jain. He is perhaps the same 
Aggalayya mentioned in Saidapur record of Jagadekamalla Jayasimha II (1034 


A.D.) 


A record from Shimoga states that Mahamadalesvara Ganga 
Hermmadidevarasa, the son-in-law of the Hoysala king Ereganga, ruling over 
Ededore-1000 from his residence at Harige caused the contruction of a 
Chaityalaya in Kuntalapura to which he endowed the village along with its 
incomes etc towards the expenses of repairs and maintenance. It also records 
the construction of the Ganga Jinalaya at Kurulyatirtha by Satya-Ganga and the 
grant of a village (name not clear) after laving the feet of his preceptor 
Madhavachandradeva. Further it also states the gifts of the gaudike land made 
by Kaliyara Mallisetti after purchasing it from Heggade Chamdimayya, the 
subordinate of Hermmadideva to Balachandradeva.”” A Konakandla record 
refers to Joyimayyarasa who was the Mahamandalesvara of Vikramaditya VI 
ruling Sindavadi-1000 gave grants of thirty mattars of land, a flower garden, 
an oil-mill and eight house-sites for the services of the god in the Chatta 
jinalaya constructed by Nalikabbe in memory of her husband in 
Kondakundeya-tirtha.” On oh Banjipet record refers to the feudatory 
Mahamandalesvara Medarasa of Ugravadi and Mahamandalesvara Kakatiya 


Betarasa (Beta II). It further records a gifts of forty mattars of wet land, flower 
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garden, forty house-sites, twelve gadyanas by Kakatiya Betarasa to Virakamala 


jinalaya built by Medarasa.”' 


A Gobburu recocrd refers to two brothers Chandrarasa and Annaladeva 
who were subordinates of Vikramaditya VI and who gifted Muligadere and 
Beledere (taxes) to the Muliga mahajan of Gobburu for the worship of Jina on 
the request of Mahasamanta Basavadeva. Chandrarasa had titles like 
Mahishmati-Puravaresvara, Pratapalankesvara, Pralayabhairava.”* A record 
from Alladurg refers to Mahmandalesvara Ahavamalla Permanadi who gave 
grants of two mattars of wet land to the Kirtivilasa Santi jinalaya and for 
feeding ascetics there, entrusted the grant to Kamaladevasiddhanti who was 
probably the head of the basadi.*? Since the Kirtivilasa title was borne by 
Ahavamalla Permanadi the Jain basadi was probably named after him or 
constructed by him. A Pudur record refers to Mahamandalesvara Pottarasa of 
Pudur, made grants of wet, dry and garden lands, income from levies etc at 
Pudur to the deity Parisvadeva installed by Padmanandimaladhari. These lands 


seem to have been endowed through Tikkapa Dandanayaka.™ 


Another Pudur record refers to Mahamadalesvara Hallavarasa of Pudur 
who is described as Muchukundrup-Puravaresvara. He granted betel nuts, one 
hundred betel leaves, one matter of wet land, two flower gardens, two oil-mills, 
two shops and two house-sites in Pudur and income from levy of two panas 
from every village in Ayije-300 to Pallava Jinalaya after laving the feet of his 
preceptor Kanakasenabhattaraka.” Yet another Pudur record refers to the 


genealogy of Mahamandalesvara Pallava Bhupa IV of Pudur of the Chalukya 
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family and states that he caused the construction of Chandraprabha Jinalaya, 
also called Pallava Jinalaya and granted two gardens and an oil mill to the 
basadi. The basadi is also called Taraganadhipaprabha jinalaya.*° Another 
Kolanupaka record registers that subordinate Mandalika Gomarasa gave a gift 
of two mattars of land, a flower garden and an oil mill for the services and 
renovation of Vittakula Tilaka Jinalaya built by him. The gift was given after 
laving the feet of Chandrasenacharya."’ A record from Hale-belgola refers to 
Tribhuvanamalla-Ereganga-Voysala, a ruler of Ganga Mandala who made gifts 
of Rachanahalla and Belgola-12 with libation of water for the renovation of 
basadis of Kabbapu-tirtha of Belgola for the Jina and gifts of food to 
Gopanandipanditadeva who belonged to Kondakundanvaya of the Mula 


Sangha and desigana.*® 


A Saundatti record refers to the grants made to the Jinendra basadi built 
by Kalasena of the Ratta family and states that twelve mattars of land were 
granted to the basadi by Ratta chief Sena II, twelve mattars of land in 
Kareyabagu village by king Vikramaditya VI, were granted to the same basadi, 
Kannakaira II also granted twelve mattars of land to the basadi and also granted 
twelve mattars of land to his preceptor Kanakaprabhasiddhantadeva.” A 
Hanumakaonda record refers to the feudatory Mahamandalesvara Kakatiya 
Betarasa, the lord of Hanumakonda. It records the construction of the 
Kadalalaya basadi on the top of the hill and a grant of two mattars of black soil 
and six mattars of Karamba land for the services in the basadi and for food and 


clothing of the priest by Mailama, the wife of Beta, minister of Kakatiya Prola. 
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It also records a gift by Mahamadalesvara Medarasa of Ugravadi to the same 
basadi. Beta was the son of Vaija Dandanatha and Yakamabbe. Vaija 


40 A Dodavad record refers 


Dandanath was the minister of Kakati Betarasa. 
Mahasamanta Kavadevarasa and his wife Chikabbeyarasi, being present admist 
the twenty gavundas, after washing the feet of Kukkutasenadeva of 


Kareyagana, who was residing in the basadi built by Kallisetti, gave grant of 


black soil land for the purpose of serving food to the ascetic there." 


A Hunasikatti record registers the grant of wet land given by 
Mahamandalesvara Marasingadevarasa for the various kinds of worship of 
Parsvanatha Tirthankara of Yekasale, which belonged to the Manikyadevara 


basadi in Kodanapurvadahalli agrahara.*” 


A Shimoga record registers the grant of the village Hegganagile and 
lands below the tank at Herakeri by the Nanniya Ganga. It also registers the 
_ grant of lands and an endowment of income derived from taxes on the village 
Basadiyahalli to the Pattadatirtha basadi at Mandali by a disciple of 
Prabhachandrasiddhantadeva who is stated to have caused the construction of 
twenty-five Chaityalayas including the Kuruliya basadi. Other gift made to the 
above basadi by Kanchaladevi, the queen of Nanniya Ganga at the time of the 
birth of their son Hemmadideva is also recorded here. The later is stated to 
have caused the Pattadatirtha basadi to be constructed of stone.*’ A record from 
Arasibidi refers to Mahamadalesvara Chavundarasa of the Sinda family who 
was governing Kisukadu-70 and other regions and who made a gift of the town 


of Erambarage at the request of his queen Demaladevi. The recipients of the 
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gift were Jain teachers.”* A Heggere record states that Govideva Mahasamanta, 
in memory of his wife Mahadevinayakiti, constructed the Chennaparsva basadi 
of Heggere. Gifts were granted for eight kinds of ceremonies and food for the 
ascetics there after laving the feet of Gunachandrasiddhantadeva’s disciple 
Niawilcanandieiiananiadeval Others like Samanta Bittideva made grants of land 
with certain dues on loads of pepper, arecanut and betel leaf, Heggade Jakkana 
granted lands for the basadi in memory of his mother-in-law Mahadevinayakiti 
and Mahasamanta Ballayanayaka granted land as a sthalavritti for the basadi of 


Heggere.”” 


A Honnur record mentions Barmagavunda of Puvinur of Silahara 
dynasty constructed a basadi at Honnur and installed the image of Parsvanatha. 
He was like the sun in the sky of Jain Dharma, was the disciple of female Jain 


ascetic, Ratrimatikanti.*° 


An undated record from Akunuru states that Mahasamantadhipati 
Jayadhira Sankaragandarasa was ruling Kollipakanadu 20,000 and a certain 
Indupayya was governing Akunur. It seems to record probably a gift of land to 
Piriya basadi at Kollipake.*’ An undated record from Tummalagudem 
mentions Jayadhira, Rattarameru, Bhuvanaikarama, Abhimanadavala, 
Mahamandalesvara Sankaragandarasa granted wet land to Jayadhira jinalaya.”* 
Yet another undated record from Tamburu refers to a basadi built by perggade 
Rachamallayya. And also it records a grant of land for worship in the basadi 
and a house for the danasala in front of it by Mahasamanta Rudramayya 


(Rudrayya) ruling over Tammiyuru-12, Huligodu, Mavalli, Kode and Kiruvatti. 


78 


Aslo it states that after obtaining the Sumkadhikara from Vira-Permadi granted 


certain income from the gardens.” 
Il. CATEGORY OF ROYAL OFFICERS : 


Several royal officers liberally promoted the cause of Jainism and 
contributed to its growth by their good attitude and encouragement. Epigraphs 
bear ample evidence to the services rendered by Ministers, Dandanayakas, 
Gavundas, Perggades, Kamatakaras, Sunkadhikari and others. A few examples 


are noticed below. 


A Hungund record registers a grant of sixty mattars of land to 
Aryapandita a disciple of Aruhanandibhattaraka on the occasion of the Jina 
puja conducted by chief officer like Srikarana, Devanayyanayaka, Perggade 
Revanayya, the Karana Aychapayyanayaka and Pasayita (general) Katimayya, 


was made for the benefit of the Arasara-basadi at Hungund.”’ 


A Rajuru record refers to Malaparasa son of Sridhara dandanatha, an 
officer of the Majjanasale granted ten mattars of black soil land to the west of 
the village for the angabhoga of the god and renovation of the basadi built by 
him. Along with this he also granted two mattars of red soil land and two 
hundred kammas of wet land. This Malaparasa is referred to as dvijakulottama 
in the inscription.°' A Lakshmesvar record mentions Dona, the younger brother 
of Mahasamantadhipati Eremayya who was administering the Purigere-300 
division, made a grant to Jain cult in Purigere-300. Official designation is not 
mentioned of Dona in the record.” A Gobburu record registers gift of two Visa, 


two Kani, one Visa by Savakattukararu to the Brahma jinalaya in the village 
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which is also known as Nagara jinalaya. The gift was made by Nakharas 
(merchants) officers of tankasale (mint) and the Kamatakaras, gave gifts of 


taxes levied on sales of their products to Jain basadi at Hiria Gobburu.** 


A Muram record refers to Vikramaditya VI’s officers Mahamanda- 
lesvara Magarasa, Mahapradhana Dandanayaka Nachimayya, Satimarasa, 
Recharasa, Pramukha (chief) Karanas and others jointly granted for the 
renovation, oil for perpetual lamp, for offerings and feeding of the ascetics 
forty mattars of land and one mattar of flower garden to the basadi at Muruam 
built by Dasisetti and entrusted the grant to Vasupujyabhattaraka. It also states 
that merchants like Bechi setti. Dosiga Gangarasa, Dosiga Chubbarasa, 
Bachha-Mayapasetti, Chikka-Mayipasetti granted income from their trade a 


v3 < 4 
house-site and five wet lands.“ 


A Kuyibal record registers a gift of paddy to the basadi by the gavundas, 
Aruvattokkalu and others. It also records a gift of income from taxes to the 
basadi by Heggade Madiraja and Adityanayaka at the instance of 
Mahapradhana of perjjunka and vaddavaravula taxes. Dandanayaka, 
- Mahamandalesvara Jayakesiarasa gave yearly one pana from his biravana. It 


was like out of one hundred heru, five heru was given to the basadi.”° 
Ministers: 


Ministers of Chalukyas of Kalyana Zealously supported Jainism as 


shown below : 


A Mavalli record refers to Mahamandalesvara Hakiballadeva’s ministers 


Barmmachayya who made grants of land and an oil mill for services to the 
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deity Santinathadeva of the basadi seestnncied by him and for feeding of Jain 
ascetics there after laving the feet of Varishenapanditadeva and after offering 
respects to Mahadevanayaka, Chiddana and Padmana.”° A Tamburu record 
refers to the same Barmachayya and Rachamallanayaka ministers of Hakiballa- 
deva, husband of Padmaladevi who was the sister of Kadamaba Jayakesi, 
constructed the basadi at Tamburu. Barmachayya made a grant of land to the 
basadi after laving the feet of Meghachandrapanditadeva and offering respects 
to Jayakesi Dandanayaka and Madiraja Dandanayaka. Also it records gifts by 
the nakharas (merchants), telligas (oil-pressers) and the Pamopajivakas (betel 


leaf traders) to the same basadi.”’ 


A Balgeri record mentions that Parsvanathatirtha basadi was constructed 
by Taila III’s minister Kalidasa Chamupa and it also mentions gift of a land 


and a flower garden made for the daily worship in the basadi.™ 
Dandanayakas: 


Dandanayakas played a prominent role in constructing basadis and 


granting endowments to the basadis 


A Tadkhel record states that Nigalankamalla Jinalaya was constructed 
by Dandanayaka Kalimayya of the Vaji family at Tadakhel. The grant of fifty 
mattars of land, one matter of flower garden and an oil mill, for feeding the 
ascetics in the basadi was made by Dandanayaka Nagavarma, the Prabhus and 
the Mahajanas of Tadkhel. A grant of money is also recorded at the end of the 
inscription. (fifty silver drammas) by the Mahajanas.°’ A Soratur record 


registers a grant of land made by Somesvara II’s feudatory, Mahapradhana, 
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Hiresandhivigrahi, Senadhipati, Kaditavergade, Dandanayaka Baladevayya to 
the Baladeva jinalaya at Soratur and the gift was entrusted to Huliyabbajjike, a 
lay disciple of Srinandipandita who belonged to  surasthagana and 
chitrakutanvaya. It also mentions that the two hundred Mahajanas of Soratur 
made grants consisting of land, an oil-mill and a house site to the same 
jinalaya. Dandanayaka Baladevayya who belonged to the Ganga family was the 
son of Aggaladeva and Gojjikabbe and younger brother of Beldeva. Mention of 
Jain teachers belonging to surastagana and chitrakutanvaya is made in the 
epigraph.” It is worthy to note that a female lay disciple Huliyabbajikke acted 


as the managing trustee of the basadi. 


A Togarakunta record refers to the grant of a flower garden, an oil-mill, 
one Kavali, two house sites for the worship and decoration of god, food for 
rishis, renovation and twelve mattars of land were granted by Dandanayaka 
Kommanayya and Perggade of Sindavadanadu to the basadi of 
Chandraprabhadeva at Togarikunte for conducting worship in the basadi. The 
gift was made for the merit of the Mahamandalesvara Kumara Tailapadeva.”’ A 
Bairanapalli record registers the installation of the Jain image in Bittikula 
Tilaka jinalaya and a gift of a mango garden, a coconut garden, twenty mattars 
of Karamba land, an oil-mill and other lands for the repairs of the basadi and 
feeding the ascetics by Biramaraddi, the Dandanayaka of the capital 
Bhuvanagiri and the two Karanams of Bekkallu after washing the feet of 
Sirisenabettadadeva. The donor belonged to Vittivamsa of the Raddi caste. 
Other gifts made to the same jinalaya by Punnireddi of Nanganuru and 


Reviraddi of Vellampatta are mentioned.” A Bagali record refers to the grant 
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of two panas per month for offerings in the Brahma Jinalaya made in the 
presence of Sivasaktipandita by Dandanayaka Tikkabhatta and the gift was 


made into the hands of Sivamayya.* 


A record from Adaki refers to the construction of a basadi and the 
installation of the deity Parisvadeva at Adaki by Dandanayaka Kopparasa along 
with a number of settis and the ascetic Gunavirasiddhantadeva. Also it records 
the grant of a garden and land for the worship and offerings, ashtavidharchana 
and for the occasions of Jivadayashtami, Nandisvaradashtami, Samkramana 
and Grahana to Parisvadeva basadi and Tenkana Koppa jinalaya at Adaki by 
Dandanayaka Kopparasa. And a gift of oil for maintaining perpetual lamps in 
both the basadis was made by samasta-nakharas. A Jinanathapura record 
referring to Vikramaditya VI mentions that general Echiraja built a Jain basadi 
at Kopana, Belgula and other holy places. The general Boppadeva, an younger 
brother of Echiraja, for the repairs of the basadi and for gifts of food in it 
granted, ten Kandugas of wet land, a flower garden and the small tank to the 
east of the basadi and dry lands of the Bekka tank to Madhavachandradeva 
disciple of his own preceptor Subhachandrasiddhantadeva. Echikabbe who was 
the wife of Echiraja was the disciple of Subhachandrasiddhantadeva made a 
grant of coconut garden and several other gifts. Echikabbe and her mother-in- 
law, Bhaganabbe set up this record.© A Kannur record registers a grant of 
twenty-four mattars of land, a garden, two house-sites, an oil-mill by 
Mahasamantadhipati Kalidasa Dandanayaka to the basadi of Parsvanatha 
constructed by Bijjisetti at Kannavuri (Kannur). At the end of the record 
mention of the Balachandrabhatindra as the preceptor of Bijjana (Bijjisetti) is 


made.” 
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A Yaragere record registers the grant of 450 kammas of land, two house- 
sites, a flower garden etc. for the angarangabhoga of the deity in the basadi 
raised at Eremgere on the way to Mudga-300 by Marayyanayaka, for the 
feeding of students of four ganas, for the renovation of the basadi, for the 
worship, food offerings and for a perpetual lamp of the deity on the occasion of 


: 6 
Dakshinayana Samkramana.”’ 


A record from Are states that Kalidasa Dandanayaka’s brother-in-law 
Dasiraja visited Marasingasetti basadi at Huvinabage to have the darshan of 
Jina there. He made a grant of thirty mattars of land for the repairs of the 
basadi, offerings and feeding the rishis at the request of the nakharas of that 
place who described it as Sunya-Sthana. The grant was entrusted to 
Kumarakirtipanditadeva, the acharya of the basadi. It was enjoined that the 
grant would be protected by the Mahajanas of this Huvinabage described as the 
centre of ghatikasthana and agrahara.”* A Ujjili record registers a gift of the 
income derived from the tax vaddaravula and a tank with the adjoining land for 
the eight types of offerings and for the renovation of the Baddi jinalaya of Ujjili 
after laving the feet of Indrasenapanditadeva, the acharya of the basadi, by 
Dandanayaka Banudevarasa with the permission of Saudhare Kesavayya- 


nayaka.” 


A Doddabetta record states that Bharatamayya Dandanayaka caused to 
be made the images of Bharata and Bahubali Kevalin, built eighty new basadis 
and renovated two hundred old ones in Gangavadinadu. He was the younger 
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brother of Mariyane Dandanatha.”. A Dodda-Betta record mentions that 
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Balleya dandanayaka, lay disciple of Nayakirtisiddhantachakravarti, caused the 


image of Sambhava Tirthankara to be made.”! 
Gavundas/Perggades/Kamatakaras and others: 


Gaundas, Perggades, Kamatakaras (Officers of Mints) also joined hands 


with donors and patrons in upholding the Jain doctrine. 


A Hosur record registers that Aycha gavunda of Posavur granted an 
arecanut garden and house-sites to the basadi constructed by him in memory of 
his wife Kamchikabbe and entrusted the gift to Nagachandrasiddhanti. The 
record further states that this stone was set up by Polega, son of Eraka, who 
was the eldest son of Aycha gavunda belonged to Moraka family.’” A Kuyibal 
record registers a gift of twelve mattars of land, a garden and twelve mattars of 
wet land for the renovation of the basadi at Kuyyabala (Kuyibal) by certain 
Sobanagavunda.” A Mugad record registers the gift of some lands at 
Mugunda-30 made by Nar gavunda to the Samyaktaratnakara Chaityalaya 
constructed by Chavunda Gavunda for repairs of the basadi and for feeding of 
visitors and entrusted it to Govardanadeva. It also records the construction of a 
natakasale (theatre) attached to the basadi by Mahasamanta Martandayya, the 
grandson of Chavunda-Gavunda.” This shows the family involvement in 
popularizing Jainism. A Sanigaram record refers to the reign of king 
Somesvara I and his feudatory Mahasamanta Kakatiya Betarasa. It further 
records that Beta’s Perggade Vaijaraja’s son Narannaya renovated the 
Duddhamalla jinalaya of Sarasa and endowed it with a ratna after obtaining 


consent of the local gavundas Muppadayya and Punnireddi.” 


A Terni (Kolhapur) record states that Ratta-jinalaya was constructed by 
Kanna gavunda of Deridala. Perggade Kavaraja, a subordinate of the Ratta 
chief Kalasenarasa is stated to have made a grant of land for effecting repairs to 
the basadi of Ratta jinalaya. The grant was entrusted to Sridharadeva, the 
disciple of Pakshopavasi bhattaraka who belonged to Mulasanghanvaya, 
Balagaragana and indravaligachcha. Another grant of two house sites, an oil- 
mill and a flower garden, was made to the same based It also mentins a grant 
of one mattar of land and a house-site to Bellipada basadi and the name of 
Devanandibhattaraka of desigana.”° A Mattikatti record registers certain gifts of 
land in Mattikatti to Mallisenabhattaraka by perggade Kalimayya for the 
jinalaya built by him and named after him. The donor is described as the 


Padmopajivim of the Trailokyamalladeva evidently of the Chalukya family.”’ 


A Chilkuru record registers a gift for the repairs and maintenance of the 
Antara basadi at Chilkuru by Sridharavarmadeva and Kirtivarmadeva, the 
perggade of the Chalukya king Vikramaditya VI on the occasion of the king’s 
coronation (pattabandha). It also refers to the gifts made by the local people to 
the gods Parsvanatha and Neminatha.’* A Konnur record registers a gift of 
land, houses etc made by Mahaprabhu Nidhiyama gavunda for the benefit of 
the Jain basadi constructed by him at Konnur. He belonged to balatkaragana of 
the Mula Sangha.” A Sirasangi record registers a gift of land, oil etc to a basadi 
made by Bachi gavunda and others (details lost). Further it mentions the names 
of Jain teacher like Gandavimuktasiddhantideva, Attimabbe, Devarasa and 


Kalideva setti.®° 
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A Niralagi record registers a gift of land granted for angarangabhoga, 
for worship, feeding the ascetics and oil to god made by Nalprabhu 
Mallagavunda of Nerilage in Belhuge to the of Mallinatha jinesvara basadi 
constructed by him in the village. Mallagavunda is stated to be of the 
chaturthakula. It also refers to the Digambara Jain teacher Harinandideva and 
female ascetic Chandramatiyavve who are highly praised in the record. 
Mallagavunda belonged to Banajiga caste (Chaturthakula). The social division 
among jains include upadhyayas, bogars, panchamas and chaturtas. The record 
gives the geneology of Mallagavunda. Mallagavunda’s family was greatly 


devoted to Jainism as stated in the record.*! 


A Motebennuru record registers a grant of land made to a basadi and it 
also mentions names like Chandranandibhattara, Indara-pittama and_ his 


Senabova Kundamayya.”” 


A Tammadhaddi record states that the slab was the nisidhi memorial set 
up in honour of Bhoga gavunda, son of Bamma gavunda, disciple of 


Devachandrabhattaraka, the acharya of the Tirthada basadi at Ingalesvar.** 
Ill. CATEGORY OF COMMON PEOPLE: 


Members belonging to the general public zealously and whole heartedly 
supported Jainism. It included merchants, Jain men votaries and Jain women 


votaries. 
Merchants : 


Several members of the merchant class were devout Jains. They 


welcomed the rising tide of the faith and contributed to its popularity by 
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encouraging the construction of new basadis, renovating old ones and 
associating themselves with the maintenance of gifts and endowments assigned 
in their favour. The business organizations also recognized the Jain doctrine 


and contributed to its growth. 


A Kargudari record registers a gift of land and offerings etc., Vijaya- 
Parsva Jinendra basadi constructed at Kargudari by Mahavaddabyavahari 
Kallisetti and entrusted it to the teacher Nagachandrabhattaraka, pupil of 
Harinandi, disciple of Vasupujya. These teachers were descendents of 
Pujyapada and belonged to the surastagana and chitrakutanvaya.** A Balehalli 
record gives the genealogy of the king Jagadekamalla Jaysimha II from Taila II 
and states that Bammisetti constructed a basadi at Baleyahalli and set up the 
image of Parsvanatha therein and made certain gifts to Maladharideva of 
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kondakundanvaya, desigana, pustakagachcha.” A Kuntan -hosalli record 


registers a gift of land by Nagisetti and others to a Jain deity.*° 


-A Dambal record registers a gift of 35 gold coins made to the Nagara 
Jinalaya at Dharmavolal (Dambal) by Birayyasetti, the son-in-law of 
Bachayyasetti, in the presence of the Mahanagara of the sixteen settis.*’ A 
record from Chandakavate states that a memorial stone (nisidhi) of 
Maghanandibhattaraka of surasthagana was set up by Jakiyabbe of Sindige. 


Koppisetti and Chandisetti were responsible for its erection.*® 


A record from Somapur seems to registers a gift of land made to a 
choultry and a basadi by a member of the Setti community in the presence of 


the Mahajanas of Mekkegeri in Nargunda, when Mahamandalesvara 
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Marasimha, the Silahara chief was governing Kuhundi-3000, Mirimje-3000 
and other territories. Mention is made to Kaliyamasetti, Govanasetti and 
Varmasetti.®? A Daddala record states that a certain Makisetti belonging to a 
high caste (uttamantakula) caused the construction of Girigotemalla jinalaya in 
Ponnapalu. It also records the grant of a flower garden, an oil-mill, five house - 
sites and twenty-four mattars of land situated to the west of Ponnapalu to the 
basadi.”’ A Hattana record refers to grants of lands, dues on ten loads from the 
endowment and an oil-mill for the perpetual lamp to the basadi. Mallisetti and 
Chikkasetti made further grants of lands who were learned persons. Machisetti 


and Kallisetti are mentioned. Kallisetti was the son of Bammayya.”| 


A record from Belvadi refers to the reign of Somesvara II and mentions 
his subordinate Mahasamanta Gandhamarasa. who was administering 
Polalgunda-30 as manneya-samya. This record refers to the gifts given by the 
donors. Dayimasetti, a devotee of Adinathajina and a disciple of Munichandra- 
traividyadeva, gave fifty dinars, the interest accruing thereon and which was to 
be utilized for feeding the ascetics in the Sahasrakuta jinalaya of Belvadi. His 
son Muddisetti who was the disciple of Maladharisuri gave fifty niskhas for the 
same purpose. Another donor Marasinga gavunda, son of Taila gavunda and 
Dasikabbe and a disciple of Gunakirtimunindra gave fifty pons for the same 
purpose and with the same stipulation. Lokale and Baguda were respectively 
his wife and son. One more donor Chanda, who was a disciple of 
Nagachandrasiddhantimuni gave twenty kanchanas for the same cause. The 


thirty Mahajanas of Belvadi were to protect the grant forever.” It is interesting 
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to note that all the donors donated for the same cause and had different 
preceptors but the record does not state to which line of teachers these 


preceptors belonged. 


A Bodhan record registers some gifts to Jain establishment, the nature of 
which is not clear. Further it refers to a family of sreshthins of which a lady 
called Nalikambika is mentioned.”* A Belvatti record refers to the construction 
of a Brahma jinalaya at Belvatti by Bammisetti of Savanur and registers several 
gifts made by him to the three hundred Mahajanas of Belvatti for the worship 
in the Brahma jinalaya.* A Malkankoppa record registers gifts of lands, 
gardens, houses, an oil mill and a solage of oil from the other oil- mills to the 
basadi constructed by Bammisetti of Puligodu, belonging to Sagala family after 
laving the feet of Santiviradeva. A jogavatige was also donated on the same 
occasion by Ekkotichachra-vartigalu. The grants made were to be protected by 


the aruvattokalu, the gavundas and the vasudhesvaras of the place.” 

A record from Artal refers to the construction of a basadi by Gangara 
Bammisetti of Bettakere in Payisthana, the chief place of the Kontakuli 
(division), who was the disciple of Kanakachandra, when Mahamandalesvara 
Tailapadeva of the family of the Kadambas was governing Banavasi-12000 and 
Panungal-500. Also it records certain gifts of land for the worship of the same 
deity made by the prabhus, gavundas, the aruvattokkalu and the five hundred 
of murumkeri.” A Lakkundi record eulogizes the king Vikramaditya VI and 


Benchisetti and mentions the basadi of Kalikadevi of the Nemisvami basadi. 
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Also it refers to Remmisetti and Hayisetti of balagara-vaishya-kula who 


probably caused the construction of a basadi for the deity Neminatha.”’ 


A Jadacherla record of Somesvara III refers to the reign of Yuvaraja 
Taila III ruling over Kandurunadu and during his rule Bammisetti of the 
Virabalanjiga community who caused the construction of a chaityala, the deity 
being Parsvanatha at Gangapur, after laving the feet of Meghachandra- 
siddhantadeva. It also states that along with Bammisetti the Aiyvole-500, 
mumuridanda, samasta-ubhaya-nana-desi settis made a grant of betel nuts and 
an oil mill for devarangabhoga and for the renovation of the chaityalaya.”* A 
Golihalli record registers a gift of land to a Jain basadi constructed by 
Amgadiya Mallisetti at Kiru-sampagadi and entrusted it to Vasupujya- 
bhattaraka.” A Mavalli record refers to Vaddavyavahari Bandhuvarmayya of 
Panumgal who gifted land to the basadi built by perggade Bammachayya after 
laving the feet of Varishenapandita and offering respects to Madirajayya 
Dandanayaka of Tammiyuru and Narasingadeva. A grant of certain income 
from tax was made to the basadi by Sunkavergade Naranayyanayaka and 
Timmanayyanayaka and a piece of garden by the tontigas (gardeners).'"” A 
Lakshmesvara record states the rules for constructing houses (on the temple 
site) made by Indrakirtipandita, the acharya of the Mahasthana Goggiya basadi, 
by perggade Malliyanna, the devaputrakas and the aruvattokalu headed by 
Lakkisetti. It also records a gift of two mattars of wet land to the pujari of the 


basadi by Hemadevabadya in the presence of Nakharas and ainurubbaru.'°' 
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A Lakkundi record contains two dates, one is 25 Decmber 1185 A.D. 
and the other is 31 December 1185 A.D. On the first date gifts were made for 
the worship of the god in the Nompiya basadi and for burning a lamp before 
the deity Kammatesvara at Lakkundi. On the second date series of donations 
were made for the worship of the deity Santinatha in Kammata jinalaya by 
several members of the artisan community of the same place. The gift was 
granted for the clothes of the Ajjis yearly one pana and for eight types of 
worship was made in the presence of One Thousand Mahajanas of the 
agrahara. Names of Savoja, Ramoja, Ketoja, Jinnoja, Bammoja who belonged 
to the artisan class are mentioned in the record.'”’ This is the only record found 


during the period which refers to artisan community. 


A Koppal record mentions that Satisetti son of Bommisetti of Mula 
Sangha and balatkaragana caused installation of the image of Pushpadanta- 


' Another Lakkundi record states that the inscription is set up to 


Tirthankara. 
indicate the boundary of the house-site of the feeding house made over to the 
teacher, Tribhwvanatilakasantinatha of Vasudhaika bandhava jinalaya by the 
One Thousand.’ A record from Doni seems to register gifts of land, shops and 


house-sites by the Urodeya, Mahajanas and Settis of Dronipura to the basadi 


and it also records gifts of oil-mill and betel nuts.'”° 


A Kammarachedu_ record registers the  reconsecration of 
Vardhamanaswami idol by Chandavve, the wife of the merchant chief 
Mahavaddavyavahari Rayarasetti who was the favourite pupil of Padmaprabha 


Maladhariswami.'”° A Doddabetta record states that Anki-setti, a lay disciple of 


Balachandradeva who was a disciple of Nayakirtisiddhantachakravarti, caused 
the image of Abhinandanadeva to be made.'®’ Another Doddabetta record 
mentions that Basavisetti, a lay disciple of Nayakirtisiddhantachakravarti, 
caused the image of Rishabha Tirthankara to be made.'”* Another Doddabetta 
record mentions Ramisetti of the mint (kammata) a lay disciple of 
Nayakirtisiddhanti who caused the image of Santinatha Tirthankara to be 


made.'°” 


Yet another Doddabetta record registers eight kinds of worship of the 
Chaturvimsati Tirthankaras caused to be made by the Vaddavyavahari 
Basavisetti of Mosale. It registers the jewel merchants and others giving 


donations of money for the worship annually.’ o 


Jain Men Votaries : 


Jain men found in the records during the period are highly praised and 


they were staunch supporters and followers of Jain faith. 


A Koppal record eulogises Dandanayaka Gunadabedanga with titles 
such as Satyasoucha sampurna, Kalikalakarna, Asrita Kalpavrksha, Patikarya- 
daksha, Patihitanjaneya, Nitiparayana, Gadiyankamalla, Parichchediganda 
etc. His preceptor was Nayanandibhattaraka, mother Chinnakabbe and father 
Dilipa. Further the record praises Gunadabedanga as whatever he spoke was 
truth, done was sasana and gave was gift. This Gunadabedanga died at the feet 
of his teacher Nayanandibhattaraka of kondakundanvaya and desiga gana by 


sanyasana vidhi.''! 
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A Belvadi record refers to the reign of Somesvara II and mentions 
Narasimhaprabhu whose preceptor was Gunakirti. His wife was Pittikabbe. 
Narasimhaprabhu’s sons were Jayadeva, Devannachavundamayya and 
Aytavarma. Their sister-in-law was Sattiyabbe and the later’s brother was 
Polla. On the specified date probably Narasimhaprabhu’s three sons gave 
certain grant (all details lost) for Sahastrakuta jinalaya belonging to 


mailapanvaya at Belvadi.'" 


A Terni record mentions an officer expert in administration and heroism 
and a devotee of jina performed anuvratas and sastradana. He was the head of 


the administrative department but his name is not mentioned.'" 


A Koppal record mentions that a image of Chandraprabha was caused to 
be made as parokshavinaya in Kusajinalaya by Somaraya.''* Yet another 
Koppal record states that Machideva gave an image of Parsvanatha to 


Its 


Kusajinalaya as parokshavinaya to Somaraya. ~ An undated Kurkyala record 
refers to the installation of Jain images and the construction of a basadi called 
Tribhuvanatilaka, a tank called kavitagunarnava and a garden called Madana- 
vilasa by Jinavallabha, son of Bhimapayya and Abbanabbe. Jinavallabha calls 
himself as the brother of Pampa, who was the pioneer of the 10° century 


Kannada literature. The ancestors of Jinavallabha belonged to the Vangipara- 


kamme-brahmana group in Benginadu.'!° 
Jain Women Votaries : 


Jain women during the period occupied prominent and key position. 
They patronized and popularized Jainism on a large scale by building basadis 


and patronizing Jain Kannada literature. 
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A Koppal record states that Anugabbe, a lay disciple of Divkaranandi- 
pandita of Kondakundanvaya and desigana observed Sanyasana and obtained 


''7 Another Koppal record states that Rambaladevi, a daughter of Basa 


moksha. 
(Vasava) and his wife Kavanabbarasi are compared to divine ladies. Basa was 
the son of Chaladanka Ganga. Rambaladevi was the wife of Bikkaladeva of 


Chalukya dynasty. Rambhaladevi who was the disciple of Srichandra- 


bhattaraka, attained moksha at the feet of Jina in 987 A.D.!!8 


The Chalukya king Taila II and his son Satyasraya were highly indebted 
to a particular Jina family of the pious lady Attimabbe. Attimabbe’s husband 
Nagadeva and son Padevala Taila were illustrious generals in the army of Taila 
II and Satyasraya. A Lakkundi record.''? registers a gift of land (specified) and 
the village Suruki, made by Attimabbe, wife of the chief Nagadeva, son of 
Dhalla of the Vaji family, to the Brahma jinalya constructed by her. Further it 
states that the gift was made over to the preceptor Arhanandipandita of the 
surasthagana and the kaururgachcha, while her son Padevala Taila was 
governing the Masavadi country. Brahma jinalaya had the honour of receiving 
the Chakravarti datti (grant) and a golden kalasa. It eulogises the religious 
merits of Attimabbe and registers the seven very interesting miracles'” 


performed by her which enhanced the popularity of her religion: 


i) She took a vow that she would not take food until she had the 
darshan (view) of “Unnata Kukkutesvara Jinanam” (Gommata 
image) at Sravanabelagola. Her wish was fulfilled and while 


climbing the steps at Vindyagiri there were unseasonal showers. It is 
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il) 


iii) 


iv) 


v) 


believed that Attimabbe visited Sravanabelagola in 983 A.D. It is 
worth noting here that, a thousand years after her visit to this holy 
place, again in the years 1981, 1983 and 2006, the 
Mahamastabhisheka of Gommata Jina took place. 

A fire broke out and spread rapidly in and around the main army 
camp. On request, Attimabbe immediately sprinkled the holy water 
of the purificatory rites, ‘Jina gandhodaka tirtha’ and the fire was 
instantaneously extinguished. 

While crossing a river in the boat, the idol of her daily worship, a 
Jinabimba slipped into the water. She decided that she would not 
touch the food until the lost icon same back to her intact. And it so 
happened that exactly on the eighth day of her fasting, she got back 
the Jinabimba icon. 

Attimabbe took a vow to fast, till she could safely visit the- basadis 
of Vardhamana Mahavira, Kurulapaveya Jina, on the banks of the 
river Narmada. Her wish was fulfilled and she broke her fast. 

When the Chalukyan army was marching against the invading 
formidable enemy all of sudden there were heavy floods in the river 
Godavari. King Taila II made an appeal to Attimabbe to save the 
situation. Dauntless and god fearing Attimabbe obliged and walked 
forth into the river that was in spate with the Jinabimba, the image of 
the Tirthankara, upon her head and the floods receded. Poets like 
Ranna. (993 A.D.) and Brahmasiva (1190 A.D) have also recorded 


this incident. 
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vi) | An elephant in rut broke its chain and started running helter-skelter 
in the city. People fled the place in panic. But the fearless Attimabbe 
stood fast and firmly rooted remembering Jina, her family god. 
When the elephant saw her, it approached her like an obedient 


student coming to his teacher and became sober. 


vii) One day while crossing the river in a boat, Attimabbe’s co-wife 
wanted to push her into the water. But the chaste, impeccable 
Attimabbe baffled the former and the boat started whirling round 
without moving forward. As a consequence, the co-wife fell at the 


feet of Attimabbe and apologized. 


At the end the record states that Brahma-jinalaya had collapsed and it 
was renovated by Deva Bharatarya. It further states that once again the basadi 
got burnt and this time samyaktaratnakara Siripalasetti renovated the basadi. A 
grant of garden yielding three-hundred flowers in the boundaries of Brahma- 
jinalaya was granted to Parsvadeva of Gatantakiya basadi by four hundred 


Mahajanas. 


A Shirur (Gadag) record registers a grant of two hundered mattars of 
land and a village Gavundiganapalli in Masavadi to the basadi built by 
Attimabbe. The grant was made after laving the feet of acharya of the basadi, 
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Indra-Kirtideva. “’ The name of the basadi is not mentioned in the epigraph. 


Attimabbe built as many as 1501 basadis at different places in 
Chalukyan empire like Pottalakere, Kalyana, Kollipake, Chikkahandigol, 


Lakkundi and Morab etc. Brahma jinalaya of Lakkundi was the most beautiful 
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basadi built by Attimabbe. Not only she built basadis but she also patronized 
literature. She encouraged Kannada poets. Her father Mallapa and uncle 
Punnamayya had earlier patronized Ponna. And at their request Ponna wrote 
Santipurana, a biography of the sixteenth Tirthankara in Champu style. The 
copies of the palm leaf manuscript of Santipurana were then no more available. 
Hence Attimabbe got copied one thousand palm leaf manuscripts of 
Santipurana and then feel distributed them among pious readers. Attimabbe 
was the first person to get a reprint of a Kannada work in 10" Century. She 
patronized the poet Ranna and encouraged him to write Ajitapurana-Tilakam. 
Attimabbe got 1500 wooden chest (mandasanas), for placing idols, 1500 gong 
and bells to ring while worshipping the god. She freely distributed all these 


items to the laymen of the Jain community.” 


She was honoured by Taila -If and Satyasraya and was awarded with 
the titles like Danacintamant, Danavinode, Gunadankakarti, Mahasatiratna, 
Kavivara Kamadhenu, Jinadharmapatake, Abhilasitarthadanavinode, Kataka- 
Pavithre and Ghatantaki. Her birth place was Punganur, the present Chittor 
district of Andra-Pradesh. It is not mentioned anywhere in the available records 
as to how Attimabbe breathed her last. But Kuntoji record’? in Bijapur district 


indicates that she must have passed away in or around 1016 A.D. 


A Koppal record mentions that the nisidhi stone was laid by Pittakabbe 
in memory of her preceptor Tribhuvanachandramunindra — of 
kondakundanvaya.'** Another Koppal record states that Butuga Permanadi and 


Padmavati’s daughter Bijjabbarasi attained Ratnatraya by Aradhanavidhi. 
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Sridharadeva of kondakundanvaya and pustakagachcha was her preceptor, 
Mallapa was the husband and Ereganga was the younger brother of 


Bijjabbarasi.'*° 


Yet another Koppal record states that after the death of Butuga, 
Sankaraganda, Marasimha, Marula, Chamundaraya, Gunadankakarti 
Attimabbe. Revakanimmadi placed Jinadharma securely and saved it. Her 
preceptor was Sridharadeva she was the daughter of Bonthadevi, Jayasimha 
was her son-in-law. She is highly praised in the record saying there was none 
equal to her.'*° Revakanimmadi was the daughter of Baddega Amoghavarsha 


II and queen of Butuga II. 


Lachchiyabbe during the rule of Somesvara I played a vital role in 
propagating Jainism. She was a devout Jain. A Huli record contain two parts, 
the first part refers itself to the reign of Somesvara I and then gives the 
genealogy of Lachchiyabbe who married a governor of the Kuhundi-3000 and 
was a generous benefactress of the Jain religion. Thousand Brahman burgesses 
of Huli sold to Lachchiyabbe an estate on which she constructed a Jain basadi, 
assigned certain lands for its maintenance and appointed as _ trustee 
Balachandrabhattarakadeva of Punnagavrikshamulagana of Yapaniya Sangha. 
The second part belongs to the reign of Jagadekamalla II which states that a 
local Perggade named Nemana or Nemayya having purchased some land from 
burgesses of Huli made a further endowment to the same basadi for the 
maintenance of the ascetics residing there, the trustee being a certain 
Ramachandradeva. This Nemana was none other than the great grandson of 


Lachchiyabbe.'?” 


A Banavasi record refers to Bhogave, the wife of Tippisetti Sataya who 
died by performing the rite of Samadhi. She was the disciple of 
Sakalachandrabhattaraka of desigana, pustakagachcha and kondakund- 


anvaya.'~® 


A Koppal record praises Ereyabbe who got constructed many Jain 


. . rake . eis 
basadis and who was famous in giving donations. '”” 


A Hullur record mentions a gift of thirteen mattars of land to a Jain 


basadi of kandurugana, by Mrigavatiyabbe in the presence of the twenty-four 
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urodevas and Panchamathasthana of Puluvarani.~ A Sravanabelagola record 


mentions Malabbe, a lay disciple of Devanandibhattaraka, who presented the 


Jina image to the Tirthada basadi at Kadasatavadi.'"' 


A Komargop record mentions a gift of money (fifteen gadyanas) for 
feeding the Jain ascetics associated with the basadi of Tribhuvanatilaka by 
Perggade Vasiyanna’s wife Chamikabbe who was a disciple of Balachandra- 
siddhantadeva.'** A Tamburu record refers to the Jain pontiff Nagachandra 
muni and records the grant of land for the feeding of ascetics by Padmavati 
after offering her respects (padapuja) to Madirajayya dandanayaka and 
Narasimha dandanayaka. Also it records that Sandhivigrahi Basavanna (also 
named as Basava and Basavayya in the record) made grants of land to the 
Padmavati Nakara Jinalaya and oil-mills for burning a perpetual lamp to the 
deity of the basadi. Sunkadhikari Vamayya is stated to have granted the tax 
income such as tala-sarige and biravana to be collected from the oil-mill.'? A 
Mugad record mentions that the idol of Parsvanatha was got made by a Jain 


lady (name not mentioned). ar 


Jainism had years of prosperity and at the end of Kalyana Chalukya rule 
it had to face many adversaries in different regions during the rule of Somevara 
IV. Politically Kalyana Chalukyas had become weak during the reign of 
Somesvara IV, who had to bide his time for 20 years and take shelter under his 


feudatories 


Thus Jainism began to decline in the latter half of 11" C. A.D. but its 
general decline may be dated from 13" century onwards. There were several 
political and religious causes for its decline. For instance, the Chola inroads, 
the aggressive activities of the Saivite leaders, Vira Goggideva, Viruparasa and 


Ekantada Ramayya and the rise of Veerasaivism. 


A record from Annigeri’* registers a gift of three hundred mattars of 
land by Kumara Bammarasa Dandanayaka and made it over to the feudatory 
Vira Goggideva for worship, offerings, repairs. the feeding of the Mahesvaras 
in the temple of Virabrammesvara at rajadhani pattana Annigere on the 
occasion of endowning a pura to the temple of Trikutesvara at Gadag. It 
describes the achievements of the donee Goggideva who belonged to the 
famous Sagara lineage and was a staunch advocate of Saivism and sworn 
enemy of the followers of the Jain doctrine. It is to be noted that among the 
boundaries of the gifted land are mentined five Jain basadis constructed during 
the Ganga rule in this part of the country. The epigraph '*° describes the 
exploits of Vira Goggideva against the Jains and Jain deities in the following 


words: 
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Jayina-mriga-bentekaram Jayin-agama-dhumaketu Jayina-kutharam | 
Jayina-phani-Vainateyam Jayin-antaken-enisi negaldan-i-Goggarasam || 
Aggada Ghatamtakiyan-ada nurg-agire yodedu kaleda Jinanam tam sale | 


Durgatiyol-ikki mettida Goggarasam rana-kumaranahavaa-hiram || 


“This states that Goggarasa was like a hunter of the wild beasts which 
are Jains, a fire to the Jain scriptures, an axe to the followers of Jina, an egale to 
the snakes, namely the adherents of the Jina doctrine and God of death to those 
who professed the Jain creed. Unshaken in encounters, veritable God of war on 
the fields of battle. Further, it is said that Goggarasa smashed to atoms the high 
souled deity Ghatantaki and reduced to an abject state the Jina, bereft of its 


grandeur.” 


Yet another record of Talikote registers gifts of land, a house-site, a 
shop, a garden, an oil-mill, income from toll on certain articles of sale and one 
gadyana each from all the villages in the district of Hagaritage-300 made by 
Mahamandalesvara Viruparasa. The grant was entrusted to Vira-Dasa for 
conducting worship and offerings on behalf of the ganas in the temple of Vira- 
Baysesvara and for maintaining a Gana-matha. These ganas of Saiva traditions, 
who seem to have belonged to the new school of Saivism, are described as 
having established the glory of the god Siva by destroying the Buddhist and 
Jain creeds, vanquishing the advocates of the rival faiths at Pariyalige, 
Anileveda, Unukallu, Sampagavi, Abbaluru, Marudige, Anampur, Karahada, 
Kembavi, Bammukuru and other places in distant lands, demolishing the Jain 


. . . . . 3 
basadi and enthroning Sivalingas with supreme valour.'*” 


Ekantada Ramayya was an ardent follower of Saivism. He challenged 


Jainism in religious disputes and resorted to military activities against Jains. 
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The Ablur inscription of 1180 A.D. describes his exploits and destruction of 
Jain basadis. The Somesvara temple at Ablur has sculptural panels dipicting the 
scenes of Ekantada Ramayya’s encounters against the Jains. One of them 
shows the scene of Jina’s image laid postrate for being smashed by the 
successful adherents of the Saiva faith.'"? Besides Ekantada Ramayya there 
lived two more aggressive powerful leaders of the Saivite movement who 
launched offensive blows against Jainsim and its supporters in Karnataka. 
Amongst them Vira Goggideva and Viruparasa played a decisive role in 
weakening the hold of Jainism in northern parts and Ekantada Ramayya in the 


South. 


The Cholas who overran the Chalukya territory were hostile to Jainism. 
The Gawarwad inscription states that Rajendradeva had destroyed the basadis 
at Annigeri. But met with death at the hands of Somesvara I. According to 
Basavapurana of Bhimakavi, Jayasimha II was converted from Jainism to 
Virasaiva creed owing to the influence of his queen Suggaladevi and her guru 
Devaradasimayya. Pottalakere was a great Jain centre. Devaradasimayya came 
to Pottalakere at the request of Suggaladevi and later despoiled the Sravakas’*” 


Basavesvara the champion of Virasaiva faith who was against the orthodox 


practices of Brahmanical religion did not spare Jainism that came in his way. 


Thus to conclude, it may be said that the Chalukya kings, though Saiva 
by creed, established a highly developed Jain society. They encouraged Jain 
monks, nuns and Jain authors and poets and lay disciples. Efforts of several 


feudatories, dandanayakas, gavundas, merchants and enlightned individuals 
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like Attimabbe, Lachchiyabbe, Gunadabedanga, Narasimhaprabhu and others 
raised the status of Jainism during the period. Their activities greatly helped 
and supported Jainism to reach its zenith during the period. Though Jainism 
had a set back in the later half of the 11" century but once again fortune smiled 
on Jains and it was the Hoysalas who almost simultaneously from the 
beginning of the 12 century, shouldered the responsibility of protecting 


Jainism as their own religion. 


As many as 221 inscriptions referring to Jainism have been found in 
Karnataka, Andra-Pradesh and Maharastra. Of which 7 records belong to Taila 
II, 6 records of Satyasraya, 2 records of Vikramaditya V, 19 records of 
Someshvara II, 46 records of Vikramaditya VI, 7 records of Someshvara III, 4 
records of Jadaekamalla II, 7 records of Taila II], 7 records of Someshvara IV, 
8 records referring 10" Century A.D., 15 records referring 11" C.A.D.. 39 
records referring 12" C.A.D., 4 records referring 11'"-12" C.A.D. and 10 
undated records referring to Jainism. The districtwise distribution of Jain 
inscriptions chart is shown in Appendix-I, gives a clear picture of Jain 
inscriptions found in different districts of Karnataka, Andhra Pradesh and 


Maharastra. 
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CHAPTER -IV 


JAIN MONASTIC ORDER 
SECTION : A. JAIN MONKS AND NUNS 


ORDER OF JAIN MONKS : 


India may be called the homeland of mo_nasticism and ascetic practices. 
Nowhere in the world we find such a kind of mortification of the body for 
pursuing of a higher spiritual ideal. “The word monasticism is derived from the 
Greek word uovos ‘alone’, ‘solitary’, from which a whole family of words has 
been formed; monks, monastic, nun, monasticism.” Thus the term monasticism 
denotes that “form of religious life led by those who having separated 


ool 


themselves entirely from the world live in solitude.”’ The aim of monastic life 
is a sincere and rigorous effort made to achieve the highest purpose of human 


life, which is looked upon as a rare opportunity to have in this endless cycle of 


births and rebrrths. 


The concept of liberation according to Jain faith is the attainment of 
original pure nature by the soul (atma). The attainment of purity of soul is to be 
achieved by right faith, right knowledge and right conduct called the triad. The 
Jain texts elaborately describe the impact of the triad and moksha is described 
as ajara (without decay), amara (without death), aksaya (permanent), anupama 
saukhya (incomparable happiness), sivam (holy), acala (stable), ananta 
(eternal), avyabadha (devoid of misery), apunaravartika (from which there is 


no return). 


It is therefore, the aim “for which nudity, tonsure and celibacy are 
practised; for which no bath is taken, no umbrella is used and no shoes are put 
on; for which one sleeps on the ground or on a plank of wood; for which one 
begs food from house to house not minding abuse or praise, scandal, beatings, 
the twenty two troubles (parisaha) and the pranks of the wicked”. This 
phenomenon. of attaining self-knowledge is an enlightened stage, where all 


‘ 3 3 
miseries end. 


Monks appeared in Jainism right from the time of the first Tirthankara 
Rishabha, who had a following of 84,000 monks headed by Rishabasena; 
Parsvanatha had 16,000 monks headed by Aryadatta; Mahavira had 14,000 
monks headed by Indrabhuti.* According to Kunda-Kunda Jain monk is: 


Dehadisamgarahio manakasaehim sayalaparichatto 
Appa appammi rao sa bhavalimgi have sahu 
(Prabhrita-samgraha-kunda-kunda) 

It means only he is an ascetic in reality who does not possess any 
material belongings, has completely cast off ego or pride, and is totally 
absorbed in realising the self (soul, atma).” A Jain monk had to take permission 
of his dependents before embracing monkhood then approach the teacher and 
request him to allow him to enter into the monastic order. After his entry into 
monkhood he was given the requisites like pinccha (a bunch of peacock 
feathers) and a jug of water-gourd. Wandering was deemed essential not only 
for acquiring knowledge of various regions and languages but also for 
qualifying oneself for varied knowledge which was essential for a position in 


the monastic hierarchy. 
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The fundamentals of monk’s life are four, nudity (acelakka), tonsure 
(loca), indifference to the body (vosatta sarirada) and a suitable place for 
meditation (Padilihana).° Thus, the motto of a momk is to gain complete 
control over his mind and body and lead a life of purity and service. He is a 
friend of all and enemy of none. Even if somebody tries to kill him, he bears no 


ill will against his assailant and avoides all transgressions. 


Jainism excercised a mighty influence on the cultural life of the people 
during the Kalyana Chalukya period and the Jain monks moulded its course in 
its various channels. The epigraphs under study contain information regarding 
a large number of teachers who contributed to art and architecture, works of 
charity, who were well versed in all subjects of knowledge, ritual deaths 
performed by them, the details of which are furnished here. There are as many 
as 151 records referring to Jain monks but only 38 records have been referred 
in this chapter. The other records are referred in different context in the 


foregoing chapters. 


Earlier Jain monks were wandering from place to place. But later they 
began to stay in caves and basadis during the rainy season. And during their 
stay in basadis they preached the principle of Jain religion to the laymen and 
laywomen. In due course of time these monks built basadis and mathas and 
some of them became the head of the mathas where they imparted education 
and fed the ascetics. The epigraphs describe the debating ability and intellectual 
supremacy of Jain monks or teachers. They were well versed in Agamas, 


Sastras, Vyakarana, Tarka etc. For instance, Indrakirtimunindra well versed in 
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sastras was a great scholar. Nagachandrasiddhantadeva was well versed in 
sastras, astrology and distinguished advocate of the Jain doctrine. 
Anantaviryamunipa was well versed in grammar, logic, astronomy, poetics etc. 
Works on philosophy, religion and logic were written by Jain monks to which 
the epigraphs bear testimony. The studious habits of Jain monks, their skill in 
debate and their way of convincing others can be understood from the epithets 


they bore. 
SOME DISTINGUISHED JAIN MONKS : 


Some of the distinguished Jain monks of the period under study are 


noted below : 
Gandavimuktibhattaraka : 


Gandavimuktibhattaraka of balagaragana was an expert in all agamas 
and was honoured by many mandalikas. When he attained moksha in 997 A.D. 
Pittabe, a disciple of Tribhuvanachandrasvamy, caused the installation of the 


nishidi for Gandavimuktibhattaraka.* 
Trikalayogibhattaraka: 


A record from Koppal eulogizes Trikalayogibhattaraka. It says that he 
can only be compared with ganadharas and great Jain ascetics. He was well- 
versed in three types of yoga namely Atapana, Tarumula and Shikaravasa. He 
was not disturbed by dark clouds, lightening, thundering and heavy rains while 
he was performing penance. Trikalayogibhattaraka, disciple of Gollacharya of 


kondakundanvaya pustaka santati, observed fasting for three days and attained 


113 


salvation in 997 A.D. It is poetically described in the record the way in which 
he observed the act of austerity sitting beside Jain ascetics. The record further 
refers to Jain teachers who belonged to Kondakundanvaya-pustaka-santati as 
following:” 


Kirtisuri 


y 


Biranandyacharya 


: 


Gollacharya 


y 


Trikalayogibhattara. 


Abhyanandipanditamuni: 


Abhyanandipanditamuni of Annigere who belonged to balagaragana was 
great in character, well versed in grammar, logic, philosophy and srutas. He 
came to Kupana (Koppal) and died there by observing Sanyasana in 1005 A.D. 
The genealogy of his teachers is mentioned in the record below: 


Jayanandisiddhanti | 


y 


Manikyanandi 


, 
Gurukirti 


Abhyanandipanditamuni 


Jinachandramuni 
Jinachandramuni, the disciple of Abhayanandipandita caused the nisidhi 


stone of his teacher.!° 
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Simhanandi : 


Preceptor Simhanandi died under the vow of Ingini-marana'' lasting for 
one month. He had four disciples namely Simhanandianna, Matisagaraanna, 
Naralomitra’ and Brahmacharianna. Kalyanakirti, another disciple of 
Simhanandi belonging to Desigana and Kondakundanvaya built a new basadi at 
the death place of Simhanandi acharya and consecrated the image of Santinatha 
at Bichchukunde. Later Kalyanakirti attained moksha. Further, the record states 
that Ravichandracharya, Gunasagaramuni, Gunachandramunindra, 
Abhayanandimunindra, Maghanandi who enabled many persons to attain 


moksha, also attained moksha.'” 


It is to be noted that to get initiated into this Ingini ritual an aspirant 
monk has to adopt nudity, gain deep knowledge in the sacred texts, wander 
about, humility and meditation. Literary and epigraphical evidence to those 
who observed the vow of Ingini-marana are very rare. In Sivakotyacharya’s 
Vaddaradhane we come across the episode relating to the Ingini-marana of the 
ascetic Chanakya. An episode relating to Kumaranandin and Nagila has been 


given in the Trisastisalaka-purusacarita of Hemachandra."* 


The term /ngini is mentioned thrice in the record. Simhanandi renounced 
all his commitments and mortified his body for one month before attaining his 
end on the lofty peak near Koppal. Thus it is worthy to note that the ingini 
ritual that was observed by Simhanandi during the reign of Vikramaditya V in 
1008 A.D., was a rare type of ritual leading to death observed so far during the 


period of Chalukyas of Kalyana. 
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Somadeva : 


Somadeva attained moksha in 1010 A.D. and had epithets like Kaviraja 
(king of poets), Vadindra Kalanala (a dark forest to the arguers), 
Tarikachakravarti (emperor of logicians). His nisidhi was caused to be made 


by Chandraprabhadeva as Parokshavinaya. 
Ajitasenacharya : 


Ajitasenacharya belonged to senagana and lived in the later half of 10” 
C. A.D. He is highly praised in the record as having given equal respect to all 
people and who was responsible for plenty of rains and saw to it that thirst and 
hunger did not exist in the place where he lived. His disciple was Rachamalla, a 
Ganga king, Rachamalla’s wife Kanchiyabbarasi took the dikshe by 
Ajithasenacharya after the death of her husband and attained moksha at 
Kupana-tirtha through Samadhividhi rite. The record was composed by 


Samantabalara, desciple of Narendrasenapandita.'” 
Anantaviryamunipa : 


Anantaviryamunipa was learned in many subjects. He was well versed 
in grammar, lexicography, mathematics, erotics, astronomy, science of omens, 
prosody, smriti literature, music, poetics, poetry, drama, spiritual science, 
science of polity and Jain philosophy. The record refers to 
Kamaladevabhattaraka as the earliest teacher of the line. He was followed by 
Vimuktavratindra, Siddhantadeva, Arniyabhattaraka, Prabhachandra and 
Anantavirya. Gunakirtisiddhantabhattaraka and Devakirtipandita were the 


disciples of Anantaviryamunipa.'° 
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Meghachandramuni : 


Meghachandramuni of Kondakudanvaya is described as an expert in 
sastras and was called as Jangama- tirtha of the period. He attained moksha by 
cpeeine Ratnatrayas in 1031 A.D. The nisidhi was caused in his memory by 
his disciple [rashanandibhattaraka. The record also mentions Nemichandra 


Siddhantimuni of kondakundanvaya. '’ 
Viranandimunindra : 


Viranandimunindra of desiyagana, expounded the Jina doctrine by his 
works, Tathvarthasarasangraha, Panchasangraha, Samayasara, Trilokasara 
and Abdhisara. His disciple Indranandipandita was ParamaTaponidhi is stated 
to have attained moksha in 1051 A.D. The record further refers to Balachandra 
was blemishless, a liberal donor and a friend. There is also a mention of 
Abhayanandipandita of kondakundanvaya lineage who lived at Kellangere and 


his disciple was Meghachandrasiddhanti.'* 
Indrakirtimunindra : 


A Kogali record states that a gift of twenty-four mattars of land was 
granted by the Jain teacher Indrakirtimunindra of Kondakundanvaya and 
desiyagana, in Ittage in the division of Kogali for imparting education and 
feeding the ascetics in the basadi formerly constructed by Durvinita (a Ganga 
king). He was a great scholar, well versed in all sastras, follower of Jain 
doctrine, destroyer of all evils and protector of good people, he was like jewel 


on earth, he fulfilled the desires of the people, he was a follower of 
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dasadharma'’, he was compared to Merugiri mountain, he had titles like kavi 
Kumudaraja (king lotus amongst poets) and Kavijanacharya (teacher to the 
galaxy of poets) and was the devotee of all. Indranandipanditadeva was the 


disciple of Indrakirtimunindra.”° 
Nagachandrasiddhantadeva : 


A record from Morab records the death by Sanyasanavidhi of the Jain 
teacher Nagachandrasiddhantadeva in the Ghatantakiya basadi at Morab in 
1059 A.D. He was a great scholar, well versed in sastras, astrology and an 
advocate of Jain doctrine. He was the disciple of Jayakirti and belonged to 
kareyagana and mailapatirtha of Yapaniya Sangha. Nagachandrasiddhantadeva 
bore the tittle Mantrachudamani (expert in counselling). His nisidhi was 


caused to be made by his disciple Kanakasaktisiddhantadeva.”' 
Griddhapinchacharya : 


A Koppal record states the pattavali (genealogy) of Jain monks starting 
from Kondakundacharya, that came to lime light from the time of 
Griddhapinchacharya who was well versed in Vyakarana (grammar) and Tarka 
(logic) and belonged to desigana. He was also was a popular teacher of the 


period. 


After him came _ Balakapinchcharya and in _ his lineage 
Piriyamaladharideva was born Sridharadeva, Maghanandisiddhantadeva, 
Gunachandrasiddhantadeva, Meghachandrasiddhantadeva, Srutakirtipandita 


and Nayakirtisiddhantachakravarti who were the disciples of Maladharideva. 
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Nayakirtisiddhantachakravarti’s disciple was Meghachandrasiddhanti. When 
this Meghachandrasiddhanti attained moksha, Hampayya, the perggade of 


Srikarana installed the nisidhi stone as Parokshavinaya.”* 
Nayanandideva : 


A Koppal record refers to Nayanandideva and states that he attained 
moksha by observing Ratnatraya at Kupanatirtha. He had epithets like 
Kirtivanta (celebrity), Bhuvanasantikara (establisher of peace in the world), 
Kusumastrabhikara ae Kashayarahita (free from blemishes). He was 
the disciple of Maladharibhattara of kondakundanvaya and desigana. When 
Nayanandideva died his female disciple (name not clear) caused a nisidhi stone 


for him.”* 
Nayakirtideva : 


Nayakirtideva was the disciple of Gunachandra. Nayakirtideva had 
participated in the discussions in the court of Cera, Chola, Gujjara etc. The 
record further refers to Nayakirtideva and his disciples as follows: 


Maladhariswamy of Annigere 


y 


Nemichandrapandita of Arasiyabidu 


y 


Meghachandrabhattaraka 


y 


Srutakirtibhattaraka 


y 


Srutakirtideva 


The record also refers to the death of Traividyadamanandimunidra.”™* 
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Gunasenapandita : 


A Mulluru record refers to Gunasenapandita, who belonged to 
Madrunguanvaya, played an important role in construction and maintenance of 
the basadis at Mulluru. Probably he breathed his last at this place. He caused a 
well to be dug, which was named Nagavavi. The nakaras of the place 
contributed towards this work of charity.”* 

Thus all these teachers of the period under study preached the Jain 
philosophy and taught many subjects of knowledge, which attracted many from 
both the royal class and merchant class. The Jain teachers were in charge of 
certain grants and they themselves made grants to the basadis, feeding of 
ascetics and for works of charity which indicate that even they had property of 
their own. The Jain teachers were the rajagurus of kings. For instance 
Vimalachandrapanditadeva, a great Jain teacher was the rajaguru of Satyasraya. 
The king constructed the nisidhi of his guru who died at Angadi. This shows 


that Jain gurus or teachers were highly praised and honoured during the period. 


Spiritual Lineage of Jain Monks : 

In some epigraphs names of individual teachers alone are mentioned, 
while in others details regarding their spiritual lineage are furnished to some 
extent. A Koppal record states that Tirbhuvanachandramunindra attained 
salvation there. It further mentions the names of Ravichandra, Srutasagara and 
Gandavimuktadeva of kondakundanvaya.”° Another Koppal record states that 
damanandi was the disciple of Ravichandra, his disciple was Sridharadeva who 


belonged to kondakundanvaya and pustakagachcha.”’ 
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Indranandibhattaraka attained salvation in 1032 A.D. Talagarasanta, a 
disciple of Gollacharya died after getting dikshe from Indrabhattaraka. Further 
the record mentions spiritual lineage of acharyas of Jinadharma from 
kondakundacharya, Griddhapinchchacharya upto Balakapichcharya.”* A 
Kolanupaka record mentions names of Jain  pontiffs, like 
Meghachandramaladharivratindra and his disciples Nandisuri, Padmaprabha, 
Srimuni, Madhavasiddhantadeva belonging to meshapashanagachcha of the 
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kanurgana. Another Koppal record mentions the death of 


Sakalachandrabhattaraka, who was the disciple of Damanandisiddhanti whose 
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teacher was Chandranandisiddhanti.. A Gawarwad record states that 


Gunakirtipandita belonged to Nandi Sangha and balatkaragana. His spiritual 
pedigree is as follows:*! 


Vardhamana 
Vidyanandaswami 


Manikyanandi (Tarkik-arka 
; Son of logicians) 


Gunakirtti 
Vimalachandra 
Gunachandra 
Gandavimukta and Abhayanandi 
Sakalachandrasiddhantika 
Gandavimukta 


Tribhuvanachandra 
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Epithets Borne by Jain Monks : 


Epigrahs shed light on the distinguished qualities and attainments of Jain 
monks as made out by epithets which were suffixed to their names. A 
Chikkabetta record refers to Arittanemipandita of Malegolla described as 
Parasamayadhvamsaka.” A Koppal record mentions the death of 
Meghanandibhattaraka who was known as Vadhibasimha (a lion to 
disputants).*’ A Morab inscription records that Nagachandrasiddhantideva bore 
the title Mantrachudamani (expert in counselling)** Somadeva had epithets like 
Kaviraja (king of poets), Vadindra Kalanala (a dark forest to the arguers), 
Tarkikachakravarti (emperor of logicians).** A Kogali record refers 
Indrakirtimunindra who was known as Kavikumudaraja (king lotus amongst 
poets) and Kavijanacharya (teacher to the galaxy of poets).”° Another Koppal 
record refers Nayanandideva who bore title like, Kirtivanta (celebrity), 
Bhuvanasantikara (establisher of peace in the world), Kusumastrabhikara 


(manmatha), Kashayarahita (free from blemishes).° : 
Different Rituals for Inviting Death : 


The epigraphs of the period refer to different ritual deaths such as 
Sallekhana-marana, Sanyasana-marana, Aradhana-vidhana,  Ratnatraya, 
Ingini-marana also called Pandita-marana and Samadhi-marana, followed and 


attained moksha by the Jain teachers. 


Sridharabhattaraka, a disciple of Maladharideva attained salvation 


through Sanyasana in 997 A.D. Maladharideva is praised as the chief of three 
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worlds.” Monidevabhattaraka performed Ratnatraya and by _ observing 
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Aradhana-vidhana”™ attained moksha in 1019 A.D. He belonged to desigana 
and kondakundanvaya lineage. The record gives the genealogy of 
Monidevabhattaraka as follows: 

Ravichandrasuri 


: 


Tribhuvanachandradeva 


: 


Monidevabhattaraka”” 


Gollacharya’s disciple Trikalayogimunindra had two disciples namely 
Padmanandisiddhantadeva and Idranandisiddhantadeva. Padmanandisiddhanta- 
deva gained salvation by observing Sanyasana rite”’ and attained moksha in 


1028 A.D. He belonged to kondakundanvaya and desigana.”” 


Gandavimuktabhattaraka a disciple of Naganandibhattaraka who was a 
disciple of Nandisiddhantadeva attained Samadhi*’ in 1041 A.D. by Sanyasana 
at Bahudhanyanagar.” In 1047 A.D. Sakalachandramuni, a disciple of 
Vardhamanasiddhanti, who was a_ disciple of Maladharideva_ of 
kondakundanvaya lineage attained moksha by observing Ratnatraya.”” A 
Bodhan record states that Chandraprabhadeva, the acharya, went into Samadhi 


at Bahudhanyanagar.”° 


A Lakshmesvar epigraph records the death of Srinandipanditadeva of 
surasthagana who invited it by the rite of Sallekhana’’ on 5" July 1077 A.D. 
which was observed for one month at Anesejjeya basadi at Purikaranagara. 
Further, it also records the death on 14” April 1078 A.D. of 


Bhaskaranandipandita who is said to have been the elder brother of the 
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former.”* A Saraguru record mentions the death of Bahubalimunipa, a Jain 
ascetic by  Sallekhana.’ A Mangala record states _ that 
Gunanandikarmmaprakirtibhattaraka of kondakundanvaya observed the vow of 
Sanyasana for 31 days and laid down his life.” A Narendra record registers the 
Samadhimarana of Kanakasantimuni of Kareyagana who was the disciple of 
Nagachandrasiddhantamuni. It also states that the disciple Bahubalimuninatha 
erected a “Nisidhika sila stamba”.”' A Kolanupaka inscription records the death 


of the Jain ascetic, Meghachandrasiddhantadeva, who entered samadhi by 


5 
Sanyasana. ; 


Grants by Monks for Construction, Consecration of Idols and Renovation: 


The Jain monks granted gifts to basadis, renovated basadis, 
contributed towards the works of charity and imparted education etc. The 
Mulluru record states that Santisvara basadi at Mulluru was renovated by 
Mallisena, disciple of Sripalatraividyadeva. The basadi belonged to 10" A.D. It 
is possible that it had fallen into disuse and Mallisenadeva renovated it and 
consecrated the jina image.’ A Bastihalli record states that Nemisvami image 
was installed by Chikka-Nemichandradeva, a disciple of Nemichandrapandita- 
deva who was a disciple of the illustrious Nayakirtisiddhantachakravarti of the 
Mula Sangha, desigana, pustakagachcha and kondakundanvaya.° * A Chikka- 
Hanasoge record states that Bhanukirttipanditadeva renovated Tirthada basadi 
and reconsecrated the image of Adinatha Tirthankara. Bhanukirttipanditadeva 
was the disciple of Nagachandradeva of balatkaragana.”’ The grants to the 
basadis for feeding the ascetics and imparting education by Jain teachers is 


discussed in Kogali record of 1055 A.D. as noticed earlier.”° 
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Installation of Nisidhi Stones by Disciples : 


e 

We find references regarding disciples setting up the nisidhi stones for 
their preceptors and a number of references made in inscriptions are found in 
Koppal (a great centre of Jainism) make it evident that most of the Jain teachers 


belonged to Kondakundacharya lineage. 


Thus for instance, a record from Koppal states that Sidhasenapandita 
was the disciple of Sadhusenapandita of Chandrikavata. He stayed for some 
time in Kupana with king’s honour and died in Ekachattuga basadi of 
Manyakheta. His disciple Sidhasenabhattaraka caused the nisidhi for the 


memory of his teacher.” 
The list of Jain teachers found during the period is given in Appendix II. 
ORDER OF JAIN NUNS 


The history of Jain order of nuns is a unique feature of Jainism right 
from the times of their first Tirthankara Rishaba. It is said that Rishaba had a 
following of 3,00,000 nuns under the leadership of Brahmi and Sundari. 
Aristanemi, the twenty-second Tirthankara had 40,000 nuns, Parsvanatha had 
38,000 nuns and Mahavira, the last Tirthankara had 36,000 nuns under the 
leadership of Chandana.”® This shows that since early times not only the order 
of monks was headed by a leader but the order of nuns was also organized 
under a nun leader. Jainism approves mendicacy for women and initiation of 


women into monkhood. 
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The Digambaras believe that women, even if they become nuns, were 
not eligible, for attaining liberation unless they were reborn as men. According 
to them, liberation was impossible without complete non-attachment. 
According to Svetambara tradition, Sivabhuti asked his teacher Krishnarishi, 
“while there is the system of Jinakalpa, why should there be the bondage of 
clothes? Should a monk following Jinakalpa and living in solitude follow the 
principles of austerity, including nudity?” His teacher replied that with the 
lapse of time just as moksha and many other things had become obsolete, in the 
same way the mode of Jinakalpa also became obsolete. But Sivabhuti would 
not agree with this and ultimately giving up all clothing he went about naked. 
His sister Uttara also followed him and she also became naked. But when the 
courtesans of that city complained that nobody would visit them, seeing the 
naked feminine body, consequently Sivabhuti did not let his sister adopt nudity. 
In this way Sivabhuti created a schism in which monks could live nude and 


nuns clothed.” 


Svetambaras believe that women can attain moksha because they believe 
that the 19” Tirthankara Mallinatha was a woman. But the sculptural 
representation and the name ending with ‘natha’ do not support this tradition. 
The Tirthankara acquired the name Malli only because mother of Mallinatha 


longed for smelling fragnance of jasmine flowers called ‘malli’ in pregnancy. 


The fundamentals of moral discipline were the same for Digambara and 
Svetambara nuns. But the attitude of Digambaras towards nuns was more strict 


then that of Svetambaras. Epigrahps of the period of our study refers only to 
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Digambara Jain sect and are able to get details only regarding the Digambara 
nuns. Nuns had to take prior permission of their family members before they 
were initiated to the monastery and after this they had to uproot their hair i.e. 
(loya). They were also given the requisites like piieeha (bunch of peacock 
feathers) and a jug of water-gourd. They were not allowed to study certain 
texts. According to Mulachara, the books ascribed to the Ganadharas, the 
Pratyekabuddhas, the Srutakevalins as also the Abhinnadasapurvakathita (i.e. 
texts propounded by the holders of the knowledge of the ten purvas) were to be 
studied only by the monks.°' But the nuns were well versed in twelve Angas 


and Agamas. 


These nuns were called Ajjis and Kantis. According to P. B. Desai, ‘The 
Ajjis and Kantis seem to denote two different categories of nuns. The Aijjis, 
who were more numerous, represent, probably that ordinary class of women 
who had renounced the world and taken to the life of asceticism. The Kantis 
appear to have been a special class of nuns who owed a higher status in the 
monastic organization with which they were intimately associated by the rigid 
rules and order.’” After leading a married life for some years some women 
entered into Jain nunnery as Ajjis and Kantis as borne out in some of the 
inscriptions referred below. Nuns became the transmitters of religious thoughts 
and practices, particularly in Karnataka and surrounding areas. And as teachers 
they were able to understand the religious propensities and exercised great 
influence on society. We come across a large number of nuns of Jain monastery 
in inscriptions and it is realised from their social status and religious activities 


that they played a distinguished role in the propagation of the faith. 
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Installation of Nisidhi Stones by Daughters : 


The collected inscriptions refer to the role of daughters in setting up of 
the nisidhi stones in memory of their mothers. Jakkiyabbekanti’s daughter 
Revekabbe, the gavundi of Muguli set up the nisidhi stone in memory of her 
mother in 990 A.D. A Koppal record mentions the deah of Padmabbekanti of 
Kogali, a disciple of Sridharadeva. It is stated that when she died her daughter 


Jakkiyabbe caused the nisidhi stone.™ 
Installation of Nisidhi Stones by Nuns : 


There are epigraphs, which refer nuns being disciples of teachers 
causing nisidhi stone for their teachers after their death. A Koppal record states 
that Poleyabbekanti, disciple of Sridharabhattaraka installed a nisidhi stone for 
her teacher, who attained salvation through Sanyasana-marana.” In 997 A.D. 
Tejabbekanti caused a_ nisidhi Sse installed for Trikalayogi. who observed 
fasting for three days and attained salvation’? In 1028 A.D, Machabbekanti 
erected the nisidhi stone for | Padmanandisiddhantadeva, who gained 


Ratnatraya by observing Sanyasana and attained moskha.”” 
Nuns as Disciples of Jain Monks : 


Epigraphs indicate that nuns were disciples of distinguished Jain monks. 


To illustrate this point a few examples are cited here : 


Viranandimunindra of Desigana who enlightened the Jina doctrine was 
the teacher of Maliyabbe who was the daughter of Kalabbekanti.© A Hangala 


record mentions Mankabbekanti, mother of the illustrious Chikkajogabbe, 


beloved wife of the illustrious Sarvvalokasraya (name not mentioned), the 
disciple of illustrious Damanandibhattaraka™ It seems that Chikkajoggabbe and 
her husband Sarvvalokasaraya were devout Jains as there is a reference to 
Sarvalokasraya basadi named after him at Kellasur of Gundlupete. A mention 
is made in the Kuyibal record that Monimatikanti was a disciple of 


Gunabhadrasiddhantideva.”” 
Nuns as Preceptors to both Male and Female Students : 


Epigraphs refer to the Jain nuns who had male and female students. A 
Sravanabelagola record states that nisidhi was set up in memory of the nun 
Srimatiganti, disciple of Divakaranandi, by her disciple Mankabbeganti.’' 
Another record from Honnur states that Ratrimatikanti belonged to 
Punnagavrikshamulagana and Mula Sangha. Barmagavunda who was like the 
sun in the sky of Jain dharma was the disciple of Ratrimatikanti.’” Thus we find 
co-education was introduced by Jains during the period, where both the male 


and female students were taught various subjects of study. 
Different Rituals for Inviting Death : 


There are references which state that nuns ended their lives by fasting 
unto death. The modes of death were many like attaining death by Sanyasana, 
observing vrathas and performing vows. Jakkiyabbekanti, daughter of 
Nijabbekanti disciple of | Nemichandrabhattara of kondakundanvaya and 
belladugana, observed Sanyasana and attained moksha.” Another Koppal 
record states that Mankabbekanti, disciple of Tribhuvanachandradeva, 


observing vrathas attained moksha. Monibhattaraka erected her nisidhi stone.” 
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A Chidravalli record mentions Nagiyabbe-kanti, disciple of Nandideva 
belonged to kondakundanvaya and desigana, distinguished for her faith and 
scholarship in agamas and devoted to penance attained moksha by performing 


the prescribed vows.” 
Nuns Acting as Trustees of Basadis and Endowments : 


A Nuggikeri record registers a gift of money by the Thousand 
(consisting of merchants), Aruvattokkalu, and Ugura Three Hundred for the 
offerings of Chandranatha basadi, which was renovated by Kemana-Rechana 
and for the feeding of the ascetics, after laving the feet of Rajamatikanti, the 
disciple of Bahubaladeva, the acharya of Narendra basadi.’° This indicates that 
nuns acted as managing trustees of the basadis and were highly respected in the 
society. The Jain nuns were given land grants, village grants, clothes, and 
money by members of royal families and merchant class. which encouraged the 


nuns to educate themselves and also others. 


The nuns played a minor but significant role in the Jain monastic order. 
Remaining obedient to monks, they did their work as preachers of Jainism to 
the best of their ability and earned the title of being the best repositories of 
traditions and ideals of life. The order of nuns influenced people and thus, 
propagated and enriched Jainism in the land during the rule of Chalukyas of 


Kalyana. 
Status of Nuns Compared to Monks : 


The monks were always given seniority over nuns. It is said that a newly 


initiated monk was superior to a nun who practised the life of a nun over a 
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longer period. Out of 151 records relating to Jain monks and nuns that are 
noticed in this thesis, only 14 records refer to nuns while 137 records refer to 
monks. Further, nuns were not allowed to read and study certain texts in Jain 


literature. 


Nuns attained moksha by performing certain rituals like monks. The 
mode of inviting death preferred by nuns were observing Sanyasana, vrathas 
and vows. But the mode of death found among monks were Sallekhana, Ingini- 


marana, Ratnatraya and Samadhi-marana. 


Like monks nuns acted as managing trustees of the grants given to the 
basadis. Unlike monks who were well versed in sastras, astrology, poetry, 
drama etc., nuns were experts only in Agamas. Thus monks and nuns were real 
transmitters of Jain religious thoughts and practices during the period of 


Chalukyas of Kalyana. 


NOTES AND REFERENCES : 


— 


owe ND MH AR wD 


a 
- © 


19. 


Vill. 


ERE, Vol-VII, P-781 

Deo S.B, History of Jaina Monachism, P-5S 

Ibid, PP. 4-5. 

Ibid, PP 57, 61 and 70. 

Shashi kant, The Hathiguimpha Inscription of Kharavela, P-62. 
Deo S.B. Opcit, P-454. 

I bid, P-455. 

K.U.E.S. II, Koppal, No.111, 997 A.D 

K.U.E:S. II, Koppal, No.90, 997 A.D 


. K.U.E.S. I, Koppal, No.80, 1005 A.D. 


. Ingini marana: In this form of death, the monk gives up all types of food and 


drink; he also rejects help and services from others. Being self-reliant he helps 
himself but occasionally; moves his body but within the restricted area of his 
bed. (Settar S, Inviting Death, P-119) 


.K.U.E.S. I, Koppal, No.62, 1008 A.D. 

. Settar S., Pursuing Death, pp.78-82. 

. K.U.E.S. Il, Koppal, No.122, 1010 A.D 
.K.U.E.S. Il, Koppal, No.94, 1022 A.D 
.S TIE Vol XI, Pt-I, No 61, 1024, 
.K.U.E.S. I, Koppal, No. 121, 1031 A.D. 
. K.U.E.S. II, Koppal, No. 127, 1051 A.D. 


The Dasadharma or ten virtues are : 


Uttama Kshama-Supreme forgiveness 


. Uttama Mardava- Supreme humility 


. Uttama Arjava — Supreme straight forwardness or honesty 


Uttama Saucha — Supreme contentment 
Uttama Satya — Supreme truth 


Uttama Samyama — Supreme self restraint 


i. Uttama Tapa — Supreme austerity 


Uttama Tyaga - Supreme renunciation 

Uttama Akinchanya — Supreme non-attachment 
Uttama Brahmacharya- Supreme Chastity 

(Bharilla, H.C., Dharma Ke Dasha Lakshana, pp. 7-8.) 


132 


20. 
21. 
22: 
23. 
24, 
.EC Vol-I, No 79,83, 11" C.A.D. 

. K.U.E.S. I, Koppal, No. 119, 1000 A.D. 

. K.U.E.S. Il, Koppal, No. 79, 1002 A.D. 

. K.U.ES. Il, Koppal, No. 120, 1032 A.D. 

. K.U.E.S. V, Andra pradesh, Pt-Il, No 569, 1125 A.D. 
_ K.U.E.S. Tl, Koppal, No. 108, 11" C.A.D. 

. EI Vol. XV, No 23, 1071 A.D. 

.EC Vol-Il Sr 233, 10" C.A.D. 

_K.U.E.S. II, Koppal, No. 124, 11" C.A.D. 

_S.LI. Vol. XV, No. 530, 1059 A.D. 

.K.U.E.S. Hl, Koppal, No. 122. 1010 A.D. 

_S.L1. Vol. IX, Pt, No. 117, 1055 A.D. 

.K.U.E.S., Koppal, No. 107, 11th C.A.D. 

_K.U.E.S. I, Koppal, No. 85, 997 A.D. 


. Aradhana-vidhana: comprises of Samyak-darsana (right faith), Samyak jnana 


40. 
41. 


42. 
43. 


44, 


S 1] Vol-IX, Pt-I Nol17, 1055 A.D. 
S II, Vol-XV, No 530, 1059 A.D. 
K.U.E.S. II, Koppal, No. 172, 1196 A.D. 
K.U.ES. I, Koppal, No. 107, 11" C.A.D. 
K.U.E.S. Il, Koppal, No. 109, 11" C.A.D. 


(right knowledge) Samyak carita (right character) and Samyak tapah (right 
penance). Maintaing a high standard of detachment, forbearance, self-restraint 
and meatal equipoise at the critical hour of death and attaining spiritual 
purification and liberation. This is expected to be gained by an aspirant either 
by studying the Aradhana text with understanding, or by listening to an 
exposition delivered by a learned teacher or a combination of both these. 
(Settar, Inviting death, P.103) 


K.U.E.S,II, Koppal,No.96,1019A.D. 


Sanyasana-marana : means renunciation of world by commitments as well as 
attachments, leading to the voluntarily termination of life. (Settar S. Inviting 
Death, P-109) 


K.U.E.S. I, Koppal, No. 97, 1028 A.D. 


Samadhi marana: meditation and death. Control of senses and concerntration 
of mind constitute two important limbs of samadhi ritual. This is best achieved 
through the ceaseless chanting of the phrase ‘samadhi-maranam-bhavatu. 
(Settar S. Inviting death P.116) 


K UES. V, Andra pradesh, Pt-Hl, No 615 1041 A.D. 


133 


45 


46. 
47. 


. K.U.ES. II, Koppal, No. 102, 1047 A.D. 
K.U.E. S. V. Andra pradesh, Pt II, No 614, 1072 A.D. 


Sallekhana Marana: is fasting unto death. A praise worthy process by which 
the body is emasculated is identified as Sallekhana, hence the Sallekhana 


tapah is called a process of scratching out the body to save the soul (Settar S. 


Inviting Death, P-112) 
.S 11 Vol-XX, No 52, 1077-78 A.D. 
.EC Vol-IV, No 37, 10" C.A.D. 
.EC Vol-IV, No 137, 10-11" C.A.D. 
.IDT, No 42, 12" C.A.D. 
. K.U.E.S. V, Andra Pradesh, Pt-II, No 549. 
.EC Vol-I, No 77, 12" C.A.D. 
.EC Vol -II Sr 562, 12" C.A.D. 
.EC Vol-V, No 29, 12"°C.A.D. 
. See Page No. 117. 
. K.U.E.S. Il, Koppala, No. 86, 975 A.D. 
. Deo S.B. opcit, P-465. 
. Jain M U K, Jaina Sects and Schools, P-41. 
. Bhattacharya B.C, The Jaina Iconography, P-5S. 
. Deo S.B. Opcit, P-499 
. Desai P.B. JISI, P-168. 
. K.U.E.S. II, Koppal, No. 93, 990 A.D. 
. K.U.E.S. I, Koppal, No. 115, 1001 A.D. 
. K.U.E.S. II, Koppal, No. 85, 997 A.D. 


. K.U.E.S. Hf, Koppal, No. 90, 997 A.D. 
. K.U.E.S. Il, Koppal, No. 97, 1028 A.D. 


. K.U.E.S. Il, Koppal, No. 127, 1051 A.D. 
.E.C. Vol. If, No. 203, 10" C.A.D. 

. SII Vol-XX, No 32, 1045 A.D. 

. EC Vol-Il, No 484, 1119 A.D. 


. Inscription from Kolhapur District, No 36, 12" C.A.D. 


_K.U.ES. II, Koppal, No. 93, 990 A.D. 
_K.U.ES. I, Koppal, No. 96, 1019 A.D. 


.EC Vol-V, No 101, 11" C.A.D. 


-IDT, No 45, 12" C.A.D. 


134 


SECTION : B. JAIN SECTS AND SUB-SECTS 


The history of the growth and development of sects and various sub- 
sects in Jain tradition responded to the requirements and tendencies of different 
times. The Jain texts like Bhagavati, Visesavasyaka-bhashya and Sthananga 
show that there were schisms in Jainism even in the lifetime of Mahavira. The 
first, Bahurata schism is attributed to Jamali, the son-in-law of Mahavira; the 
second, Jivapradesha-schism, to Tisyagupta.' Then schisms appeared in 
Jainism a few centuries after the Nirvana of Mahavira. According to 
Svetambaras, the Jain order was divided into two sects 609 years after the death 
of Mahavira, by Sivabhuti, a resident of Rathavirapura, who was a disciple of 
Kanha. J.L Jaini quotes: “The division of the Jain community into two sects of 
Svetambaras, “white-robed” and Digambaras, “sky-robed”, i.e naked, took 
place according to their concurrent, testimony, 609 years after Mahavira i.e 
about 80 A.D.” A.L. Basham views that “out of this migration arose the great 
schism of Jainism, on a point of monastic discipline, Bhadrabahu, the elder of 
the community, who had led the emigrants and had insisted on the retention of 
the rule of nudity, which Mahavira had established. Sthulabhadra, the leader of 
the monks who had remained in the north, allowed his followers to wear white 
garments, owing to the hardships and confusion of the famine. Hence arose the 
two sects of Jains, the Digambaras and the Svetambaras. The Schism did not 
become final until the 1“ century A.D.” The earliest available literary 


reference to the Digambara tradition occur in the Brhatkatha-kosa of Harisena 


(932 A.D) and while the earliest literary reference to the Svetambara tradition 
is in the Avasyaka Niryukti of about 500 A.D." Thus the two sects adhering to 
two different views and having two different approaches crystallized in course 
of time into Jinakalpa and Sthavirakalpa, the former being orthodox and the 


later being liberal. 


The Uttaradhyayana, XXIII, depicts a situation in which the pupils of 
Parsvanatha and of Mahavira try to patch up some of the differences in their 
ascetic practices.» These differences created schism and sects in the Jain 
tradition in due couse of time. Among Digambaras there were such divisions 
as Sangha, Gana, Gachcha, Anvaya, Bali. This was because of differences in 
practices among groups of monks who lived and moved in different parts of the 
country. And while giving the particulars of a teacher the rule generally 
observed was to mention the Sangha and its sub-units. A group of three monks 
was called as Gana; a band of seven monks was designated as Gachcha; and a 
regular community of monks was known a Sangha. According to the 
Uddyotana (779 A.D) the term Gachcha seems to have originally indicated a 
travelling group of monks under its head.° There are also instances of the 
interchange of Gana and Sangha. Now we shall study the evidence from 
epigraphs about the units or sub-sects of Jainism, which greatly exerted 


influence on people during the period of Chalukyas of Kalyana. 


The following were the various units or sub-divisions that are referred to 


in epigraphs: 
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Sangha: Mula-Sangh, Dravila-Sangh, Sri-Mula-Sangh., Nandi Sangha 

Gana : Desi-gana, Balatkara-gana, Kanduru-gana, Belladu-gana, 
Surasta-gana, Sena-gana, Kranur-gana, §Kumudi-gana, 
Varasena-gana, Punnagavrikshamula-gana, Deva-gana. 

Gachcha : Pustaka-gachcha, Kaurur-gachcha, Hogari-gachcha, Tintrini- 
gachcha, Indravali-gachcha, Meshapashana-gachcha, 
Chitrakuta-gachcha, Vakra-gachcha. 

Anvaya_s: Kondakund-anvaya, Chandrikavat-anvaya, Chitrakut-anvaya, 
Mulasangh-anvaya, Madarungu-anvaya. 


Bali ; Ingalesvara-balli. 
A. MULA SANGHA: 
Its Branches : 


This Sangha was the earliest and most predominant and_ highly 
principled ascetic order of the Jain monks. Earlier it was associated with the 
Kundakundanvaya. Kundakundanvaya is the most important order and also a 
very old one. It is stated to have been started after Kundakunda (Padmanandi), 
the famous Digambara acharya, who flourished in about 1“ century A.D. The 
importance of Kundakunda is further attested by the fact that not less than three 
Sanghas of the Digambara sect have an anvaya after his name. (Mula Sangha, 
Dravila Sangha and Sri-Mula Sangha) 

A Sravanabelgola record (1398 A.D) states that Arahadbali divided the 
Mula Sangha including Kondakundanvaya into four divisions viz., Sena 


Sangha, Nandi Sangha, Deva Sangha and Simha Sangha in order to minimize 


hatred and other evils that might arise owing to the nature of the times.’ In 
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addition to these branches Mula Sangha had various sub-divisions like gana, 
gachcha, anvaya and bali. The following are the sub-divisions of Mula Sangha 
as found in records of the period: 


Gana : Varasena-gana, Desiya-gana, Balatkara-gana, Surasta-gana, 
Sena-gana, Kranur-gana, Punnagavrishamula-gana and Deva- 
gana. 

Gachcha : Hogari-gachcha, Pustaka-gachcha, Meshapashana-gachcha, 
Chitrakuta-gachcha, Tintrini-gachcha, Wakra-gachcha and 
Pogari-gachcha. 

Anvaya : Kondakund-anvaya, Chimakubanvava: Madarungu-anvaya. 


Bali : Ingalesvara-balli. 
Monks and Nuns of Mula Sangha : 


Mula Sangha played a prominent role in the history of Jain religion 
during the rule of the Chalukyas of Kalyana. Of about 43 references of Mula 
Sangha are found in epigraphs of the period. These epigraphs not only mention 
the Jain monks but also the female ascetics who belonged to Mula Sangha and 
its various sub-divisions. A Hungund record mentions Jain teachers like Arya- 
Pandita, Aruhanandibhattaraka, Kanakanandibhattaraka, Sanghabhattaraka, 
Bhaskarapanditadeva and Suryamaharashi-Nandibhattaraka who belonged to 
Mula Sangha, surasthagana and chitrakutanvaya.® A Halebelgola record 
mentions Gopanandipanditadeva who belonged to kondakundanvaya of the 
Mula Sangha and desigana.’ A Kannur record refers to Arhanandibettadadeva 
of Mula Sangha, desigana, pustakagachcha and kondakundanvaya.'” A 


Jadacherla record mentions Meghachandra-Siddhantadeva belonged to 
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kanurgana, meshapashana gachcha of Mula Sangha.'' An undated record of the 
reign of Somesvara [II] mentions Vasupujyabhattaraka, disciple of 
Nemichandrabhattaraka who belonged to Mula Sangha and balatkaragana.’ A 
Niralagi record mentions Jain teacher Harinandideva and a female ascetic 
named Chandramatiyavve of the Mula Sangha, surastagana and 
chitrakutagachcha who belonged to Digambara sect." A Patasivaram 
(Anantapur district) record mentions Padmaprabhamaladharideva, disciple of 
Viranandisiddhanatachakravartideva, who belonged to the Mula Sangha, 


desigana and pustakagachcha.'* 


A Honnur record mentions a female ascetic Ratrimatikanti who 
belonged to the Mula Sangha and punnagavrikshamulagana. " A record from 
Akkur (Haveri) states that Somadevakumara and Sudhakaradeva belonged to 
Mula Sangha and devagana.'° Lakkundi record states that the image of 
Neminatha was the gift of Samkhadeva of the Mula Sangha and devagana.'’ A 
much damaged record from Kardi mentions the name of Jainmuni Harishena of 
Mula Sangha and senagana.'* Nemisvami image was got constructed by 
Chikka-Nemichandradeva of the Mula Sangha, desiyagana, pustakagachcha 
and kondakundanvaya.'” A Jain-muni Abhayadeva belonged to Mula Sangha.”” 
Nayakirtisiddhantachakravarti of the Kondakunda lineage belonged to 
pustakagachcha, desiyagana and Mula Sangha.”' Jain ascetics like 
Devendrasiddhantadeva, Chaturmukhadeva, Gopanandipanditadeva belonged 


to Mula Sangha, desiyagana, vakragachcha and kondakundanvaya.”* 


139 


Teachers Acting as Trustees of Endowments : 


Epigraphs reveal that members of the royal class and merchant class 
entrusted gifts they made to the teachers of ihe Mula Sangha. An Arasibidi 
record registers that Akkadevi granted land to Gunadabedangi jinalaya at 
Arasibidi and entrusted the grant to Nagasenapandita of Mula Sangha, 
varasenagana and hogarigachcha.”* A Nandibevuru record states that 
Jagadekamalla Nolamba Brahmadiraja Gattiyarasa, the Urodeya Sivamayya 
and hundred aad twenty Mahajanas and five ministers of the Nolamba chief 
Narasinghadeva gave gifts of land, garden and an oil-mill to the Jain teacher 
Ashtopavasibhalara, who belonged to the Mula Sangha, desigana and 
pottagagachcha. In the record on the other side of the stone a dehara at Bevuru 
was given by Narasinghadeva and entrusted to the same teacher.” A 
Motebennuru record refers to Mahamandalesvara Lakshmarasa who made a 
land grant to the Santinatha basadi at Peleyageri, a locality of Bennevura, built 
by Aychana, and entrusted the gift to Santinatha  battaraka of 
Chandrikavatavamsa, who belonged to Mula Sangha and desigana.”” A 
Lakshmesvar record refers to Mahasamanta Jayakesiyarasa of Manala family, 
who was a Rashtrakutaka of Purigere-300 division, built the Permadi basadi at 
Purigere and converted the place into a Pura at the request of 
Tribhuvanachandrapandita disciple of Gandavimukta battaraka of Mula Sangha 
and baltkaragana.”° Another Lakshmesvar record registers that Dona, an officer 
made gifts to Jainism in Purigere-300 and entrusted them to Narendrasena II of 


Mula Sangha and senagana.”” A Pudur record registers gifts to the image of 
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Parisvadeva installed by Padmanandimaladhari who belonged to the Mula 


Sangha, desigana, kondakundanvaya and pustakagachcha.”* 


A Mavalli record states that minister Barmmachayya made grants to the 
basadi constructed by him after laving the feet of Varishena panditadeva of 
Mula Sangha, senagana and pogarigachcha.”” A Tamburu record refers to the 
same Barmmachayya who made grants to the basadi constructed at Tamburu 
after laving the feet of Meghachandrapanditadeva of Mula Sangha and surasta 


30 
gana. 


Another Arasibidi record refers to Mahamandalesvara Chavundarasa of 
the Sinda family governing Kisukadu-70 and other regions (details lost) made a 
gift (details not given) at the town of Erambarage at the request of his queen 
Demaladevi to Jain teachers like Srikaradevabhattaraka, Nandisaidhantadeva, 
Devanandipandita, Gunachandrasaiddhantadeva, Nayakirtisaiddhantadeva and 
Nemichandrapanditadeva who belonged to Mula Sangha, desiyagana, 
pustakagachcha and kondakundanvaya.*' A Karadkal record mentions a gift of 
land to a Jain teacher (name not mentioned) of the Mula Sangha, desigana and 


pustakagachcha.”” 


A Jinanathpura record states that general Boppadeva made gifts to the 
basadi and entrusted the same to Madhavachandradeva, disciple of 
Subhachandrasiddhantadeva of the Mula Sangha, desigana and pustaka- 
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gachcha.” A Kalkeri record states that at the request of the preceptor 


Sakalachandrabhattaraka, Hali gavunda who was a disciple of Bhanukirtti- 
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siddhantideva of Mula Sangha, kranurgana, Tintrinigachcha and 
kondakundanvaya built a basadi at Kalkeri and installed the image of 


Parsvanatha.** 
Feudatories and Officers who belonged to Mula Sangha : 


Epigraphs refer to the Mahamandalesvaras, Mahasamantas and officers 
who belonged to Mula Sangha of Jinadharma. A Ponnavada record states that 
Chankiraja of Vanasa family, an officer of Chalukya queen Ketaladevi 
belonged to Mula Sangha Jinadharma.** A Konnur record mentions that 
Mahaprabhu Nidhiyamagavunda belonged to balatkara gana of Mula Sangha.** 
An undated record registers the installation of an idol of Parisvadeva by 
Mahamandalesvara Kumara Mayideva who belonged to Mulasangha and 


tintrinigachcha.*” 
Common People who belonged to Mula Sangha : 


An Artal record registers that Gangara Bammisetti of Bettakere in 
Payisthana, the chief place of the Kontakuli (division) was the disciple of the 
Jain teacher Kanakachandra of the Mula Sangha and the kranurgana.* A 
Koppal record mentions Satisetti, son of Bommisetti of Mula Sangha and 
balatkaragana caused the installation of an image of Pushpadanta Tirthankara.”” 
Bochikabbe the wife of Benchisetti got installed an image of Gommata Parsva- 
jina, who was a disciple of Chandrakirtibhattaraka of the Mula Sangha, 
desiyagana, pustakagachcha and kondakundanvaya.”” The idol of 
Chandranathaswami was installed by Bammisetti, son of Parisasetti of the 


Mula Sangha and senagana in the basadi at Amminabhavi.”' 
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Basadis of Mula Sangha : 

There are references to basadis which belonged to the Mula Sangha 
order. A Muram record states that Dasisetti built a basadi at Muram which 
belonged to the Mula Sangha, senaeane and pogarigachcha.** An Athni record 
states that Bammana became a subject of praise on account of his renovating 
the Ratnatraya basadi which was in the same complex of the Samantana basadi 
of the Mula Sangha, desigana, pustakagachcha, kondakundanvaya and 
ingalesvara bali.”* A Chikka-Hanasoge record states that Adinatha basadi 


belonged to Mula Sangha, desigana and pustakagachcha.”* 


Followers of Mula Sangha Acting as Trustees of Grants : 

It is evident from Yaragera record that gifts were entrusted to the — 
followers of Mula Sangha, kanurgana, meshapashanagachcha and 
kondakundanvaya,” which gives us an idea of the popularity and extent of the 
Mula Sangha and the prominent place it occupied in Jainism in the days of 


Chalukyas of Kalyana. 


From joining the places where records are found one can observe that 
Mula Sangha had its sway mostly in the areas of Bagalkot, Belgaum, Haveri, 
Dharwad, Bijapur, Hassan, Raichur, Bellary, Gadag, Mysore, Koppal in 
Karnataka; Karnul, Mahabubnagar, Anantapur, Warangal, Nalgonda in Andra 


Pradesh; Osmanabad and Kolhapur in Maharastra.*° 
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B. DRAVILA SANGHA: 


Dravila Sangha as the name itself indicates was primarily connected 
with the Tamil country. According to Devasena, the author of Darsanasara, 
Dravila Sangha was formed by Vajranandin, a disciple of Pujyapada, in the 


*7 According to Saletore, “the 


year 536 of the Vikrama era at Madura. 
establishment of the Dravila Sangha at Madura was the work of Vajranandin in 
the last quarter of the 9" or in the first quarter of the 10" C.A.D. P.B.Desai is of 
opinion that Dravila sangha figured in a good number of epigraphs from 
southern Karnataka ranging approximately from 9" to the 13°" C.A.D. Thus this 


sangha appears to have continued in a flourishing state till the period of 13" 


C.A.D. The following are the sub-divisions of Dravila Sangha as found in 


epigraphs: 
Gana : Sena-gana 
Gachcha : Kaururu-gachcha 
Anvaya : Malanura-anvaya 


In epigraphs there are three references to Dravila Sangha during the 
period of the rule of Chalukyas of Kalyana. A Ujjili record states that feudatory 
Mahamandalesvara Vallabhachola Maharaja gave grants of twelve mattars of 
wet land, five-hundred mattars of flower garden, an oil mill and one hundred 
betel ies for the angabhoga, rangabhoga, for worship, for feeding of rishis 
and ajjis and for the renovation of the Baddi jinalaya of Ujjili which belonged 


to Drvaila Sangha, senagana and kaururugachcha. Gifts were also given to god 
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Chennaparsva for services of the Baddi jinalaya.** A Pudur record states that 
Mahamadalesvara Hallavarasa of Pudur granted one hundred betel leaves, betel 
nuts, one mattar land, two shops, two house-sites, two oil mills in Pudur and 
income from levy of two panas from every village in Ayije-300 to Pallava 
jinalaya belonging to Dravila Sangha after laving the feet of his preceptor, 
Kanakasenabhattaraka.” A record from Ingalgi states that queen Jakkaladevi 
built a Jain basadi at Ingulige (Ingalgi), installed the image of Jina there and 
made grants of twenty-one mattars of land, a garden and houses which were 
entrusted to Indrasenabhattaraka, disciple of Mallisenabhattaraka of Dravila 
Sangha, senagana and malanuranvaya.”” This is the earliest record, which 
shows the existence of the particular line of teachers in the northernmost parts 
of Karnataka who belonged to Dravila Sangha, senagana and malanuranvaya.” 
It is possible that due to continuous Chola inroads into the Chalukya territory it 
made the teachers of Dravila Sangha who lived in southern parts to move up 
towards the northern parts of Karnataka. These records found in Ujjili, Pudur, 
Ingalgi reveal that Dravila Sangha was the strong-hold of Jainism in this part of 
the Chalukya kingdom. Though we find very few references to Dravila Sangha 
in inscriptions it may be safely said that this Dravila Sangha enjoyed royal 


patronage at the hands of Kalyana kings, queen, feudatories and others. 
C. SRI-MULA SANGHA: 
We have already discussed about Mula Sangha which played a vital role 


in Jain monastic Order during the period of study. Like the Mula Sangha, Sri - 
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Mula Sangha also finds references in epigraphs of the period under study. 
While several epigraphs ranging from 977 A.D. to 12 C.A.D. refer to the Mula 
Sangha but only two records dated 1078 A.D. and 1160 A.D. refer to Sri-Mula 
Sangha which indicates that it might have been a satellelite of the Mula 
Sangha. Following are the two records referring to Sri-Mula Sangha and its 


subdivisions during the Chalukya period; 
Gana : Desiya-gana 
Gachcha_: Pustaka-gachcha 
Anvaya_ : Kondakund-anvaya. 


A record from Hattana states that Chandrayanadeva and his disciple 
Runikachchagondideva belonged to Sri-Mula Sangha.  desiyagana, 
pustakagachcha and kondakundanvaya.” Another Heggere record states that 
Govideva the mahasamanta was the lay disciple of Chandrayanadeva of Sri- 
Mula Sangha, desiyagana, pustakagachcha and kondakundanvaya.”> These two 
inscriptions found during the period of Somesvara II and Taila III indicate that 
Sri-Mula Sangha existed during the reign of these two kings and _ that 
Chandrayanadeva was a more popular teacher of Sri-Mula Sangha. He played 
an important role in popularizing Sri-Mula Sangha from 1078 A.D to 1160 


A.D. It is interesting to note that both these records are found in Tumkur 


district, which indicate that Sri-Mula sangha held its sway in this region of 


Kalyana Chalukya empire. 


D. NANDI SANGHA: 


Nandi Sangha was a branch of the Mula Sangha. Balatkaragana was an 
important sub-division of Nandi Sangha. Maghanandi seems to have been the 
founder of this branch. Hence most of the teachers belonging to the Nandi 
Sangha suffixed their names with ‘nandin’.”* A Gawarwad record refers to the 
repairs made to the Jain basadi at Annigere built by Permanadi, the governor of 
Belvola. Somesvara I] gave a mandate to Mahamandalesvara Lakshmarasa to 
renovate the Jain basadi at Annigere and made Tribhuvanachandra of Nandi 
Sangha and balatkara gana the trustee of the grant. Mahasamanta Katarasa also 
granted an estate to the same basadi in 1072 A.D and it was again entrusted to 
Tribhuvanachandra. The record also states that earlier during the Ganga period 
Gunakirttipandita had been entrusted with this grant. > This Gunakirttipandita 
also belonged to the same line of teachers to which Tabhavayiachandra 


belonged. This indicates that Chalukya kings continued the royal patronage to 


the teachers of Nandi Sangha. 
E. YAPANITYA SANGHA : 


The Yapaniyas as an important Sangha of the Jains along with those of 
Digambaras and Svetambaras, get mentioned as early as 5" century A.D. 
Mrigesavarma (475-490 A.D.) of the Kadamba dynasty made a grant to 


Yapaniyas, Nirgranthas and Kurchakas. The last epigraphical evidence of 
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Yapaniya sect is known from the Kagwad record (1394 A.D.) which states the 
Samadhi-marana of the teachers namely Nemichandra, Dharmakirti and 
Nagachandra of Yapaniya Sangha and Punnagavrikshamulagana.° Thus it 
existed upto 14" century A.D. and ultimately absorbed itself in Digambara 
community. The earliest reference of this sect is made probably in the 
inscription of Kharavela in 2"! C.A.D.°’ There are two traditions about the 
origin of Yapaniyas. (i) Devasena, who compiled Darsanasara 909 or 990. 
years after the death of king Vikrama, (whose identity is not clear) records a 
tradition that Srikalava, a Svetambara monk started the Yapaniya Sangha in the 
town of Kalyana in the year 205 after the death of king Vikrama.°® (ii) another 
account, Bhadrabahucarita of Ratnanandi refers to certain Nrkuladevi, queen 
of the king Bhupala of Karahataka. She asked the king to request her teachers 
to come over there to perform the religious rites. The king agreed and went to 
receive the teachers who had arrived there, but the king returned without 
offering respects to them because the teachers were equipped with clothing, a 
bowl and a stick and did not look like naked Jain monks. Then the queen is said 
to have asked the monks to give up their white robes and accept the Nirgrantha 
asceticism. These monks gave up their robes and went naked with a water 
gourd and a bunch of feathers. Thus the queen created goodwill about the 
monks in the mind of the king. The monks though Digambaras in form 
continued the practices of Svetambaras. Thus it is they who formed the 


Yapaniya Sangha.’ The monks of Yapaniya sect remained naked, used a 
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yx 


pincch made of peacock feathers, worshipped nude images and ate food in their 


hands like the Digambara monks. 


Now let us know the different interpretations of the word Yapaniya. 
Various spellings are available such as Yapaniya, Japaniya, Yapani, Apaniya, 
Yapuliya, Apuliya, Japuli, Javuliya, Javiliya, Javaliya and Javaligeya.” K.T. 
Telang interpreted the term Yapaniya monks as ‘those who wandered about 
without being stationary’. Monier Williams derives word Yapaniya (=yapya) 
from the root ya, meaning expelled.°' In the light of some passages found in 
Nayadhammakahao and Pravacanasara, A.N.Upadhye suggests that Yapaniya 
is really Yamaniya, Javanijja going back to the root ‘yam’ meaning to restrain. 
In this context one is reminded of the Caujjama-dhamma attributed to 
Parsvanatha, which stood for observing the four yamas or vratas, brahmacharya 
being included under aparighraha. The Yapaniyas were so called, because they 
observed yamas or vows and led a life of samyama.” Thus, the basic meaning 
of the term Yapaniya is a question by itself. The Brhat-kathakosa of Harisena 
(931-32 A.D.) and the Vaddaradhane of Sivakotyacharya (11 century A.D.) 


also mentions Japuli Sangha. 


Indranandi in his Nifisara refers to Yapaniyas as Jainbhasa because 
Yapaniyas followed the doctrines and practices which were common with both 
the Digambaras and Svetambaras. But inspite of this the Yapaniya monks are 
highly praised in the record for their learning and ascetic practices. Sakatayana, 


the eminent sanskrit grammarian belonged to the Yapaniya Sangha. This 
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grammar is more popular with Digambaras; but his two other small texts, 
Strimukti and Kevalibhukti Prakaranas are preserved only in the Svetambara 
collections. The famous Apabhramsa poet Svayambu was also a Yapaniya. 
Umasvati, Siddhasena, Divakara, Jatila etc beonged to Yapaniya Sangha. 
Haribhadra (8 C.A.D.) in his Lalitavistara has referred to the Yapaniya- 
tantra’ which remains unexplained. But no such tantra is found at present. 
The three main doctrines of the Yapaniya Sangha, which made deep 
impression on the social life of the people with its liberal outlook, are: 
(i) Parasasane mokshah: meaning that the followers of the other 
doctrines also can attain salvation. 
(ii) | Sagranthanam mokshah: meaning that not necessarily the monks, 
even the householders are entitled to freedom from worldly bondage. 
(iii) = Strinam tab-bhave mokshah: implying that women can_ attain 


liberation in this very life. 


Further, Yapaniya Sangha had its own subdivisions of gana, gachcha 


and anvaya as found in the epigraphs of Chalukyas of Kalyana.: 


4. 


Gana : kanduru-gana, sena-gana, kareya-gana, malva-gana, 


punnagavrikshamula-gana. 
Gachcha :  svarnapashana- gachcha. 


Anvaya :  mailapa-anvaya and maidapa-anvaya. 
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Names and Spiritual Lineage of Monks of Yapaniya Sangha : 


Epigraphs mention the names and spiritual lineage of monks of 
Yapaniya Sangha. A Saundatti record refers to Jain teachers, Bahubalide- 
vachandra, Bahubalidevasimha, Arhanandimunindra, Subhachadrasiddhanti- 
deva and Sriprabhachandradeva who belonged to Yapaniya Sangha and 
kanduru gana.* A Hosur record mentions Srivaratraividyadeva who belonged 
to Yapaniya Sangha.” Titles like traividya, and saiddhantika used by some 
Yapaniya acharyas indicate they were experts in Satkhandagama and that they 


were great scholars.” 


A Mugad record refers to Yapaniya Sangha and kumudigana and further 
gives a long pedigree of the Jain spiritual teachers namely Srikirtigoravadi, 
Prabhashashankamunindra, Arppinayabhratinatha, Narendrakirtimuninatha, 
Nagabikkibratindra, Niravadyakirtibhattaraka, Parsvadevaswami, Subhachandra 
Madhavenadubhatindra, Balachandramunipa, Ramachandravishrutamuni, Muni 
chandradeva, Ravikirti,  Govardhanadeva, Srimatkumarakirtimunindra — of 
kumudigana® and all these teachers are described as great scholars who 
belonged to Yapaniya sangha. This long list of preceptors reveals the fact that 
Mugad was a stronghold of the Yapaniya teachers. A Morab record mentions 
Nagachandrasiddhantadeva, the disciple of Jayakirtti beonged to kareyagana 
and mailapanvaya of Yapaniya Sangha. Nagachandrasiddhantadeva was a great 
scholar, well-versed in sastras and astronomy. He was a advocate of Jina 


doctrine and bore the title Mantrachudamani.” 
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A Tadkod record mentions Vasupujya who belonged to Yapaniya 
Sangha, punnagavrikshamulagana and svarnapashana gachcha.”° An undated 
Bailhongal record mentions the name of a Jain teacher Jinadevasuri of 
Yapaniya Sangha, mailapanvaya and kareyagana to which Mullabhattaraka and 
others belonged.’’ An undated Huli record states that Ganadhara Suharman, 
Bahubali, Subhachandra and Maunideva and Maghanandin belonged to sena 


gana of the Yapaniya Sangha.” 


It may be mentioned that an undated Garag record refers to the 


Samadhimarana of Santiviradeva of the Yapaniya Sangha and kumudi-gana.”* 
Yapaniya Monks Acting as Trustees of Endowments : 


Yapaniya monks acted as trustees, managers of the basadis and also 
looked after the manintenance of the Sangha by receiving grants from kings 
and other dignatries in the society. A Muram record states that Samanta 
Rajarasa gave grants to Rajajinalya and entrusted it to Mahasenapanditadeva, 
the disciple of Gunasenapanditadeva, belonged to the Yapaniya Sangha and 
senagana.’“ A Malkankoppa record mentions Santiviradeva belonged to 
Yapaniya Sangha, maidapa anvaya and kareyagana. Further it refers to gifts 
made to the basadi constructed by Bammisetti of Puligodu, belonging to Sagala 
family after laving the feet of Santiviradeva.”” A  Huli record states that 
Lachchiyabbe constructed a Jain basadi at Huli and made a gift of land for its 
repairs and for its maintenance and appointed Balachandrabattarakadeva of the 


Yapaniya Sangha and punnagavrikshamulagana, as the trustee in charge of the 


establishment.’® Another Muram record states that Somesvara I gave grants to 
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Tirtha basadi at Muram and entrusted the grant after laving the feet of 
Nagasenapandita, the disciple of Vimalasenabhattaraka of Yapaniya Sangha 
and sena gana.”’ A Sirur record refers to Aggalarasa who entrusted grants to 
Dharmasagarasiddhantadeva of Yapaniya Sangha and malvagana for feeding 
ascetics at the request of a certain Mahapradhana Aggalaya and Bahubali.’”* A 
Doni record registers a gift of garden made by Sovisetti to Charukirtipandita 
the disciple of Munichandratraividyabhattaraka, of the Yapaniya Sangha and 
Punnagavrikshamulagana, for the benefit of the basadi built by him evidently at 
Dronapura. The gift was made in the presence of the sixty Mahajanas of the 
great agrahara Dronapura, headed by the Urodeya and several Settis of the 
place.” An Are record states that Dandanayak Dasimarasa gave grants to the 
Marasingasetti basadi and entrusted it to Kumarakirtipanditadeva of Yapaniya 


Sangha and punnagavrikshamulagana.*” 
Ganas of Yapaniya Sangha : 


An undated Lakkundi record refers to the sixteen ganas of the Yapaniya 
Sangha and the lineage of the Jain ascetic Nemichandramuni.”! This is the only 
record which refers to the sixteen ganas of Yapaniya Sangha. Hampa 
Nagarajaiah makes mentions’ of fifteen ganas of Yapaniya Sangha namely, 
Kanduru— gana, Kanurgana, Kanurugana, Kranurugana, Kronurgana, 
Kareyagana, Balatkaragana, Vandiyurugana, Vaviyaragana, Valagaragana, 


Surasthagana and Punnagavrikshamulagana. And probably these sixteen 
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ganas of Yapaniya Sangha might have existed during the period of Chalukyas 


of Kalyana. 
Basadis of Yapaniya Sangha : 


Epigraphs refer to the basadis which belonged to Yapaniya Sangha. A 
Murum record states that Samanta Rajarasa and his queen Rekhaladevi 
constructed Sura jinalaya and Rekhala jinalya which belonged to Yapaniya 
Sangha and senagana.*’ The undated Sirur (Jamkhandi) record states that the 
image of Parsvanatha was presented by Kalisetti for the Kusuma jinalaya of the 
Yapaniya Sangha and punnagavrikshamulagana.* This indicates that there 


were separate basadis of various sub-sects of Jainism during the period. 
Worship of Parsvanatha, Neminatha and Guardian Deities : 


The Capaniva, Sangha contributed to the development of Yakshi cult. 
They gave preference for the images of Parsvanatha and Neminatha. The 
guardian deities namely Padmavati and Kushmandini became popular 
goddessess of Jains in Karnataka. In a Jain basadi called Dodda basadi at 
Belgaum, the inscription found on the pedestal of Neminatha image states that 
the basadi was sult by Parisayya in 1070 A.D. and the image was installed by 
Yapaniyas.** The Neminatha image once belonged to the basadi in the fort is 
now kept in Dodda basadi.A certain Sandhivigrahi Basavanna made grants of 
land to the Padmavati Nakhara jinalaya and oil-mills for burning a perpetual 
lamp to the deity in the basadi.** A Mugud record states that the members of 


the family of Nargavunda Chavunda were devout Jains. Mahasamanta 
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Martandayya, the grandson of Chavunda was the worshipper of godess 


Padmavati.*° 


Some of the subdivisions like kareyagana, kandurugana, vandiyurugana, 
surastagana, kaururgachcha are mentioned in the epigraphs without specifying 
Yapaniya Sangha. This shows how gradually the Yapaniya Sangha merged 
with Digambaras. Noticing the find places of these records one can observe 
that Yapaniya Sangha had its sway mostly in the districts of Dharwad, 
Belgaum, Gadag, in Karnataka; Kolhapur, Osmanabad in Maharastra. The 
number of records found in Andhra Pradesh is very small. Some epigraphs are 
referring only the subdivisions without specifying Yapaniya Sangha.*’ Thus, 
along with Mula Sangha, Dravila Sangha, SriMula Sangha, Yapaniya Sangha 
also gained importance and played a vital role in promoting liberal values of 


Jainism during this period. 


Thus it can be concluded that the Digambara sect of Jainism was in 
ascendancy and Mula Sangha was the most prominent Sangha Order during the 


period of Chalukyas of Kalyana. 
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CHAPTER-V 


JAIN CONTRIBUTION TO CULTURE 
SECTION : A. JAIN CONTRIBUTION TO KANNADA LITERATURE 


An in-depth study of the history of Jainism during the rule of Chalukyas 
of Kalyana will be incomplete without a detailed reference made to the Jain 
contribution to literature. The oldest known Kannada record found at Halmidi 
belonged to 5" C.A.D. and the first Kannada literary work available is 
Kavirajamarga which belonged to 9" C.A.D. No literary work in Kannada of 
the period from 450 A.D. to 850 A.D. has come to light. Most of the early 
Kannada works are the contribution of Jain poets who became the gems of 


literature for instance, Pampa, Ponna, Ranna. 


The Jain writers studied and used Prakrit and Sanskrit in the South for 
writing religious books. These writers like Kundakunda, Vattakera, Sivarya. 
Umasvati, Samantabhadra, Siddhasena, Akalanka, Virasena, Jinasena 
contributed much to the Jain literature who inspired the Kannada writers. The 
Jain poets were pioneers in Kannada literature because though they were well- 
versed in Sanskrit and Prakrit they preferred to write in local language and thus 
contributed a lot for the growth of Kannada literature. The earliest period of 
Kannada literature was dominated by the poets of Jain faith. Pampa, Ponna, 
Ranna, Chamundaraya, Santinatha, Nayasena, Karnaparya, Nagavarma II, 
Sivakotyacharya and others were some of the distinguished Jain writers who 


glorified the Kannada literature. 


Several poets of the period were inspired by the teachings and 
personalities of Jain religion and composed great literary works in Kannada. 
Excellent literary compositions were produced. Books on poetics, prosody, 
grammar, lexicons, medicine, astrology were written, and innumerable 
inscriptions were composed in beautiful kavya style. The Jain Kannada 
literature of the period can be studied under the following headings: 

a) Jain Poets and Authors. 


b) Poets who Composed Inscriptions. 
a) Jain Poets and Authors : 


An attempt is made here to review some important Kannada works of 


the period under study. 
Ranna (949 A.D.) 


Ranna was the first and the best of the poets under the patronage of 
Chalukyas of Kalyana. Ranna' was born in 949. A.D. in Mudhol (Jamkhandi 
Taluk of Bijapur District) He was the fourth son of Jinavallabha, who was a 
dealer in bangles. He had two wives Jakki and Santi. He had a son called Raya 
and a daughter by name Attimabbe and his preceptor was Ajitasenacharya. 
Chamundaraya of Gangas and Attimabbe were the first to appreciate Ranna’s 
literary works. It was with deep sense of gratitude that Ranna named his 
children after them. He was a warrior under the king Kartavirya of Saundatti 
Ratta dynasty and then joined Gangas as one of their army chiefs.” It may be 
noted that he was a genius who led the army in war and at the court wrote 


kavyas. 
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Ranna, under the patronage of Taila II and Satyasraya wrote many 
works such as Ajitapurana, Gadayuddha or Sahasa-Bhima-Vijaya, Ranna 
Kanda, Parasurama-Charita and Chakresvara Charita. Of the five works of 
Ranna, the Ajitatirthankarapurana-tilaka was composed under the inspiration 
of Attimabbe and completed in 993 A.D. He borrowed the theme from the 
Uttarapurana of Gunabhadra.* Ranna likened Attimabbe to the mother of Lord 
Ajitanatha Tirthankara and king Taila II. It may be noted that in the eulogy of 


Attimabbe given in the Lakkundi record’ beginning with - 


Unnata Kukkuteshvara jineshvaranam jinabhakte 
pogikanbannegamannamam bisutu parvatamam 
parideretajjinasannadolattimabbege pathashramarala kalavrishtiya- 


ytenrado devabhaktigadu Chodyame kolluve pushpavrishtigal 


which is the verbatim reproduction of the lines found in the Ajitapurana (as 
vasa I, verse.61). Since this work had been completed earlier in saka 915 (993 
A.D.), the composer of the inscription must have been greatly influenced by the 
works of his contemporary poet Ranna and reproduced the verse from the 


A jitapurana? 


Ranna’s_ second important work was  Sahasa-Bhimavijaya 
(Gadayuddha). He himself says in his work Sahas Bhimavijaya that he 
received the title Kavichakravarti and also great rewards from Taila II for this 
great champu kavya of ten chapters. It narrates® the story of the final fight 
between Bhima and Dhuryodhana on the eighteenth day of the Mahabharata 
war. The poet has identified Irivabedanga Satyasraya, son of king Taila IT with 


Bhimasena, the hero of the poem. Such identification of contemporary men and 
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events with those of the great epics could be seen as a tradition followed in 
Kannada literature since the days of Pampa and Gunavarma of the past. This 
work is a source for knowing the genealogy of Chalukyas and achievements of 


king Satyasraya. 


Only a few verses of another work Rannakanda by Ranna, the earliest 


known Kannada lexicon, are available. 


Ranna wrote Chakresvara-Charite with Taila II as the hero, who is 
glorified as Bharata Chakravarti first Universal Emperor and Taila’s son 
Satyasraya has been equated with Arkakirthy, the son of Bharata. Further 
Nagadeva and Attimabbe have been compared with Jayakumar (Meghesvara), 
commander-in-chief of Bharata, and his wife Sulochana, known for her virtues. 
He wrote Parasurama-carite with Chamundaraya as the hero who had the 
biruda Samaraparasurama, equating with the epic character Parasurama 
identified in as Subhauma of Jain mythology.’ However, neither of these works 


are available. 
Chamundaraya : 


Chamundaraya, the patron of Ranna was also a distinguished author. He 
was not only a warrior who fought many battles but was also the author of 
works of great fame. He belonged to late 10" C.A.D. His work Trishashti- 
Lakshana-Mahapurana is very important for the study of Jain history and 
religion. It is also known as Chamundarayapurana. It deals with the life history 


of twenty-four Tirthankaras. This work is based on earlier works like the 


Sanskrit Mahapurana of Jinasena and Gunabhadra. He made use of the works 
of Kavi Parameshthi, Kundakunda, Vasunandi etc., composed in Sanskrit and 
Prakrit which reveal the depth of Chamundaraya’s learning. He has also 
referred Pampa’s Adipurana in depicting the life of the first Tirthankara 
Adinatha. It is the first work written entirely in continuous prose dated 978 


A.D. which has a place only next to Vaddaradhane.* 
Sridharacharya (1049 A.D.) 


During the reign of Somesvara I, Sridharacharya,’ the Jain poet, wrote a 
work on astrology namely Jataka-Tilaka. He belonged to Naragund, presently 
situated in Gadag district which ts stated in the following verse: 


Udadivrtorvige mukhameni -— 
sida beluvala nalge tilakadandada Narugun- 
dada viprakulottamana 


Bhyudita yasham shridharam vachovibhavadharam (1-4) 


The Jataka-Tilaka is the earliest Kannada work on the subject composed 
in khanda and vritta metres. In the beginning he has shown reverence to 
Pampa, Gajankusha and Ranna. It is a comprehensive treatise dealing with the 
astronomical facts, horoscopy and prognostication and contains twenty-four 
prakaranas or adhikarana namely; 

1. Samjna Prakarana. 
2. Balabala Prakarana. 
3. Dvitrigraha Yoga Prakarana. 


4. Karma Jivana Prakarana. 
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5. Rashi Prakarana. 

6. Drekkana Prakarana. 

7. Anista Prakarana. 

8. Nastajataka Prakarana. 

9. Aristabhanga Prakarana. 
10. Adhana Prakarana. 

11. Dashantardasa Prakarana. 
12. Astakavarga Prakarana. 
13. Nabhasayoga Prakarana. 
14. Chandrayoga Prakarana. 
15. Pravrajjayoga Prakarana. 
16. Lagnadibhava Prakarana. 
17. Dristi Prakarana. 

18. Sthrijatakaphala Prakarana. 
19, Niryana Prakarana. 

20. Viyonijnma Prakarana. 
21.Janma Prakarana. 

22. Arista Yoga Prakarana. 
23. Ayurdaya Prakarana. 


24. Rajayoga Prakarana. 


The author has consulted the works like Laghu-Jataka and Brihat- 
Jataka of Varahamihira and Saravah of Kalyanavarma. The writer himself 


mentions that he has described the intricacies of Mathematics in his Jataka- 
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Tilaka. From his epithet Gadyapadya-vidyadhara, he seems to have been a 
master of both prose and verse. He had other epithets like Prajnadhara, 
Shastrakavitachatura, Karanaratana, Budhatilaka, Buddhamitra, Samyaktva- 
ratnakara, Kavirajabhandhava, Padyavidyadhara and Sujanaikyabhandava. 


He also composed Chandraprabha- Charita which is not available. 
Kirtivarma (1070 A.D.) 


Kirtivarma contributed to Jain literature during the period of Chalukyas 
of Kalyana by his scientific work. Govaidya. He had titles such as 
Kirtichandra, Vaidyaratna etc. His preceptor was Devachandra. His work 


Govaidhya deals with diseases afflicting cattle and their remedies." 


Sivakotyacharya : 


Sivakotyacharya wrote the work called Vaddaradhane.'| The work 


belongs to 11" C.A.D. It is the first prose work in Kannada that is available to 


us. It deals with Jain religion, merits of asceticism and wisdom of Jain monks. 
It contains 19 stories with the below mentioned Jain saints as heroes: 

1. Sukumara Swami. 

2. Sukausala Swami. 

3. Gajakumara. 

4. Universal monarch Sanatkumara. 

5. Annikaputra. 

6. Sage Bhadrabahu. 

7. Lalitaghate. 


8. Sage Dharmaghosa. 
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9. Sage Siridinna. 

10. Sage Vrisabhasena. 

11. Sage Kartika. 

12. Sage Abhayaghosa. 

13. Sage Vidyuccora. 

14. Sage Gurudatta. 

15. Cilataputra. 

16. Sage Dandaka. 

17. Five hundred sages : Mahendradatta and others. 
18. Sage Chanakya. 


19. Sage Vrisabhasena. 


The stories of Sukumarasvami, Sanatkumara, Bhadrabahu, Kartika, 
Vidyutchora, Gurudatta and Chanakya are noteworthy from the literary, 
cultural and historical points of view. A.N. Upadhye"’ is of the view that this 
work is based on Kavachadvara taken from one of the Prakrit Commentaries 
on the ancient Bhagavati Aradhana and enlarged with the help of the Sanskrit 
and Prakrit anthologies of such stories, to suit the needs and conditions of 
Karnataka. The author has shown a different and better pattern of narrative 
style. Instruction with entertainment is the key-note of these stories. It scores a 
far greater number of credits in respect of narrative skill, literary excellence and 


linguistic merit. 
Nagachandra (1100 A.D.) 


Another important poet of the period Nagachandra'* also known as 


Abhinava Pampa or Pampa II. He was a native of Bijapur and he has stated that 
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he built a basadi at Bijapur. His teacher was Balachandramuni. He wrote 


Mallinathapurana and Pampa Ramayana in champu style. 


The Mallinathapurana narrates the story of the Nineteenth Tirthankara 
Mallinatha. The hero Vaisravana and his son Sridhara have been identified by 
the poet with Chalukya Vikramaditya VI (1076-1126 A.D) and Somesvara II 
(1126-1138 A.D). In this work the degree of disillusionment of Vaisravana and 
the description of nature are noteworthy. The style of this poet is famous for its 


elegance and clearness of language. 


The Pampa Ramayana _ also known as Ramachandracharitapurana, has 
unique value as it presents the Jain version of Ramayana and differs in many 
aspects from Valmiki’s Ramayana. He has made use of the Ramayana written 
by Vimalasuri (100 A.D) and another work under the same title composed by 
Ravisena (698 A.D). He has picturesquely expressed the scenes of abduction of 
Sita, Uparambhe’s episode and the conversion of Ravana’s mind. In many 
places he has glorified the original passages. Devachandra (1838 A.D) in his 
work Rajavali-kathe informs us that Nagachandra also wrote the work 
Jinaksharamale. But Narasimhacharya who has studied the poet’s style is of 


the opinion that it cannot be the work of Nagachandra.'* 
Kanti (1100 A.D.) 


Kanti'> was the earliest known Jain poetess who wrote in Kannada. In 
the court of the Hoysalas of Dorasamudra besides Kanti there lived poets, 


Nagachandra and Rajaditya. She had the title Abhinava Vagdevi. Devachandra 
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in his Rajavalikatha and Bahubali in Nagakumaracharita make reference to 


Kanti. The Kanti-Hampana Samasyagalu is the only available work of Kanti. 


Nagachandra took a challenge that he would compel Kanti to eulogies him in 


verse. In order to test her proficiency, Nagachandra known also as Abhinava 


Pampa or Pampa II would recite half a stanza which Kanti should immediately 


complete. Some of the verses of Kanti-Hampana Samasyagalu are as follows : 


Pampa 


Kanti 


“Nannige namaskar made Kaivalyam Sukham” 

Salutation to truth (god) brings heavenly bliss, says Pampa 
Ghanamatiyinanudayadolamo 

vinayadi phalapushpaverisi Bhakutiya bharadim | 
manashuddhiaded paramaji 


nannige namaskar made kaivalya sukham II 


It means early morning if we pray Jina with devotion and offer fruits and 


flowers at Jina’s feet we achieve heavenly bliss. 


Pampa 


Kanti : 


Kallamo kudivudanu kande Jainra maneyol 

It means that Pampa saw liquor being taken in a Jain house. 
Hollisi godeya kannava 

nolleya kattiyim koredu nelavina mosaram | 

belliya battalolikuta 


kalla kudivudanu kande Jinara maneyol Il 


She replied, by saying that she saw a thief who broke into a Jain house 


and hiding there and pouring the curd in a silver bow] and drinking it. 
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Pampa :  Sattavaleddodi podalenida chitram! 


Exhausted one rising on her feet fled away (is the scene) 
Kanti : Atteya baigala matim 

dattigeya daurjanyadim gandana pettam | 

matte mudi mavinim be- 


sattavaleddodi podalenidu chitram Il 


It refers to a scene of an exhausted daughter-in-law rising on her feet 
and fleeing away from her husband’s house for being unable to bear anymore 
the abuses hurled at her by the mother-in-law, cruelty inflicted by the sister-in- 


law, beating from her husband and tired of her old father-in-law. 


Kanti was an eminent poetess who completed all the incomplete verses 
of Pampa. Pampa fearing that Kanti would outwit him in knowledge played a 
trick. He Jaid down on the ground pretending like a dead person. When Kanti 
heard about this she felt very sad about it and began to shower praise on 


Pampa. Hearing this Pampa sprang up and claimed to have won the challenge. 


Now only 23 verses are available written in palm leaves of the Kanti- 
Hampana Samasyagalu. Some of these are in kandapadyas and some are 
kavyas. We come to know from the verses that Pampa had the title Naraguri 
Pampa. It is intriguing to note that Pampa has not mentioned about Kanti in 


any of his works. 
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Nayasena (1112 A.D.) 


Nayasena'° of Mulugunda in Dharwad district, is known for his work 


Dharmamrita, a book on morals. He belonged to the spiritual lineage of 


Ajitasena and Somadeva, his preceptor was Narendrasenatraividya of senagana. 


He was a story-teller of great ability and his sense of humour earned him the 


title “Nagegara Nayasena”. The work is in champu style written in old 


Kannada mixed up with native diction. It contains 14 chapters, each chapter has 


a story connected with Darsana and its eight folds: 


1. 


Ps ee ON. a re se 


Nissanka - 
Niskanksa é 
Nirvichikitsa - 
Amudhadrititva - 
Upaguhana - 
Sthitikarana - 
Vatsalya - 


Dharma-prabhavana - 


freedom from doubts. 

freedom from expectations 

freedom from disgust 

freedom from delusory notions 
protecting a fellow Jain. 

acting to promote stability of Jain faith. 
Disinterested affection. 


Sway of Dharma. 


and five anuvratas (vows) viz; 


Ahimsa 

Satya 

Asteya 
Brahmacharya 


Aparigraha 


non injury 
Truth 

non stealing 
celibacy 


non acceptance 


In all the stories he has used his rich common sense to justify his own 


religion at the cost of others. In one story!’ a priest of another faith condemns 
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Jain monks. This very priest is made to live and eat like Jain monks for only a 
temporary period. The priest was given the food prepared without ghee and 
was kept in a room locked. After some hours he feels thirsty but no water : 
given till the next day’s lunch time. He is made to live without bath like Jain 
monks and within a week’s time his body becomes an abode of itches. He 
could not live like Jain monks and he openly admitted the greatness of Jain 
monks who have full control over all limbs. Poet Nayasena was a master in the 


art of story telling. 


Nayasena has used Kannada proverbs and figures of speech in his work. 
His similies are another noteworthy point in his works. He avoided needless 
use of Sanskrit terms in Kannada poetry which was used by many 


contemporary poets. 


Karnaparya (1140 A.D) 


Karnaparya'* wrote Neminathapurana. As the name indicates it is the 
life story of Neminatha, the twenty-second Tirthankara. It also includes the 
stories of Krishna, the Pandavas and the War of Mahabharata according to Jain 
tradition. The work remained unfinished closing with the eighth chapter with 
the death of Kamsa, hence it is called Ardha-Nemipurana. During the 
Kalachuri interregnum poet Karnaparya received patronage of Lakshmidhara, 
the chief accountant and minister of Vijayaditya, the Silahara chief of Kolhapur 


branch. 


The Neminathapurana is in champu style. He must have referred 
Jinasena’s Harivamsapurana (783 A.D.) and Mahapurana. He has blended the 


traditions of both Harivamsapurana and Mahapurana in a beautiful manner. 
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He was a poet of great ability in his imagination, expressions and 


dramatization. His another work Viresacharite is not available. 
Nagavarma II (1145 A.D.) 


Nagavarma was one of the great grammarians of the Kannada language. 
He was Jain by faith. Poet Janna states that Nagavarma II was appointed as 
Katakopadhyaya “the poet laureate” at the court of Jayasimha II]. He composed 
Vardhamanapurana. It is a poetical work depicting the life of the twenty-fourth 
Tirthankara Vardhamana Mahavira. This poem has all the characteristics of a 
traditional epic in Kannada. In the introductory part it has referred to earlier 
literature and is unique in the use of rare metres. His other works are 


Kavyavalokana, Karnatakabhasa-bhushana and Abhidhana vastukosa. 


The Kavyavalokana is a treatise on poetics. All the requirements for the 
writing of poetry have been put together in this work. The definitions are in the 
form of kanda metres. Examples have been drawn from either the ancient or 
contemporary works which are in kandas or vrittas. The work is in five 
adhikaranas, each subdivided into prakaranas. Sabdasmriti the first part deals 
with Kannada grammar. It is based on the model of Sanskrit grammar and it is 
known as the oldest Kannada grammar. Other parts of the work deal with the 
flaws in poetry, merits, style, rasas and poetic conventions. It is called the 
golden treasury of old Kannada literature. It also deals with the achievements 


of the Chalukyas and other dynasties. 


The Karnataka-bhashabhushana is a Kannada grammar in Sanskrit. 


Both the definitions and explanations are in Sanskrit, with examples in 
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Kannada. This work is based on the model of Katantra Vyakarana of 


Sarvavarma. 


Another work by Nagavarma II, Abhidhana-Vastukosha is a dictionary 
of Sanskrit-Kannada terms under three heads: 

Avibhinnartha (Synonyms) 

Samanya (Normal) 


Nanartha (Multiple meanings) 


The author has made use of the works of Vararuchi, Halayudda, Sasvata, 


: 9 
Amarasimha and others. ! 


His yet another work Chando-Vichiti, probably a work on prosody is not 
available. He possessed titles like Abhinavasarvavarma, Kavi Karnapura, 
Kavitagunodaya and Kavikanthabharana. He has been praised by Achanna 
(1195 A.D.), Janna (1209 A.D.). Salva (1550 A.D.), Devadatta (1600 A.D.) and 


other poets.” 


Brahmasiva (1190 A.D.) 


Brahmasiva was the son of Singiraja, who seems to be the son of the 
reputed Nagachandra. He hailed from Pottalagere (Patancheru, Hyderabad). He 


wrote Samayaparikshe and Trailokya Chudamani-stotra. 


The Samayaparikshe*' contains 15 chapters and refers to Jain saints like 
Griddhapinchcha, Samantabhadra, Jatacharya, Pujyapada, Akalanka, 
Kundakunda, Somadevapandita, Chaturmukhadeva, Bettadadevaru, Vadiraja, 


Meghachandra, Viranandi, Virasena, Kaviparamesthi, Balachandra; and 
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historical persons like Chamundaraya, Attimabbe, Rachamalla and 
Chaturmantri Bharata who encouraged Jainism. Further, he gives a list of Jain 
poets, Pampa, Ponna, Ranna, Asaga, Nagachandra, Aggala and Bandhuvarma. 
He has referred to officers like Perggade Bammana, his son Nagadeva and his 
son Ahavamalla Nripati and the Chalukya emperor Trailokyamalla’s son 


Vikramaditya VI and a poet called Kirtideva. 


Jainism was on the decline during the 12" C.A.D. and Saivism was 
gaining ground. Being moved by this discouraging state of affairs the poet tries 
to plead for his faith and in doing so he criticizes the beliefs and superstitions 
of the rival faiths. The poet makes references in the epics of other faiths and 
makes disparging remarks about them. He condemns the ten incarnations of 
Vishnu. He critisises the manners, food, drinks etc of other faiths. This satire of 
Brahmasiva which is based on pure logic and karma theory appears harsh but 
throws light on the contemporary religious conditions. And thus his book 


satisfies the assertion that “literature is the mirror of contemporary life.””* 


The poet has made an effort to show that Jainism was a very ancient 
religion. The work is significant from the social and religious points of view. 


Thus it has got a unique place in the history of Kannada literature. 


In the Trailokyachudamani-stotra’’, the poet condemns the worship of 
tree, sea, river, sun etc., and asserts that they are not gods. To be liberated, the 
poet advises to follow the path of Jina. The 36 verses in this work are of high 


poetic value. 
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Santinatha : 


Santinatha™ wrote Sifeumarachanry. His father was Govindaraja, his 
elder brother was Kannaparya, his younger brother was Revane and _ his 
preceptor was Vardhamanavrti. He was an officer of the exchequer of the 
Banavasi province governed by Lakshmanripa, a subordinate of Somesvara II. 
The Sukumaracharita is a champu work in twelve chapters. It narrates the story 
of Sukumarasvami known in Jain literature to be an Upasargakevalin. D.L. 
Narasimhachar is of the opinion that the author has followed to some extent an 
identical story narrated in an old Kannada prose work Vaddaradhane. The 
choice of the subject, the simplicity of expression, variety of diction and the 
metrical varieties have made this poem interesting. This work had considerable 
influence on later poets like Ramachandra-mumukshu, who also wrote on the 
same theme in his work Punyasrava-champu. Santinatha was also the author of 


Shikaripura inscription composed in 1068 A.D. 
CONTRIBUTION TO SANSKRIT LITERATURE : 
Jain works in Sanskrit are not many. 


Vadiraja : The available important Jain work in Sanskrit literature of the 
period happens to be the one written by a Jain poet, Vadiraja. He lived at the 
court of Jayasimha II and he was the pupil of Somadevasuri, who was a 
contemporary of Rastrakuta Krishna III. He wrote Parsvanathacharita in 1025 
A.D. And also wrote another work called Yasodharacharita, in which he 


; ; : : 25 
mentions that the Parsvanathacharita was his earlier work. 


175 


Asaga : Another Jain poet, Asaga wrote a work in Sanskrit under title 
Vardhamanapurana in 10" C.A.D.*° 
Chamundaraya : Chamundaraya is reputed to have written a Sanskrit work called 


i 7 
Charitrasara. 


b). Poets who Composed Inscriptions: 

Kannada inscriptions occupy an eminent place for reconstructing the 
history of Jainism during the rule of the Chalukyas of Kalyana. As many as 221 
Jain inscriptions written mostly in Kannada gave a good impetus to the 
development of epigraphs in quality as well as in quantity. The poets who 
composed inscriptions were generally great scholars in Kannada as well as in 
Sanskrit. A good number of epigraphs are in kavya style and some of them 
mention the name of the composer of the inscription. Some of the poets who 


composed the Jain epigraphs during the period are discussed below : 
Bahubaili : 


Bahubali’® was the son of Siripalasetti. He was the author of Lakkundi 
inscription dated 1007 A.D. issued by the emperor Satyasraya, found on the 
slab set up near the Jain basadi. The record is composed in Sanskrit and 
Kannada in 88 lines. The inscription contains interesting references to the 
king’s conquest of the Gurjara country. It registers a gift of land made by 
Attimabbe, wife of the chief Nagadeva, son of Dhalla of the Vaji family to 
Brahma jinalaya. The gift was entrusted to her preceptor Arhanandipandita of 
surastagana and the kaururgachcha. The epigraph records certain interesting 
miracles connected with the life of Attimabbe. The record states, Siripalasetti 


was called Samyaktaratnakara. 
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Polega : 


Polega’’ composed the Hosur inscription of 1029 A.D. found on a slab 
built into the roof of the Siva temple there, during the reign of Jagadekamalla 
Jayasimha II. The object of the inscription is to record the grant of an arecanut 
garden and a house site made by Aycha gavunda of Posavur to the basadi 
constructed by him in memory of his wife Kamchikabbe and it was entrusted to 
Nagachandra Siddhanti. Polega was the son of Eraka. who was the eldest son 


of Aycha gavunda who belonged to Moraka family. 
Vavanayya : 


Vavanayya” : composed an inscription dated 1054 A.D. referring to the 
reign of, Somesvara I found on the slab set up near the Anjaneya temple in 
Nandi Bevuru. The record of 66 lines is much damaged. It records that 
Jagadekamalla Nolamba Brahmadiraja Ghattiyarasa. the Urodeya Sivamayya, 
and the hundred and twenty Mahajanas assembled together and made, with the 
consent of the five ministers of the Nolamba chief Narasinghadeva, a gift of 
some land to the Jain teacher Astopavasibhalara for the basadi constructed by 
him. In the record inscribed on the other side of the stone, a temple at Behura is 
said to have been given by Narasingadeva to the same teacher who is said to 
have belonged to Mula Sangha, desigana and pustakagachcha. Lines 63 and 64 


state that Vavanayya composed and Rachoja engraved the inscription. 
Kannapayya : 


Kannapayya’ composed the Soratur inscription found in the ruined Jain 


basadi there. This inscription belongs to the period of Bhuvanaikamalladeva 
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Somesvara II dated 1071 A.D. The inscription starts with the following 
invocation, “victory to the order of Jina, the lord of the three worlds, whose 
emblem is the glorious, great, profound and unfailing Syadavada. Of the forty 
lines, twenty six lines of the inscription are in good condition and the 
remaining ones are worn out. The record states that Baladevayya, the 
Mahapradhana constructed a Jain basadi named Baladeva jinalaya at Soratur in 
Gadag district and made a gift of land to this basadi. The gift was entrusted to 
Huliyabbajjike, a female disciple of Srinandipandita of surastagana and 
chitrakutanvaya. The author of the inscription emphasises the greatness of 


Baladeva dandanayaka. 
Chaturmukha Rudrabhatta : 


Chaturmukha Rudrabhatta’? composed the Naragunda record found in 
Basavanna temple. It refers to the reign of Somesvara II dated 1074 A.D. This 
badly damaged inscription contains 44 lines of which the first six lines are in 
good condition. The record states that when Mahamandaleswara Marasimha, 
the Silahara chief, was governing Kuhundi-3000, Mirimje-3000 and other 
regions, a grant of land for a feeding house and a Jain basadi, was made in the 
presence of the Mahajanas of Mekkegeri in Naragund. Also a grant made for a 
feeding house there by a certain Setti (name lost) is recorded. Names of 
Kaliyamasetti, Govanasetti and Varmasetti are mentioned in the record. Lines 
43 and 44 of the inscription state that the record was composed by 


Chaturmukha Rudrabhatta written by Padmanabha and engraved by Ketoja. 
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Ayacharaja : 


Ayacharaja® was the author of the Abbigeri inscription. The record 
consists of seventy-two lines of writing and the last thirty-three lines are 
damaged to a great extent. The Kalyana Chalukya king Vikramaditya VI was 
the ruler at that time. Written in prose and verse this inscription is dated 1113 
A.D. It records that, an appeal was made by Ayacharaja and other chiefs of 
Abbigeri to Mahamandaleswara Acharasa for the revival of the grant for the 
repair of basadis, temples and brahmapuris of Kisukadu (located in the present 
day Gadag district), where renovation work had come to a halt for long. The 
composer of the inscription Ayacharaja was a great devotee of Jain faith. He 


was the son of Barmadeva. 


Jain poets and authors enriched and glorified the Kannada literature by 
their innumerable, excellent and beautiful works of great value. They shed light 
on political, religious and cultural life of the people during the period. The 
authors of inscriptions were good poets who were capable of using various 
metres in extolling the persons of their choice, like kings, queens, ministers, 
saints, heroes and scholars. Winternitz M.** sums up that “there is scarcely any 
province of Indian literature in which the Jains have not been able to hold their 
own. Above all, they have developed a voluminous narrative literature, they 
have written epics and novels, they have composed dramas and hymns, 
sometimes they have written in the simple language of the people, at other 
times they have competed, in highly elaborate poems, with the best masters of 
ornate court poetry, and they have also produced important works of 


scholarship.” 


179 


NOTES AND REFERENCES : 


— 


Nagaraj, M.S., Chalukyas of Kalyana (Seminar Paper), p. 215. 
Kamala Hampana, Attimabbe and Chalukyas, p. 44. 

Nagaraj, M.S., opcit, p. 215. 

S.LI. Vol. XI, Pt. I, No. 52, 1007 A.D. 

S.LL Vol. XI, Pt. I, (Introd), p. IX. 

Nagaraj, M.S., Op.cit, p. 216. 

Kamala Hampana, Op.cit, p. 44. 


Rice, E.P., A History of Kanarese Literature, p. 37. 


SO ee. Oe eee a 


Nayak, H.M. (Ed.) Kannada Adhyayvana Samstheya Kannada Sahitya Carite. 
Mysore, 1976, pp. 739-745, 


10. Nagaraj M. S., Op.cit, p. 220. 

11. Khadabadi, B.K., Vaddaradhane : A Study, Dharwad, 1979. 

12. Nayak, H.M. and Gopal, B.R. (Eds) Opcit, p. 836. 

13. Nayak, H.M. and Gopal, B.R. (Eds), South Indian Studies, p. 842. 
14. Narasimhacharya, Karnataka Kavi Charite, Vol. 1, pp. 99-100. 
15. Mahishi Sarojini, Karnatakada Kavitriaru, pp. 51-64.. 

16. Mallapur, B.V., Nayasena and His Works, Dharwad, 1978. 

17. Kalghatgi, T.G., Jainism and Karnataka Culture, p. 141. 

18. Nayak, H.M., and Gopal, B.R. (Eds) Op.cit, p. 842. 

19, Nayak, H.M. and Gopal, B.R. (Eds) Opcit, p. 840-841 

20. Desai D. Mahamandalesvaras Under the Chalukyas of Kalyani, p. 501. 


21. Kulkarni, B.S. (Ed), Brahmasiva Kavivirachita Samayaparikshe, Foreword 
(V,VI). 


22. Kalghatgi, T.G., Opcit, p. 142. 

23. Ibid, pp. 141-142. 

24. Nagaraj, M.S. Opcit, p. 219. 

25. Murari, Krishna : The Chalukyas of Kalyani, p. 279. 
26. Nayak, H.M and Gopal, B.R. (Eds) : Op.cit, p. 781. 

27. Ramachandra Rao, S.K. : Jainism in South India, p. 51. 


180 


28. S.LI. Vol. XI, Pt. I, No. 52, 1007. A.D. 
29. S.L1 Vol. XI, Pt. I, No. 65, 1029 A.D. 
30. S.LL Vol. IX, Pt. I, No. 115, 1054 A.D. 
31. S.L1. Vol. XI, Pt. I, No. 111, 1071 A.D. 
32. S.L1. Vol. XVII, No. 79, 1074 A.D. 

33. S.1.1. Vol. XI, Pt. IE, No. 163, 1113 A.D. 


34, Nagarajaiah Hampa, A History of the Rastrakutas of Malkhed and Jainism, 
p. 108. 


18] 


SECTION: B 
JAIN CONTRIBUTION TO ART AND ARCHITECTURE 


The Chalukyas of Kalyana being inspired by the Badami Chalukyas and 
by their immediate predecessors the Rastrakutas, built many hundreds of 
temples which enriched the Indian architecture. The Jain temples are popularly 
called basadis or bastis, jina mandira, jinagritha, jinalaya, chaityalaya, chaitya 
etc. The Jain art and architecture of the Kalyana Chalukyas is very significant 
in both quality and quantity which reflects the philosophical and religious 


attitude as well as cultural aspiration of the period under study. 


ARCHITECTURAL FEATURES : 


Some of the prominent architectural features of the Kalyana Chalukya 


basadis may be identified as follows: 


The Kalyana Chalukya architecture is termed as Vesara Style of 
architecture. They used chloritic schist to build basadis. Usually Jain basadis 
are not decorative. A typical Jain basadi can be divided into different parts like 
garbhagriha, antarala, navaranga, mukhamantapa and manastamba at the 
entrance which are free standing pillars. A chaturmukha jina or four Jain 
images facing four directions are noticeable in a small mantapa on the top of 


these manastambas. 


The interior part of the basadi includes doorframe, lintel, uttaranga, 


shakas, bhuvanesvari, pillars and kaksasana. 


The exterior part contains adhistana, bhitti and shikara. The shikara 
over the garbkagriha is either single storeyed or double storeyed. We find 


double storyed shikara in Brahma jinalaya at Lakkundi. 


It is with these features the select Jain basadis of the period are reviewed 


in the follwing pages. 
Brahma Jinalaya at Lakkundi : 


The Brahma jinalaya at Lakkundi (Photo No.01) built by Attimabbe in 
1007 A.D. is a typical example of the Kalyana Chalukya style. The jinalaya is 
facing east with a garbhagriha, an antarala, a navaranga and an open 
sabhamantapa. The garbhagriha has an image of Neminatha. The pillars are 
lathe turned (No. 04). In the navaranga there are four pillars and in the open 
sabhamantapa there are twenty-eight pillars. In the navaranga there are 
sculptures of Brahma (No.03) and Padmavati. The lalatabimba of antarala 
shows a miniature jinabimba (Jina Image). The door frame shows 
panchashaka, padmamala, yyala, stamba, bhuta and ratnashaka. The 


sabhamantapa hall is entered through a plain hastihasta banister. 


The exterior of the basadi (No. 05) contains an adhistana, bhitti, shikara, 
parapet (hara) with shala and kuta. In the middle of the parapet (hara) there is a 
nasi in which there is seated miniature Tirthankara. The prattbandha adhistana 
has decorative vyala makaras in the prati-kanta section. The bhitti contains 
bhadra, salilantara and niches. The salilantara shows kostha panjara. The 


prastara as usual in the pratikanta section are ornamented with makaras, vyalas 
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and the panels in the central position contain figures of yaksas and yakshis, 
hamsas, cakravakas and simha. The shikara is of square dravida style. It is a 
tritala-shikara. Above the main garbhagriha there is the second garbhagriha 
with a sukanasa which is a unique feature in Jain architecture. A similar 
superstructure is found in the Rastrakuta Jain basadi at Hallur and Pattadakal.’ 


Around the open sabhamantapa there is a sloping chajja (cornice). 


There is an inscription (No. 12) near the Brahma Jinalaya which is kept 
in ASI Museum at Lakkundi. It is a long inscription of 88 lines which refer to 


Attimabbe and her works of piety. 
Naganatha Temple at Lakkundi : 


The Naganatha temple (No. 06) at Lakkundi (11" C.A.D.) facing east, 
was earlier a basadi where the image of Parsvanatha had been installed in the 
garbhagriha. This image was at some later time replaced by a Siva-linga 
beneath the canopy, the two chamaradharas are still seen and the triple 
umbrella above is also intact (No.07). The lintel (No.09) of the shrine door 
frame shows a miniature Tirthankara which, no doubt, reveals that the temple 
belonged to Jain sect. 

The temple comprises a garbhagriha, an antarala, a navaranga and a 
mukhamantapa. The panchashakha door frame (No.08) of the garbhagriha has 
thin padmamala, vyala, stamba with people scroll, bhutashaka_ with 
pramathakas in loops and ratnashaka.’ In the navaranga there are four polished 
srikara pillars. The ceiling (No.10) is decorated with padmasila bearing a 


sahasradala-kamala or thousand petalled lotus which is beautifully carved. 
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The exterior of the temple contains certain architectural features of 
typical Lakkurdi school. The exterior of the temple (No. 11) contains 
adhistana, bhitti, parapet and shikara which has no superstructure. Bhitti is 
shown with bhadra and salilantara. Bhadra contains stamba-panjara and 
salilantara contains kostha-panjara. The parapet (hara) is decorated with shala, 
kuta and nasi in which a miniature Jain figure is seated and on the top of which 
there is a kirtimukha. On the north-east outer wall of the temple there is an 
inscription recording that two mattars of land were donated to the basadi by the 


nakaras of the place. 
Parsvanatha Basadi at Konnur : 


The earliest reference to the construction of the bsasadi is 1087 A.D. 
The basadi was constructed during the reign of Vikramaditya VI by 
Mahaprabhu Nidhiyama gavunda.Presently the basadi is partly renovated. The 


antarala is open and in navaranga there are two pillars. 


Exterior of the basadi (No. 13) contains an adhistana, a bhitti and a 
shikara. Now the shikara is completely renovated. The adhistana has decorative 
vyalamala in the pratikanta section which is worn out. The bhitti contains 
bhadra, salilantara and niches. The salilantara shows stamba-panjara which is 
decorated with Latina-shikara type and kostha-panjara with a miniature Jain 


figure in a standing posture. 
Panchalingesvar Temple (Manikyatirtha basadi) at Huli : 
Panchalingeswar temple (No. 14) which was earlier known as 


Manikyatirtha basadi was built during the reign of Vikramaditya VI. The 
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temple is facing east with three garbhagrihas, a navaranga and an open 
sabhamantapa. There are three entrances to the temple. In the middle there is a 
big rectangular garbhagriha where once the Chauvisa Tirthankaras were kept 
and worshipped and the other two garbhagrihas are small. But now Siva-lingas 
have been kept in these garbhagrihas. The miniature Tirthankara image on the 
lintel (No. 15) is damaged which indicates that earlier it was a Jain basadi. 
There are srikara, chitrakanda, bhadraka and indrakanta pillars in the navaranga 
and sabhamantapa (Nos.!6,17). The door frame contains panchashakas like 
flowers, stamba, people scroll, people scroll and ratnashaka and at the lower 
part of the door jambs there are figures of Rati and Manmatha in standing 


posture. 


In the exterior part of the temple (No. 18) there is, as usual the Chalukya 
Kapotabandha adhistana. The bhitti is decorated with bhadra, salilantara and 
pilasters. The pratikanta part is decorated with dantapattika. The parapet (hara) 
shows the shala and kuta. There are five shikaras above the bhitti, three in a 
row facing east, and the two shikaras facing south and north. Panchalingesvar 
temple has a dravida shikara which is renovated. Around the open 
sabhamantapa there is a sloping chajja (cornice) similar to that of Brahma- 


jinalaya. 
Parsvanatha Basadi at Ammanagi : 


A very beautiful monument of the place built during the 10"-11" C.A.D. 
is the Parsvanatha basadi (No. 19). It is facing south with a garbhagriha an 


antarala, a navaranga and mukhamantapa with kakshasana. The garbhagriha 
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has the image of Parsvanatha. In the antarala doorframe, uttaranga is decorated 
with four standing Tirthankaras and autereya types of shikaras. On the 
lalatabimba there is a miniature sitting Tirthankara. Both sides of the antarala 
door frame are decorated with jalandaras. Inside the navaranga is placed a 
Chauvisa Tirthankara with an inscription on the pedestal. The navaranga has 
four chitrakhanda pillars (No. 22). The navaranga door-frame contains 


panchashakas in which stamba shakha is prominent and others are plain. 


The exterior of the basadi comprises of an adhistana, a bhitti and a 
shikara. There is a bandanapatti around the exterior wall, it is decorated with 
ratna-shaka design. The shikara over the garbhagriha is in kadambanagara 
style. In front of the shikara there is sukanasa with a miniature Jain figure in the 


centre. 
Ananthanatha Basadi at Lakshmesvar : 


The Amanthanatha basadi (No. 23) facing north belongs to 10-11" 
C.A.D.* with three garbhagrihas, each with an antarala and a common 
navaranga. Besides it has a mahamantapa, which was added during the 
Vijayanagara period. The walls of each garbhagriha has three niches. The door 
frame of the garbhagriha has pancha-shakas like plain, rectangular pilaster, 
plain, circular pilaster and plain. The door-frame of the antarala of the main 
garbhagriha has two plain shakas with a plain lalata. The door frame and 
antarala of the other two garbhagrihas each with three plain shakas. There are 
two niches in the walls at the sides of the central antarala. The opposite wall of 


the navaranga has also two niches. The navaranga has four pillars. 
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The mahamantapa has sixteen pillars in four rows with four pillars in 
each row. These pillars are of different types. There is a garbhagriha adjoining 
to the western wall of the mahamantapa. The door frame of the garbhagriha of 
mahamantapa has seven shakas, such as rosette, floral, circular pilaster with 
kumbha at the bottom, plain circular pilaster and patra and also the figures of 
dvarapalakas below each shaka. The door frame of mahamantapa has five 
shakas, rosette, floral, a couple standing one above the other. fluted pilaster and 


patra and dvarapalakas below every shaka. The lalata has a jinabimba. 


The exterior of the basadi comprises an adhistana, a bhitti and a shikara. 
The adhistana of the basadi consists of two parts, one is in the mahamantapa 
and the other is in the other part of the basadi. The bhitti of these garbhagrihas 


is plain. Each garbhagriha of the basadi has kadambanagara-shikara. 
Jain Pillar at Kaginelli : 


At Kaginelli the Rajamandira Tirtha Bhandara Kerimatha temple has 
four sculptured pillars in front of Adikesava temple. It belongs to 11-12 
C.A..D. All the four sculptured pillars belong to different cults like Saivism, 
Vaishnavism and Jainism. This shows the religious tolerance of the period. In 
the Jain pillar (Nos. 24, 25) a Tirthankara is shown seated with chamaradharas 
on either side and a mukkoda or triple umbrella over the head. Also on either 
side there are ions and elephants, and on the top of the seated Tirthankara there 
is a dravida-shikara and on the either side of the shikara there are gandarvas. 


And also there is an inscription on the pillar which records the setting up of a 
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pillar in a basadi by a certain Masana. The basadi belonged to karnurgana and 


meshapashanagachcha. 


The Neminatha Basadi at Amminabhavi : 


The Neminatha basadi at Amminabhavi belonging to 12 C.A.D is 
completely renovated except the pillars and bhuvanesvari which belong to 
earlier period. The beautiful sculptures of Parsvanatha. Chandraprabha and 
Chauvisa Tirthankara are kept in the basadi. The Chauvisa Tirthankara is of 
superb workmanship carved in soap-stone (greenish schist). In the basadi there 
are four srikara pillars (No. 26) and a beautiful bhuvanesvari (No. 27) with 


lotus petal carvings. 
Basadis not traceable and Remains of Basadis kept in Museums : 

Several inscriptions of the period refer jinalayas like Raja jinalaya, 
Bhuha jinalaya, Tirtha jinalaya, Rekhala jinalaya. Sura jinalaya at Muram, 
Osmanabad district, Maharastra; Aneseisvs basadi, Permadi basadi, Goggiya 
basadi at Lakshmesvar, Nompiya basadi, Kammata jinalaya, Vasudhaika 
bandhava jinalaya at Lakkundi which are probably ruined and not traceable at 
present. Further, it may be observed that there are no Jain remains in places 
like Dambal, Doni in Gadag district; Kannur, Ingalesvar in Bijapur district; 
Ballantagi, Daddala, Gobburu in Raichur district, which were well-known Jain 
centres earlier. Two Parsvanatha sculptures found at Dambal is now kept in 


State Archaeology Museum, Gadag and ASI museum, Lakkundi. Another 
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Parsvanatha sculpture found at Ingalesvar is now kept in UKP museum. 
Bagalkot. Most of the Jain centres like Kolanupaka, Konakondla, Ujjili, Pudur, 
Patancheru in Andhra Pradesh were probably destroyed during the Chola 
inroads.” We find very few Jain remains there some of which are now kept in 


State Museum, Hyderabad. 


Basadis Renovated and Basadis Converted : 


Some of the basadis are renovated in later periods and some are 
completely renovated such as Samyaktaratnakara basadi at Mugad, Parsvanatha 
basadi at Kargudari, Neminatha basadi at Amminabhavi and Parsvanatha- 
basadi at Honnur in Kolhapur. The Lakkundi Parsvanatha basadi is converted 
to Saiva fiath and now called as Naganatha temple, Manikyatirtha basadi at 
Huli is converted to Panchalingesvar temple, the Kadalalaya basadi at 
Hanumakonda, Warangal district is now converted to Padmakshi temple. Thus 
most of the basadis built during the period were either destroyed or were 
converted to Saiva faith. Inscriptions referring to the basadis found during the 


rule of Chalukyas of Kalyana are as follows: 
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SCULPTURAL FEATURES : 


In the beginning Jainism was an atheist religion. But when the Jains 
became idol worshippers in later period, they also started worshipping 
Tirthankaras as gods. The Jains believe in the existence of twenty-four 
Tirthankaras. As in all religions the Jain Tirthankaras were no more than 
deified heroes, born of human parents raised to the position of god by their 
renunciation aad great services to the religion for the deliverance of mankind.° 
The impact of Thirthankaras even after their death lingered on for years and 
years. In the meantime devotees found it necessary to preserve the glorious 
memories of their Tirthankaras by setting up their statues in sacred places 


associated with them. 
Image Worship : 


It is difficult to say exactly when did the Jain image worship come into 
existence but it is not impossible to determine the date approximately. A 
mention is made in the Hathigumpha inscription of king Kharvela, recording 
the recovery and reinstallation of the jinabimba taken away by the Nanda king. 
By the time Parsvanatha and Mahavira came on the stage of history the 
Brahmanic art had become very popular and had a much earlier history of 
iconolatry. This was immediately taken up by the founders and adherents of 
Jainism who felt the need for image worship in their ritualistic part of the 
religion. In the Chavundarayapurana, written by Chamundraya all the twenty- 


four Tirthankaras are mentioned but we do no get the list of either the 
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lanchanas of Tirthankaras or the names of all sasanadevatas. Ranna, one of the 
earliest kannada poets at the court of Kalyana Chalukyas, has mentioned 
twenty-four Tirthankaras and only twenty-three yaksas and twenty-three 
yaksis. Probably by oversight one of the names in each list has been missed by 
the poet.° Epigraphs also refer to the names of Tirthankaras, yaksas and 
yakshis. A Gundakarji record (Bijapur district) found on the mutilated Jain 
image in the Hanuman temple contains the names of the Tirthankaras, Risabha 
and Santinatha; the yakshas, Patala and Kubera; and the yakshis, Aparajita and 


Mahamanasi of the Jain patheon.’ 
Features of Jain Sculpture : 
Some of the main features of Jain sculpture are as follows.* 


is Usually a Jain image is sculpted showing long hanging arms, ringlets 
for hairs, Srivatsa symbol, mild form, youthful body and nudity. In 
most of the Tirthankara images belonging to the Kalyana Chalukya 


period the Srivatsa symbol is absent. 


il. The Tirthankara is being attended on his right side by a yaksha and 


on his left by a yakshi. 


iii. The presence of a particular tree under which the Tirthankara 
attained the supreme knowledge such as the asoka, the jambu, the 


sala, mango, nandivraksha etc. 


iv. | The Yaksha or Yakshi when they appear in individual sculpture the 
key-note to recognize is the presence of a small Jina figure on their 


head and have distinct attributes and vehicles. 


V. Each Tirthankara is recognizable by the lanchana usually placed on 


the pedestal of the image. 


Vi. Tirthankara image is shown with triple Umbrella (Mukkode) over his 
head, two Chamaradharas, Ashtadikpalas and musicians along a semi 


circular border made of makara torana on the prabhavali. 

vii. Only three Tirthankaras viz., Rishaba, Neminatha and Mahavira 
attained Kevala in a seated posture (paryankasana) while the other 
twenty-one Tirthankaras attained in standing posture (Kayotsarga). 

The Jain iconography was more varied and rich during the period of 
study. But due to the decline of Jainism by the end of the Kalyana Chalukya 
period several basadis were destroyed and innumerable icons were smashed to 
pieces. This has posed problems for identifying these broken sculptures still 
available near the basadis and also kept in museums. Similarly even in some of 
the present day districts of Karnataka, Maharastra and Andra Pradesh, we find 


broken Jain images scattered around basadis and also preserved in museums. 


Following are some of the sculptures found during the period of 


Chalukyas of Kalayana: 


Adinatha or Rishaba : Adinatha is the first Tirthankara of Jain religion. He 
attained Kevala in a seated posture but he is sculptured in Kayotsarga posture 
also. The Adinatha (No.31) sculpture of 11" C.A.D, found at Arasibidi, 
presently kept in UKP museum, Bagalkot is seated cross legged and both the 
hands placed with palms upturned on heels and ringlet hairs falling on his 
shoulders. On the prabhavali there are two chamaradharas and a triple umbrella 


over the head of the Tirthankara image. 
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Adinatha at Dodda Betta in Sravanabelagola (No.32) and Adinatha in 
Parsvanatha basadi at Muram (No.33) are shown in Kayotsarga posture, feet 
placed evenly and hands hanging on either side of the thighs without touching 
them. A triple umbrella is shown over the head of the Tirthankara, his ringlet 
hairs falling on his shoulders. He is being attended by Gomukha Yaksha and 
Chakresvari Yakshi. The prabhavali is decorated with kirtimukha and makara 


torana . 


Suparsvantha : Suparsvanatha is the seventh Tirthankara of Jain religion. An 
image of Suparsvantha (No.34) kept in ASI museum at Huli, shows the 
Tirthankara in a sitting position on a lion pedestal. A five hooded serpent 


canopy is shown over the head of Suparsvantha. 


Chandraprabha_ : Chandraprabha is the eighth Tirthankara of Jain religion. 
The image of Chandraprabha (No.35) at Warangal in Andhra Pradesh belongs 
to the 12 C.A.D. It is now kept in the Stateg Museum at Hydrebad. 
Chandraprabha is shown in a seated posture cross legged and placing his two 
hands with palms upturned on heels. The image of Chandraprabha carved in 
dhyna posture is without prabhavali. The Chandraprabha image kept in 
Neminatha basadi at Amminabhavi (No. 28) shows him seated in paryankasana 
posture on a lion pedestal with crossed legs and both hands placed with palms 
upturned on heels. The prabhavali is decorated with makara_torana, 
chamaradharas and triple umbrella over the head of Chandraprabha image. On 


the either side of Chandraprabha image below the makaras on the prabhavali, a 
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Jain monk (yati) is shown meditating and devotees are shown with folded 
hands in dhyana posture. There is an inscription on the pedestal stating that the 
idol of Chandraprabha was got made by Bammisetti, son of Parisasetti of the 


senagana and mula sangha. 


Anantanatha : Anantanatha, (No.36) the fourteenth Tirthankara of Jain 
religion is the main deity of the basadi at Lakshmesvar. is shown in a standing 
position (Kayotsarga posture). On the either side there are Chauris and a triple 
umbrella over his head. He is being attended by Patala Yaksha and Anantamati 


Yakshi. 


Neminatha : Neminatha is the twenty-second Tirthankara of Jain religion. The 
Neminatha image, the main deity of the Brahma Jinalaya at Lakkundi (No.02) 
belongs to the 1! C.A.D. The earlier sculpture of a Tirthankara later replaced 
by that of Neminatha, is identified by the Prabhavali of the present Neminatha 
image. He is shown in Kayotsarga posture. The prabhavali is decorated with 
makara-torana, kirtimukha and triple umbrella. There are chauris on the either 
side of Neminatha image. He has been attended by Gomedha Yaksha and 
Kushmandini Yakshi. On the pedestal of the Neminatha image there is an 
inscription which states that Samkhadeva of Mula Sangha and devagana 
donated the image. 


The Neminatha image installed in a basadi, at Bastihalli near 


Sravanabelagola is also depicted with similar features.(No.37). 
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Parsvantha : Parsvanatha is the twenty-third Tirhankara of Jain religion. We 
get many sculptures of Parsvanatha in the present day States of Karnataka, 
Maharastra and Andhra Pradesh belonging to the period of the rule of the 
Chalukyas of Kalyana. The Parsvanatha sculptures found at Ammanagi, 
Kasmalgi, Ingalesvar, Amminabhavi, Sravanabelagola, Lakshmesvara, Mugad, 
Dambal, Kargudari, KRI museum Dharwad, Kolhapur, Muram (Osmanabad 
district), Kolanupaka, State museum, Hydrebad are either in paryankasana 


posture or in kayotsarga posture. 


In the kayotsarga posture Jegs are placed evenly with hands hanging on 
either side of his thighs without touching them. He is being attended by 
Dharanendra Yaksha and Padmavati Yakshi. The Prabhavali is decorated with 
makara-torana, chauris on the either side of the seven serpent hood canopy and 
an umbrella above the canopy. (Nos. 38, 44, 45, 47, 48, 50. 53) Parsvanatha 
image found at Muram (Osmanabad district) in the Parsvanatha basadi (No.52) 
is different from other sculptures of Parsvanatha of the Chalukya period. It is 
interesting to observe that the ringlet hairs falling on the shoulders of 
Parsvanatha are seen only in Adinatha sculptures. Dancers and musicians in the 
scroll are shown around the prabhavali. Yet another image of Parsvanatha in 
Parsvanatha basadi at Muram (No.50) one can see the devotees sitting with 


folded hands instead of Dharanendra Yaksha and Padmavati Yakshi. 


The Parsvanatha image (No.40) found at Kasmalgi (Belgaum district) 


made of soap-stone is a fine specimen of Chalukaya sculptural art. It belongs to 
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11. C.A.D. The inscription on the pedestal of Parsvanatha states that Hamshetti, 
the disciple of Tribhuvanachandrabhattaradeva, the acharya of Kesharmane- 
basadi, which belonged to Mula Sangha and balagaragana, caused to be made 


the image of Parsvanatha. 


Other sculptures of Parsvanatha (Nos. 42, 49 and 54) show him in 
paryankasana posture and placing his two hands with palms upturned on heels. 
On the Prabhavali there are two chamaradharas a seven hooded-serpent canopy 
and a triple umbrella over the canopy. Some other Parsvanatha sculptures are 
mutilated and damaged (Nos. 39, 41, 43, 46, 49). 

Mahavira : The twenty fourth Tirthankara of Jainism is Mahavira. Mahavira is 
shown seated on a lion pedestal in paryankasana posture and placing his two 
hands with palms upturned on his heels. The prabhavali is decorated with 
Chamaradharas and a triple umbrella over the head. (Nos. 55. 58). The 
Mahavira image of Pudur (No.56) and the Mahavira image of Kolanupaka 
(No.57) are shown seated in paryankasana posture in meditation (dhyna) 
without a Prabhavali. Another image of Mahavira (No.59) kept outside the 
Anantanatha basadi at Saundatti is placed on a Surya pedestal, however it is not 
an original (pitha) pedestal. 

Chauvisa Tirthankara : The sculpture of Chauvisa Tirthankara depicts all the 


twenty four Tirthankaras of jainism. The central figure i.e. Risabhanatha is 


shown either in paryankasana or in kayotsarga posture. 
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The first Tirthankara Risabhanatha seated in paryankasana posture is 
shown cross legged and placing his hands with palms upturned on heels and 
ringlet hairs falling on his shoulders. The prabhavali is decorated with 
miniature twenty-three Tirthankaras all seated in paryankasana posture. There 
is an inscription on the pedestal of Chauvisa Tirthankara (No.21) kept in the 
Parsvantha basadi at Ammanagi stating that Srinandibhattaraka of Ammanagi 
belonged to the Mula Sangha. Another Chauvisa Tirthankara image kept in the 
Parsvanatha basadi at Muram is having similar features (No.63). Yet another 
Chauvisa Tirthankara (No.64) image at the same place shows Rishabanatha in 
paryankasana posture with Parsvanatha on the right and Suparsvanatha on the 
left and on either side there are two Chamaradharas and a triple umbrella over 
the head of Risabhanatha. The Prabhavali is decorated with twenty-three 


miniature Tirhankaras al] seated in paryankasana posture. 


In some other sculptures Rishabanatha Tirthankara is shown in 
kayotsarga posture i.e. feet are placed evenly and his hands are hanging on 
either side of his thighs without touching them. On the mnght side of 
Rishabanatha there is a miniature figure of Parsvanatha and on the left side is 
the figure of Suparsvanatha and on either side are the attendant deities. The 
Prabhavali is decorated with twenty-three miniature Tirthankaras seated in 
paryankasana posture, makara-torana, chauris and an umbrella over the head of 
Risabhanatha (Nos. 60, 61, 62). The image of Chauvisa Tirthankara kept in the 
Neminatha basadi at Amminabhavi that is made of soap-stone is beautifully 


decorated (No.28). 
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Panchaparamesthi : The Panchaparamesthi sculpture kept in the Salar Jung 
Museum, Hydrebad (No. 66) is a very beautiful one. The central figure is 
shown in kayotsarga posture. On the prabhavali there are chauris on either side 
and an umbrella over the head of the central figure. The two miniature figures 
at the bottom are in seated posture with an umbrella over their heads. On the 
either side of the shoulders of the central figure there are other two miniature 
figures shown in seated posture. These are none other than Pachaparamesthi., 
namely Arhantas, Acharyas, Upadhyas, Siddhas and Sadhus. There is yet 
another sculpture of (No. 65) Panchaparamesthi kept in the ASI Museum at 


Lakkundi which has some what similar features. 


Ratnatrayas : In the Ratnatraya sculpture three Tirthankaras are depicted in a 
single stone and are worshipped together by Jains. These three Thirthankaras 
may be identified with Arahanatha. Mallinatha, Munisruvata or with 
Neminatha, Parsvanatha, Mahavira. The Ratnatraya sculpture found at Muram, 
(No. 67) in the Parsvantha basadi is an interesting one. On the prabhavali there 
are twenty-four miniature images of seated Tirthankaras. At the bottom in the 
middle of the sculpture there are three Tirthankaras called Ratnatrayas in 
kayotsarga posture, one of them is Parsvanatha and the other two are 
Neminatha and Mahavira. On the either side of the Ratnatrayas the attendant 
deities are depicted. And on the top of the miniature Tirthankaras there is an 
umbrella. In the first row three Tirthankaras are shown, in the second row six 
Tirthankaras, in the third row seven Tirthankaras and in the fourth row eight 


Tirthankaras are shown on the Prabhavali. 
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Chakresvari : Chakresvari, the yakshi of Risabhanatha, is kept in the 
Parsvanatha basadi, Muram (No. 68) is seated in savyalalitasana (with one leg 
is folded and spread and other is bent and raised). She is represented with four 
arms and attributes like varada-hasta holding the rosary, danda (?), charka and 
citron.” She is decorated with ornaments like kiritamukuta (head crown), 
karnakundala (ear-rings), kanta hara (necklace), armlets, finger-rings, anklets 


and kativastra (waist ornament). 


Kushmandini or Ambika : Yakshi Kushmandini is an attendant deity of 
Neminatha. The image of Kushmandini kept in the Parsvanatha basadi at 
Muram (No. 69) is seated in savyalalitasana. She is shown with two arms 
holding a bunch of mangoes in one hand and a fruit in the other.'” She is 
decorated with ornaments like padmapatra, kanta hara, armlets, anklets and 


kativastra. Over the head of Kushmandini a miniature Tirthankara is depicted. 


Padmavati : Yakshi Padmavati is an attendant deity of Parsvanatha. The image 
of Padmavti is kept in the navaranga of Brahma jinalaya at Lakkundi (No. 70). 
Padmavati is seated in savyalalitasana. She has worn ornaments like 
kiritamukuta, karna kundala, kanta hara, armlets, finger rings, bangles and 
anklets. She has four arms with attributes holding varada mudra, ankusa, pasa 
and a fruit.'' Ringlet hairs are falling on her shoulders. Above the kiritamukuta 


there is a snake hood canopy. 


Worship of Tirthankaras like Suparsvanatha, Santinatha, Neminatha, 


Parsvanatha, Mahavira and Chauvisa Tirthankara, was very popular during the 
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Chalukya period. However, among these Parsvanatha sculptures are found in 
many basadis during this period which is also evident from inscriptions and 
sculptures found in different regions of the Kalyana Chalukya empire. Several 
mutilated Jain sculptures of the period show that hundreds of Jain sculptures 
were destroyed and damaged. Yet we find many sculptures which are intact till 
today which speaks eloquently the position and patronage received by Jainism 


during the period of Chalukyas of Kalyana. 


Names of the Tirthankara, their cognizance, their complexion, place of 
birth. parents, place of parinirvana, yakshas, yakshis and kevala tree are listed 


below. 
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Nisidhis (Memorial Stones) : 


Among the Jain sculptures nisidhis (memorial stones) are very popular. 
Nisidhi'” is often a slab of stone or a boulder carved with a square platform 
with or without corner pillars for resting a massive dome like umbrella 
appearing to be made of stones or bricks and on the slab are found foot prints 
and sometimes an image to represent the deceased individual. Often there is an 
inscription describing the personality of the deceased the way in which he or 
she submitted to voluntary death, and for whom the memorial is built. The Jain 
texts like the Bhagavati Aradhana, give us the description of the nisidhis of Jain 
monks who observed sallekhana. The term nisidhi is in frequently referred in 
Jain literary works composed between 10" and the 14" centuries by Kannada 
poets. Sivakotyacharya in his Vaddaradhane refers to a nisidhi of saint 
Vasupujya and also refers to another nisidhi of a Bhattaraka to which saint 
Chandragupta, Visakhacharya and sie paid homage.'* Poets like 
Chamundaraya and Nayasena have also referred to the term nisidhi. A nisidhi 
sculpture depicts a disciple taking vrata from an elderly saint meditating and 
leaving the body behind and the atma (soul) going with the Tirthankara. 
Shravakas and shravakis are also shown in the inscribed or uninscribed nisidhi 
memorials. In between an elderly saint and the disciple taking the vrata, a 
vyasa-peeta, (foldable book rest) is depicted on which the religious text is kept. 
Usually people used to take sallekhana at holy places and nisidhis were set up 
there itself. This is the reason why we find many nisidhis at Jain centres like 
Koppal and Sravanabelagola. It is also found that a person taking vrata 


elsewhere, his nisidhi would be set up in one of the holy places. 
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JAIN CENTRES OF THE CHALUKYA PERIOD : 


Jainism had the privilege of enjoying the confidence and patronage of 
the royal class, merchant class and common people of the society during the 
period. Jain antiquities of the Chalukya period lie scattered in the present states 
of.Karnataka, Andhra Pradesh and Maharastra. Some of the great Jain centres 


of the period are discussed below: 
KARNATAKA : 
BAGALKOT DISTRICT : 
Arasibidi : 

Arasibidi is situated in Hungund taluk of Bagalkot district. Arasibidi 
was earlier known as Vikramapura. Akkadevi built Gunadabedanga jinalaya at 
Arasibidi and grants given to the basadi were entrusted to Nagasenapandita of 


. I4 ba 
the hogarigachcha, the varasenagana and the Mula Sangha.” Inscriptions refer 


to basadis at Marol and Anagavadi. 


Hungund : Hungund near Bagalkot was a great Jain centre. An undated 
Nandavadige record of Chalukya Somesvara I states that Mahamandalesvara 
Bhavanagandharvana constructed several temples, mathas, tanks etc., and 
renovated the Tribhuvanatilaka jinalaya, Mahasrimanta basadi at Hungund, 
Vira jinalaya at Puragur and a jinalaya at Kundarage.'’ Another Hungund 
record dated 1074 A.D of the reign of Somesvara II states that land measuring 
sixty mattars was granted for the benefit of the Arasara basadi at Hungund and 


the gift was entrusted to Aryapandita, the disciple of Aruhanandibhattaraka, on 
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the occasion of the jinapuja performed by all the pradhanas and by chiefs, 
Srikarana Devanayyanayaka, pergade Nakimayya (chief officer of the state), 
pergade Revanayya, the karana Aychapayyanayaka and pasayita (general) 


Katimayya.'° 
BELGAUM DISTRICT : 


Bailhongal, Belvadi, Saundatti, Huli. Konnur, Golihalli, Balgeri, Athni 
were the strongholds of Jainism during the period of study. Manikyatirtha- 
basadi Huli now commonly known as Panchalingesvar temple. We also find a 
sculpture of Suparsvanatha at ASI museum Huli. Parsvanatha basadi built by 
Nadiyama Gavunda at Konnur is partly renovated. At Saundatti there exists the 
Anantanath basadi which is renovated. Epigraphs inform of the existence of 
basadis at Bailhongal, Golihalli and Balgeri (names of the basadis are not 
mentioned). A Sahastrakuta jinalaya at Belvadi and Ratnatraya jinalaya and 


Samantana basadi at Athni are recorded in the epigraphs of the period. 
BIJAPUR DISTRICT : 
Ingalesvar : 


Ingalesvar is situated in Bagevadi taluk in Bijapur district. An epigraph 
dated 1160 A.D. records the death of Santipandita who had built the shrine of 
Mallinatha at Ingalesvar.'’ Yet another record of Tammadaddi dated 12 C.A.D. 
states that the nisidhi was set up in honour of Bhogagavunda, son of 
Bammagavunda, disciple of Devachandrabhattaraka, the acharya of the 


Tirthada basadi at Ingalesvar.'* But at present these basadis do not exisit in 
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Ingalesvar. The image of Parsvanatha found at Ingalesvar is now kept in the 


UKP Museum, Bagalkot. 
Kannur : 


Kannur is situated near Bijapur. A record dated 1112 A.D. of 
Vikramaditya VI states that Parsvanatha basadi was constructed by Bijjisetti at 
Kannavuri (Kannur)and Mahasamantadhipati Kalidasa Dandanayaka made 
land grants to the Parsvanatha basadi.'” At present Parsvantatha basadi does not 


exist in Kannur. 
DHARWAD DISTRICT : 
Amminabhavi : 


Amminabhavi in Dharwad taluk, Dharwad district is famous for 
Neminatha basadi of the 11-12 C. A.D. An undated inscription”? engraved on 
the pedestal of the image of Chandraprabha Tirthankara in the Jain basadi at 
Amminabhavi, states that the idol was got made by Bommisetti, the son of 
Parisasetti of the Senagana of Mula Sangha for the Jain basadi. Palaeographers 
have assigned this inscription to the 12 C.A.D. The main deity of the present 
Jain basadi at Amminabhavi is Neminatha Tirthankara which was consecrated 
in 1892 by Ballalarao Vaderu Desai.”' Even though no lithic record about the 
construction of the Neminatha basadi is found, it is believed that the basadi 
structure belongs to the 11-12 C.A.D. Images of Parsvanatha Chandraprabha, 
Chauvisa Tirthankara are kept in the basadi. Chauvisa Tirthankara image is 


made of soap stone, which is superb workmanship of the period. 
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Mavalli : 


Mavalli is situated in Kalghatagi taluk of Dharwad district. A certain 
Barmmachayya constructed the Santinathadeva basadi and made grants of land 
and an oil-mill for services to the deity and for feeding of Jain ascetics, after 
laving the feet of Varishenapaditadeva of Mula Sangha, senagana and 
pogarigachcha and after offering respects to Mahadevanayaka, Chiddana and 
Padmana.”’ Yet another record refers to grants made to the same basadi by 
Vaddavyavahari Bandhuvarmayya of Panumgal after offering respects to 
Madirajayya dandanayaka of Tammiyuru and Narasingadeva and after laving 
the feet of Varishenapandita. A grant of certain income from tax was made to 
the same basadi by Sunkavergade Naranayyanayaka and Timmanayyanayaka, 


and a piece of garden was given by the tontigas (garderners).”* 


Morab : Morab is situated in Navalgund taluk of Dharwad district. An 
inscription dated 1059 A.D. records the death of a Jain teacher 
Nagachandrasiddhantadeva by Sanyasanavidhi in the Ghatantakiya basadi at 
Morab. He is praised as a great scholar and an advocate of the Jain doctrine. He 
~ bore the title Mantrachudamani. He was the disciple of Jayakirtti who 
belonged to kareya gana and mailapatirtha of Yapaniya Sangha. This nisidhi 
bearing the epigraph was set up by his disciple Kanakasaktisiddhantadeva. 
Gojjiyakka was the wife of Martandayya, the feudatory of Mugad village. The 
epigraph of this place while eulogizing the character of this great lady 


Gojjiyakka describes her as Ghatantike which shows the significance and 
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importance of Ghatantakiya basadi of Morab.”* But at present there is no trace 


of Jain basadi there. 
Mugad : 


Mugad ts situated in Dharwad taluk Dharwad district. It was known as 
Mugunda in ancient days. Mugunda which was situated in Mugunda-30 formed 
a part of Maharajawadi kampana in the province of Palasige-12000. The 
Samyaktaratnakara basadi which was built by Chavunda and gifts of lands 
were donated by Nargavunda Chavunda for its maintenance and repair. The 
grants were received by the preceptor Govardhanadeva, who belonged to the 
kumudigana of the Yapaniya Sangha. The record also furnishes the genealogy 
of the Jain ascetics’ who belonged to Yapaniya Sangha. The long list of 
preceptors reveals the fact that Mugad was a stronghold of the Yapaniya 
teachers. The family of Nargavunda Chavunda were devout Jains. 
Mahasamanta Martandayya the grandson of Chavunda was the worshipper of 
Godess Padmavati. Martandayya constructed a natakasale (theatre) attached to 
the basadi. This is the only record during the period which refers to a 
natakasale attached to the basadi, where only religious discourses and 
preachings were held. Probably this was to maintain religious and social 
harmony during the period. The Jains of the period were not only interested in 
literature but also took great interest in music and encouraged musicians and 
artists. Another record of 12 C.A.D. inscribed on the pedestal of Parsvanatha 


image kept in the basadi at Mugad mentions that the idol was got made by a 
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Jain lady who apparently must be Gojjiyakka the wife of Martandayya.”° The 
Samyaktaratnakara basadi at present is completely renovated. 
Nuggikeri : 


Nuggikeri is situated in Dharwad taluk, Dharwad district Nuggikeri 
record mentions a gift of money by Thousand, Aruvattokalu and Ugura Three 
Hundred for ashtavidharchana puja of Chandranatha basadi and for feeding 
ascetics of the place. Further, the record mentions the name of Rajamatikanti, 

‘the disciple of Bahubaladeva, the acharya of Narendra basadi. The Jain basadi 
at Nuggikeri which was renovated by Kemana-Rechana belonged to the 


kareyagana and mailapanvaya.”’ Presently there is no Jain basadi at Nuggikeri. 
Tamburu : 

Tamburu is situated in Kalghatagi taluk of Dharwad district. Ministers 
Barmachayya and Rachamallanayaka constructed a basadi at Tammiyuru 
(Tamburu). Barmachayya made grants of land to the basadi after offering 
respects to Jayakesi dandanayaka and Madiraja dandanayaka after laving the 
feet of Meghachandrapanditadeva. Also the inscription records gifts made by 
the Nakharas (merchants), Telligas (Oil pressers) and the Pamopajivakas (i.e, 
betel leaf traders) to the same basadi.”* Yet another undated record states that 
Pergadde Rachamallayya built a basadi there. Mahasamanta Rudramayya gave 
grants of land for worship in the basadi and a house for danasala in front of the 


basadi.”” No basadis are found at present in Tamburu. 
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GADAG DISTRICT : 
Dambal : 


Dambal is situated in Mundargi taluk of the Gadag district. An epigraph 
dated 1059 A.D. issued by Somesvara I registers a gift of thirty-five gold coins 
made to the Nagara jinalaya at Dharmavolal (Dambal) by Birayyasetti, the son- 
in-law of Bachayyasetti in the presence of the Mahanagara of the sixteen 
Settis.”’ One image of Parsvanatha of Dambal is now kept in ASI Museum, 


Lakkundi and another kept in the State Archaeology Museum, Gadag. 
Doni : 


Doni is situated in Mundargi taluk of Gadag district. The inscription 
dated 1097 A.D. belongs to the reign of Vikramaditya, VI and records the gift 
of a garden made by Sovisetti to Charukirtipandita, the disciple of 
Munichandratraividyabhattaraka, of the  Yapinaya Sangha = and 
vrikshamulagana, for the benefit of the basadi built by him, evidently at 
Dronapura’' (Doni). Yet another record dated 12"C. A. D. registers gifts of 
land, shops and house-sites to the basadi by the Urodeya the Mahajanas and 


Settis of Dronipur.”” Presently there are no Jain basadis at Doni. 
Lakshmesvar : 


Lakshmesvar in the Shirahatti taluk of Gadag district is a place of 
historical importance and was known in former times as Puligere, Huligere, 
Porigere, Pulikanagara and Purigere. Being a place of administrative 


headquarters, Purigere 300 included the region round about Lakshmesvar up to 


220 


Soratur in the north. Since ancient times Lakshmesvar was a great centre for 
political anid cultural activities. Inscriptions found here cover almost all 
dynasties that ruled over Karnataka beginning with the Chalukyas of Badami to 
the Vijanagara dynasty. Lakshmesvar was an early stronghold of Jainism as 
revealed by Jain antiquities and Jain inscriptions. An important line of teachers 
who had settled here from early centuries, belonged to the devagana of the 
Mula Sangha. The names” of the Jain basadis found at Lakshmesvar are 
namely Sankha-basadi, Tirtha basadi, Mukkara basadi, Raya Rachamalla 
basadi, Ganga Kandarpa Jina Mandira, Ganga Permadi Chaityalaya (Permadi- 
basadi) Srivijaya basadi, Marudevi basadi, Dhavala jinalaya, Goggiya basadi, 
Anesejjeya basadi, Shantinath basadi and Surahonne basadi. During the period 
of the Chalukyas of Kalyana certain gifts were granted to Permadi basadi™ 
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Ansejjeya basadi*’ and Goggiya basadi.** Sankha basadi and Ananthanatha- 


basadi are the only two basadis that have survived to the present day. 
Lakkundi : 


Lakkundi in the Gadag taluk, Gadag district, was known in ancient time 
as Lokkigundi, flourished as an important Jain centre. Lakkundi was one of the 
centres among other centres where the most benevolent Attimabbe built the 
Brahma Jainlaya and made endowments for its maintenance. The gift was 
entrusted into the hands of her preceptor, Arhanandipandita, who belonged to 
the surasthagana and kaurur gachcha.*’ Lakkundi was a great and prosperous 
Brahamanical agrahara administered by the thousand Mahajanas who are 


specifically referred in the epigraph as the Dvijas and characteristically 
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described in the record as having been fond of the Vaishnava hymn. Pleased 
with the creation of the magnificient basadi in their town the Mahajanas of the 
place designated it as the Brahma Jinalaya saying ‘this Jina is verily our 
Brahma’ An inscription on a pillar of the Brahma Jinalaya dated 1172 A.D. 
informs us that it was constructed by Balleya jemayya and Mahasenapandita 
was functioning as its trustee in the year 1172 A.D. We also get reference to 
Neminatha basadi*” Nompiya-basadi and Kammata Jinalaya*’, Gatantakiya 
basadi*', and Vasudhaika-bandhava Jinalaya.”’ But at present we find only 
Brahma Jinalaya and a small! Jain basadi next to Brahma jinalaya, another Jain 
basadi in front of Brahma jinalaya and Naganatha temple which was earlier a 
Jain basadi known as Parsvanatha basadi, is now converted to Saiva faith. We 
also find many Jain sculptures and inscriptions which are now kept in the ASI 


Museum at Lakkundi. 
Soratur : 


Soratur is situated in Gadag taluk, Gadag district. An inscription dated 
1071 A.D. issued by Somesvara II states that Baladevayya Dandanayaka 
constructed the Baladeva Jinalaya at Soratur and entrusted a gift of land to 
Huliyabbajjike, a lady disciple of Srinandipandita, who belonged to 
surastagana and the chitrakutanvaya. The two hundred Mahajanas of 
Saratavura also made grants of land, an oil-mill and a house-site to the same 
basadi.** Jain monks like Chandranandisiddhanta Munisvara, Davanandi- 
siddhanta Munisvara, Sakalachandra Munindra, Kanakanandisaiddhantika and 
Srinandipanditadeva belonged to the line of teachers of Chitrakutanvaya are 


mentioned in the record here. 
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GULBARGA DISTRICT : 
Adaki: 


Adaki is situated in Sedam taluk of Gulburga district. A undated record 
issued by Vikramaditya VI states that grants of garden and lands were given to 
Parisvadeva basadi and Tenkana koppa Jinalaya at Adaki by Dandanayaka 
Kopparasa and others for the occasions of  Jivadayashtami, 
Nandisvaradashtami, Samkramana and Grahana for the worship and offerings 
in the basadi and for ashtavidharchana.”" But at present there does not exist any 


basadi at Adaki. 
Ingaigi : 


Ingalgi is located in Chitapur taluk of Gulburga district. A record dated 
1094 A.D. belonging to the reign period of Vikramaditya VI states that queen 
Jakkaladevi constructed a Jain basadi at Ingulige (Ingalgi) and installed an 
image of Jina there. The gift was entrusted to Indrasenabhattaraka, disciple of 
Mallishenabhattaraka, for its maintenance. A certain Anega is stated to have 
remitted some income to the same basadi on the day of Sravanamavasya.”” The 
basadi at Ingalgi is now in a dilapidated condition and is converted to Saiva 


faith with a linga placed in the garbhagriha. 
Karajgi : 


Karajgi is situated in Afzalpur taluk of Gulburga district. A record dated 
1098 A.D. issued during the reign period of Vikramaditya VI states that queen 


Bhagalamahadevi constructed Ratnatraya jinalaya with uttunga-torana and 
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granted land and money for its maintenance.” At present there does not exist 


any basadi at Karajgi. 
HASSAN DISTRICT : 
Sravanabelagola : 


Sravanabelagola is located in Hassan district of Karnataka State. It has a 
continuous history of about 1500 years. It is a famous Digambara Jain centre 
with the largest number of Jain records. Besides. the colossus statue of 
Gomatesvara, basadis and nisidhis on both the hills viz., Doddabetta and 
Chikkabetta we also find several basadis in and around Sravanabelagola. It is 
said that, the colossus of Gommata, Chikkabetta and the holy pond have played 
an important role in the history of Sravanabelagola.””” It is hailed as the Kasi of 
the south. Many nisidhis of the place reveal that several monks and nuns 
mortified their lives to attain salvation which inspires a pilgrim who comes to 
that place to show reverence and make gifts to that place. This tradition of 
showing reverence and giving gifts is also found at present in the holy place of 
Sravanabelagola. A Halebelagola record’® dated 1094 A.D. during the reign of 
Vikramaditya VI records a grant to Gopanandipanditadeva of Mula Sangha, 
desigana and kondakundanvaya for the renovation of basadis of Kabbappu- 
tirtha at Belgola, worship of gods and distribution of food, by 
Tribhuvanamalla-Ereganga-Voysala. He also granted Rachanahalla and 
Belgola-12 with libation of water for the renovation of basadis. A 


Jinanathapura record of 12 C.A.D of Vikramaditya VI states that the general 


Echiraja caused to be made the Jina basadis at Kopana, Belgula and other holy 
places. The general Boppadeva younger brother of Echiraja, for the repairs of 
the basadi and for gifts of food there, granted ten khandugas of wet land, a 
flower garden and the small tank to the east of the basadi and dry lands below 
the Bekka tank to Madhavachandradeva, disciple of his own guru 
Subhachandrasiddhantadeva of the pustaka gachcha, desiyagana and Mula 
Sangha.”” Two records dated 12 C.A.D. refers to the contruction of Neminatha- 


50 


basadi at Bastihalli®’ and a basadi at Bekka.”' Thus, Sravanabelagola flourished 


as a great Jain centre during the period of Chalukyas. 
HAVERI DISTRICT : 
Kaginelli : 

Kaginelli is situated in Hirekerur taluk of Haveri district. A inscription 
dated 11" and 12" C.A.D. is found in the sculptured pillars built into the walls 
of the Sri Bhandarakeri matha temple situated in front of the of temple of 


Adikesava. It records the setting up of a pillar in a basadi by Masana which 


belonged to karnur gana and meshapashana gachcha.” 
Kargudari : 


Kargudari is situated in Hangal taluk of Haveri district. An undated 
record of Jayasimha II’s reign informs us that Mahavaddabhyavahari Kallisetti 
constructed the Vijaya Parsva Jinendra basadi at Kargudari. The gift was 
entrusted to the teacher Nagachandrabhattaraka, pupil of Harinandi, disciple of 


Vasupujya. These teachers were descendants of Pujyapada and belonged to the 
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surasthagana and chitrakutanvaya.” At present the basadi is completely 
renovated and the same old images of Parsvanatha and Chauvisa Tirthankara 


are reinstalled. 
Motebennuru : 

Motebennuru is situated in Byadgi taluk of MHaveri district. 
Aychamayyanayaka built a Jain shrine and installed therein the image of 
Santinatha Tirthankara at Peleyageri (a locality) of Bennevuru. Mahamanda- 
lesvara Lakshmarasa who was governing Banavase-12000 made a land grant 
to the basadi and entrusted it to Santinandibhattaraka of Chandrikavatavamsa 
and belonged to Mula Sangha and desiyagana.” This is recorded in the 
inscription dated 1066 A.D issued during the reign of Somesvara I. Another 
Motebennuru record of 10° C.A.D. registers a grant of land made to a Jain 


basadi.”* There are no Jain basadis at present in Motebennuru. 
Niralagi : 

Niralagi is situated in Haveri taluk, Haveri district. A record dated 1148 
A.D of the reign of Jagadekamalla Il registers a gift of land made by 
Nalprabhu Mallagavunda of Nerilage to the temple of Mallinatha Jinesvara 
constructed by him in the village Belhuge. The record mentions also the 
Digambara Jain teacher Harinandideva of the Mula Sangha, surasthagana and 


chitrakuta gachcha.”° 
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KOPPAL DISTRICT : 
Koppal : 


Koppal is the headquarters of the district. It was a renowned centre of 
Jainism. The earliest reference to Koppal appears in the Kavirajamarga of 
Srivijaya of the 9" C.A.D. and can be confirmed from the portion of the 
inscription where Attimabbe’s fame is compared to the mountain of Koppala. 
All inscriptions found at Koppal extol Koppal as a famous pilgrim centre. 
Koppal is described as great centre of Jainism in the inscriptions and literary 
works of the last part of the 9" C.A.D. onwards. The importance of the place 
increased as some members of the royal families and ascetics ended their life 
by Sallekhana. Koppala is also known as Kupana, Kupina and Kopana. Local 
people say that the town contained as many as 772 Jain basadis and regarded it 
as a Jinakasi.’’ We find references to the basadis of Koppal in the records of 
the Chalukya period. A record dated 1008 A.D. during the reign of 
Vikramaditya V states that Samikumara built a basadi called Nagadeva basadi 
at the village Bichhukunde in the region around Chandrabande of Koppal and 
installed a new idol and worshipped it. Kalyanakirti built a new basadi at the 
death place of Simhanandi acharya, who died by Ingini-marana and 
consecrated the image of Santinatha at Bichhukunde.* Two records dated 12 
C.A.D. states that an image of Chandraprabha was caused to be made as a 
parokshavinaya (token of revenence) to the Kusajinalaya by Somaraya;” ? and 


Machideva gave an image of Parsvanatha to the Kusajinalaya as 
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parokshavinaya to Somaraya™’ A record dated 11 and 12 C.A.D. mentions only 
the name of Chandranathalaya®’ Other inscriptions found during this period in 
Koppala are nisidhi stones. This indicates that ascetics from different places 
came to this place with a view to end their lives by the religious rite of 
Sanyasana. As such it was a popular Jain centre of pilgrimage attracting 


followers from far and near places. 
RAICHUR DISTRICT : 


Gobbur, Ballantagi, Piriyamosangi Talekhan. Daddala, were some of 
the centres of Jainism during the period. Jagadekamalla Jinalaya at Piriya- 
masongi™ Brahma Jinalaya or Nagara Jinalaya at Gobburu™ have been 
referred to in the records of the period. The names of the other basadis are not 
mentioned in the records. But at present we do not find any basadi in these 
places. 

ANDHRA PRADESH : 

Kolanupaka, Pudur, Ujjili, Hanumakonda, Konakondla in Andhra 
Pradesh were great centers of Jainism during the period of study. 
Hanumakonda : 


Hanumakonda near Warangal was the capital of the Kakatiya kings. 
Earlier it was included in the province of Sabbinadu-1000, which formed part 
of the Kalyana Chalukya empire. Mailama, the wife of Beta, the minister of 
Kakatiy Prola constructed the Kadalalaya basadi on the top of the hill there in 


1117 A.D. and made gifts to the basadi. Mahamandalesvara Medarasa of 
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Ugravadi also granted gifts to the same basadi.”’ Now the Kadalalaya basadi is 
converted as Padmakshi temple. The rock close to which the temple stands, 
bears on a portion of its dressed surface sculptures of some Jain images seated 
in a row. The Padmakshi temple was originally dedicated to the Jina Goddess 


Kadalalaya and a pillar was set up there by the lady who built the basadi.” 
Kolanupaka : 


Kolanupaka, earlier called as *Kollipake’ is located in Bhuvanagiri taluk 
of Nalgonda district in Andhra Pradesh. Kolanupaka was a great military centre 
besides being a Jain centre. We find nearly six Jain records referring to the 
basadis in Kolanupaka. The records refer to Chenimche-basadi™ and Vittakula- 
tilaka. Jinalaya.°’ Several Jain basadis at Kolanupaka were systematically 
destroyed by the Cholas, who invaded the Western Chalukyan dominions a 
number of times. Due to widespread political destruction followed by the 
emergence of the Veerasaivites at a later stage, we observe very few pieces of 
Jain sculpture and inscriptions at Kolanupaka. The ASI Museum at Kolanupaka 
has two figures of Jinas, one is mutilated Parsvanatha Tirthankara and the other 
is that of Mahavira Tirthankara whose head was broken and now it is re-fixed 


to the sculpture. 
Konakondla : 


At present Konakondla is a small village located in Gooty taluk of 
Anantapur district in Andhra Pradesh. The original name of Konakondla is 


Kundakunda, Kundakundeya tirtha. Which is regarded as the birth place of 
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the eminent preceptor Kundakundacharya. It is known as an important Jain 
religious centre. Further, it is frequently referred to in the Sravanabelagola 
inscriptions. This is the first and earliest Jain establishment headed by the 
famous preceptor Padmanandin in the Rayalaseema area. At present most of 
the Jain antiquities at eaindle are situated on a hill lock called 
“Rasasiddhula Gutta” And it is sad to note that not a single follower of the 
Jain faith is residing there. A record dated 1081 A.D. of the reign of 
Vikramaditya VI states that at Kundakundeya-tirtha Chatta jinalaya was 
erected by Nalikabbe in memory of her husband. For the service of the Jina in 
the basadi, Mahamandalesvara Joyimayyarasa made a grant of 30 mattars of 
land, a flower garden, an oil mill and eight house sites.” At present we do not 


find the remains of Chatta jinalaya at Konakondla. 
Pudur : 


Pudur, in Gadwal taluk of Mahabubnagar district was another great Jain 
centre earlier known as Punduru. An undated record of Vikramaditya VI states 
that Mahamandalesvara Pottarasa granted gifts to the deity Parisvadeva at 
Pudur.’” A record dated 1087 A.D. states that iiatniandateevars Pallava 
Bhupa IV of Pudur constructed Chandraprabha jinalaya, also called Pallava 
Jinalaya and gave grants to the basadi. The basadi was also called as 
Taraganadhisaprabha jinalaya.’' Yet another record dated 1087 A.D. of the 
reign of Vikramaditya VI refers to Mahamandalesvar Hallavarasa who granted 


gifts to the same Pallava Jinalaya at Pudur after laving the feet of his preceptor 


Kanakasenabhattaraka.’” An image of Mahavira from Pudur is now kept in the 
State Museum, Hyderabad. 
Ujjili : 

Baddi jinalaya in the fort of Ujjivolalu (Ujjili) belonged to Dravila 
Sangha, senagana and kaururugachcha. Chennaparsva was the deity of the 
jinalaya. A record dated 1066 A.D. of the reign of Somesvara | states that 
Vallabha Chola Maharaja made gifts to this jinalaya.’”* Yet another record of 
1167 A.D. of Somesvara IV states that Dandanayaka Banudevarasa granted 
gifts to the same basadi.” The recipient of the gift was Indrasenapanditadeva. 
This jinalaya was later occupied by Veerasaivas and linga images replaced the 


Jina images in the basadi. 
MAHARASTRA : 


Muram in Osmanabad district and Are and Honnur in Kolhapur district 


in Maharastra flourished as eminent Jain centres of the period. 
Are: 


Are is situated in Karvir taluk of Kolhapur district in Maharastra. A 
record from Are dated 1139 A.D. of the reign of Jagadekamall II states that 
Kalidasa Dandanayaka’s brother-in-law Dasiraja visited Marasingasetti basadi 
at Puvinabage (Huvinabage) to have the darshan of Jina there. He made grants 
of lands for the repairs of the basadi at the request of nakaras of that place 
who described it as sunya sthana. The grant was made over to 


Kumarakirtipanditadeva, the acharya of the basadi, who belonged to Yapaniya 


Sangha and punnagavikshamulagana. It was enjoined that the grant would be 
protected by the Mahajanas of the Huvinabage described as ghaitkasthana and 
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agrahara.” 
Honnur : 


Honnur is a village situated in Kagal taluk of Kolhapur district in 
Maharastra. A record.’° dated 12 C.A.D. states that Barma gavunda of Puvinur 
constructed a basadi at Honnur and installed the image of Parsvantha there. At 


present the Parsvantha basadi at Honnur is completely renovated. 
Muram : 


Muram is a village situated in Omerga taluk of Osmanabad district in 
Maharashtra. Muram was earlier called as Moramba. It is evident from 
inscriptions that it was a great Jain centre during this period. We find 
references made to five basadis namely. Raja jinalaya, Rekhala jinalaya, Bhuha 
-jinalaya. Tirtha jinalaya and Sura jinalaya in inscriptions. Samanta Rajarasa 
constructed Raja jinalaya and Sura jinalaya’’ and his queen Rekhaladevi 
constructed Rekhala jinalaya.’* Somesvara I granted gifts to Tirtha basadi at 
Muram.” Muram thrived as a great centre of Yapaniya Sangha order because 
all the above basadis belonged to the Yapaniya Sangha. Dasisetti built a basadi 
at Muram (name not mentioned) which belonged to the Mula Sangha, senagana 
and pogarigachcha.*’ But at present there are no traces of these basadis at 


Muram. 


Magnificant basadis, simple and beautiful Jain sculptures and nisidhis 
were constructed during the period of study. Many of the Jain centres during 


the Kalyana period still enjoy the privilege of being the places of worship. 
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Thus, the period of the rule of the Chalukyas of Kalyana have lett behind some 
of the finest monuments of artistic merit and sculptures which were chiselled 


with meticulous care and which are the finest models of superb workmanship. 
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Lakkundi Brahma Jinalaya Plan . 


; Courtesy : Dhaky M.A., Encyclopaedia of Indian Temple Architecture 


Lakkundi Naganatha Temple (Parsvanatha Basadi) Plan 


Courtesy : Dhaky M.A., Encyclopaedia of Indian Temple Architecture 


Huli Panchalingesvar Temple (Manikyatirtha Basadi) Plan 


Courtesy : Dhaky M.A., Encyclopaedia of Indian Temple Architecture 
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Laksmesvara Anantanatha Basadi Plan 


Courtesy : Dhaky M.A., Encyclopaedia of Indian Temple Architecture 


Ammanagi Parsvanatha Basadi Plan 
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CHAPTER - VI 


CONCLUSION 


The period of the Chalukyas of Kalyana was the glorious period in the 
history of Jainism. The Jain epigraphs of the Chalukyas of Kalyana are full of 
praise for the religious activities and efforts made for the propagation of Jain 
faith. In the foregoing chapters we have surveyed and discussed the growth, 
development, impact and also the beginning of the decline of Jainism. The 
Chalukyas of Kalyana who successfully supplanted the Rastrakutas began 
triumphantly to rule over the whole of the Deccan. Over two hundred records 
found in the present districts of Karnataka, Andhra Pradesh and Maharastra 
from every nook and corner of the Kalyana Chalukya empire have helped us to 
assess the place of Jainism in the history of Karnataka. Though their personal 
creed was Saivism. a good number of inscriptions of the period reveal the 
liberal royal patronage given to Jainism. Right from Taila Il down up to 
Somesvara IV we notice cordial contacts of the Kalyana kings with Jain 
ascetics and monasteries. That did not pay merely lip smpathy to Jainism is 
evident from the epigraphs. Jainism had noticeable influence in the royal court 


and on the people. 


In the Introduction Chapter a brief account of the political history of 
Chalukyas of Kalyana who ruled from 973 A.D. to 1200 A.D. is given to serve 
as a background for tracing the history of Jainism of this period. Kalyana 


Chalukyas contributed largely to the maintenance of religious and social 


harmony in the empire by following a tolerant policy and encouraging 
impartially all religions and sects in the empire. They entered into matrimonial 
alliances with the princesses of Jain faith. This was made probably to maintain 
peace in the kingdom and expansion of their territories. The Chalukya rule 
from 9" to the 12 C.A.D. has left behind permanent impact on the country’s 
cultural, political and religious life. Besides literature, art and architecture and 


religious activities flourished during this period. 


The introduction of Jainism into Karnataka along with Bhadrabhahu and 
Chandragupta; the successive royal encouragement given by the dynasties like 
the Mauryas, the Satavahanas, the Kadambas of Banavasi, the Gangas of 
Talakadu, the Chalukyas of Badami and the Rastrakutas of Malkhed, nurtured 
and gave shelter to Jainism. Under the Mauryas, Chandragupta and his great 
grandson Samprati who were great devotees of Jina contributed greatly for the 
spread of Jainism. We get very few references to Jainism during the 
Satavahana period. Kalakacharya of the Svetambara sect was received in the 
court of Satavahana king in about the |“ century B.C. The first Satavahana king 
Simukha is said to have been a follower of Jainism and supposed to have built 
many basadis in the capital city of Pratishtanapura, now called Paithan. But it 
gained impetus during the rule of Kadambas of Banavasi. Though they were 
essentially Brahmanical in faith they patronized Jainism. Rulers like 
Kakustavarma, Mrigesavarma, Ravivarma gave liberal grants and patronage to 
Jainism. We get references of the existence of the Svetambara and Digambara 


sect of Jainism. The earliest reference of Yapaniya Sangha is found in 
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Mrigesavarma’s record of 5""C.A.D. Also we find that the ascetics of Yapaniya 
Sangha were supported during the four months of rainy season by giving them 
grants. Halsi flourished as a great centre of Yapaniya Sangha. Thus Yapaniya 


Sangha became more popular during the rule of Kadambas of Banavasi. 


The Gangas of Talakadu were great patrons of Jainism. Jainism attained 
a golden age under the Gangas. Sravanabelagola, Talakadu, Punnata, Humcha, 
Balligame were great centres of Jainism during the period. Kongunivarma I, 
Avinita, Durvinita, Shivamara I, Shivamara Il, Duggamara, Nitimarga I, 
Bhutuga II, Marasimha IJ, Rachamalla IV, Rakkasaganga were devout patrons 
of Jainism. Marasimha II was described as Dharmavatara who maintained the 
doctrine of Jina and observed Sallekhana in the presence of 
Ajitasenabhattaraka at Bankapur. Chamundaraya, the general of Rachamalla IV 
was responsible for the installation of the colossus Gommata statue at 
Sravanabelagola in 981 A.D. He composed the Kannada literary work 
Chamundarayapurana in 978 A.D. in which he depicts the story of twenty-four 


Tirthankaras. 


The Chalukyas of Badami continued this noble tradition and showed 
liberal attitude towards Jain religion though they were ardent followers of 
Brahmanism. The existence of Jain cave by the side of Vaishnava cave at 
Badami bears testimony to the religious tolerance of the Chalukya kings. The 
Chalukya kings, Mangalesa, Pulakesi J, Vinayaditya, Vijayaditya, Kirtivarma 
II and Kumkumamahadevi sister of Vijayaditya patronized Jainism. 


Lakshmesvar was the great Jain centre of the period. Mangalesa built the Jain 
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cave at Badami. Pulakesi II patronized the Jain poet Ravikirti who wrote the 
most famous Aihole inscription and built the Meguti temple at Aihole. 
Kumkumamahadevi built the Anesejjeya basadi at Lakshmesvar and a grant of 
village Gudigere was made in its favour. We come across in the caves of 
Badami with images of Tirthankaras, those at Aihole with the figures of 
Mahavira and other Jain symbols like makaras and dvarapalas all these reveal 


the prosperous condition of Jainism in the Deccan. 


The age of Rastrakutas witnessed a flourishing state of Jainism as the 
kings of this dynasty were devout Jains themselves. Kings like Dantidurga, 
Amoghavarsha I, Krishna II, Govinda [V, Krishna III, Kottiga and Indra IV 
zealously supported and patronized Jainism. Akalankadeva of the Devasangha 
of Manyakheta the greatest figure in the history of Jainism, was honoured at the 
Rashtrakuta court by Dantidurga. Gunabhadra’s Uttarapurana (898 A.D.) 
states that Amoghavarsha I was the disciple of Jinasena, the author of the 
Sanskrit work Adipurana (783 A.D). King Krishna II patronized the Kannada 
poet Ponna, the author of the famous Santipurana and Jinaksharamale in 
Kannada. Indranandi composed Jvalamalinistotra at Manyakheta when 
Krishna II was ruling in 939 A.D. The last king of the Rastrakuta line was 
Indra IV who died by the method of Sallekhana at Sravanabelagola in 982 A.D. 
Many feudatories and officers of the Rastrakutas were Jains. The Ratta 
chieftains of Saundatti, Bankeya, the governor of Banavasi, his son Lokaditya 
and Srivijaya, a general of Indra III all these were great patrons of Jainism. It 
may be noted that Digambara sect of Jainism was in ascendency in South 


during this period. 
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The Kalyana kings continued the patronage given to the Jain religion by 
their predecessors. The Chalukya rulers, Taila Il, Satyasraya, Vikramaditya V, 
Jayasimha II, Somesvara I, Somesvara I], Vikramaditya VI, Somesvara III, 
Jagadekamalla II, Taila II] and Somesvara IV took active part in patronizing 
Jainism as seen from epigraphs, monuments and literary works. Taila II was the 
lay votary of Jinachandramuni and a patron of Jain poet Ranna. 
Vimalachandrapanditadeva was the rajaguru of Satyasraya. Jain ascetic 
Santideva received the title Sabda-Chaturmukha from Somesvara I. A great 
Jain poet Santinatha who wrote Sukumaracharita was an officer of the 
exchequer under Laksmanripa, a subordinate chief of Somesvara II. We find as 
many as forty-six Jain records during the reign of Vikramaditya VI. No other 
king than he has left so many inscriptions of which a majority are referring to 
grants made to centres of religions. His officers and feudatories like 
Mahamandalesvara Joyimayyarasa, Mahamandalesvara Kakatiya Betarasa, 
Nidhiyama gavunda, Ratta chief Sena I], Dandanayaka Kopparasa and others; 
Bammisetti of Savanur and Bammisetti of Puligodu of the merchant class 
community were some of the conspicuous devout Jains who raised the status of 
Jainism by their innumerable contributions which bears testimony also to the 
general state of prosperity of the Jain religion in the land. The queens of 
Kalyana kings also contributed to the promotion of Jain faith. Queens like 
Somaladevi, Kanchalamahadevi, Jakkaladevi, Bhagalamahadevi and princesses 
like Somaladevi daughter of Jayasimha IH, Akkadevi sister of Jayasimha II 


constructed basadis and made endowments to the basadis. Jain women votaries 
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namely Attimabbe, Lachchiyabbe, Huliyabbajike, Revakanimmadi; and Jain 
men votaries like Gunadabedanga and Narasimhaprabhu patronised and 
popularized the principles and doctrines of Jainism in a big way by building 


basadis and patronizing Jain monks and nuns and Kannada literary writings. 


Feudatories like Samanta Rajarasa, Mahamandalesvara Bhavanagandha- 
varana, Mahamandalesvara Lakshmarasa, Samanta Aggalaya, Ratta chief 
Shantivarmarasa, _Mahamandalesvara Sankaragandarasa, | Dandanayaka 
Baladevayya, Dandanayaka Bharatamayya and officers like Aycha gavunda, 
Kanna gavunda, Malla gavunda did not lag behind others in encouraging Jain 
religion. Several sections of merchant class and individuals patronized Jainism, 
Bammisetti of Betakere, Mekkisetti, Chandavva the wife of 
Mahavaddavyavahari Rayarasetti and members of artisan class encouraged the 
construction of new basadis, renovated old ones and associated themselves 
with the maintenance of gifts and endowments assigned to the basadis. Many 
beautiful and magnificent basadis were built and grants of oil mill, flower 
garden, house-sites, betel leaves, betel-nuts, income from taxes, gold coins, 
silver coins were entrusted to the Jain acharyas and Jain nuns for the 


renovation, construction and worship in basadis. 

During the closing years of the Chalukya rule Jainism had to face certain 
adverse developments in the regions of Kalyana territory like, the Chola 
inroads, the aggressive activities of the Saivite leaders, Viragoggideva, 
Viruparasa and Ekantada Ramayya and the rise of Veerasaivism. Though 
Jainism had a set back in the later half of the 11" C.A.D. but once again fortune 


smiled at it with the coming of Hoysalas to power. 
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It is most refreshing to notice the Jain monks of this period who were 
well-versed in Agamas, Sastras, Vyakarana, Tarka etc. Works on philosophy, 
religion and logic were written by Jain monks to which the epigraphs stand 
testimony. Some of the Jain monks of the period were Gandavimukti- 
bhattaraka, Trikalayogibhattara, Abhayanandipanditamuni, Simhanandi, 
Somadeva, Ajitasenacharya, Anantaviryamunipa, Meghachandramuni, 
Viranandimunindra, Indrakirtimunindra, Nagachandrasiddhanti, Griddhapin- 
chacharya, Nayanandideva, Nayakirtideva and Gunasenapandita. Other 
noteworthy aspects were their studious habits, skills in debates, discourses, 
disputations and their ways of convincing others and were honoured by epithets 
which were showered on them. Besides, these monks granted gifts to basadis, 
renovated basadis, contributed towards works of charity and imparted 
education. Epigraphs refer to different ritual deaths of Jain monks such as 
Sallekhana- marana, Sanyasana-marana, Aradhana-vidhana. Ratnatraya. 
Ingini-marana (Pandita-marana) and Samadhi-marana. Only one record refers 
to the Jain preceptor Simhanandi who died under the vow of Ingini marana. 


Some of their disciples set up nisidhis for their teachers or preceptors. 


That the Jain nuns did not lag behind in the propagation of the faith is 
borne out by epigraphs. Nuns became the transmitters of the religious thoughts 
and practices in Karnataka and surrounding areas. Padmabbekanti, 
Poleyabbekanti, Tejabbekanti, Machabbekanti, Srimatiganti, Mankabbekanti, 
Ratrimatikanti and Rajamatikanti were the Jain nuns found during the period 


who were well versed in agamas. There are references to nuns setting up 


nisidhis for their preceptor. Nuns had both male and female students which 
reveals that co-education was in practice during the period. The modes resorted 
to attain moksha by nuns were Sanyasana, vrathas and observing vows. Like 
monks even nuns acted as the managing trustees of grants given to basadis. 


Thus the nuns played a minor but significant role in the Jain monastic order. 


Lithic records of the period indicate that the Digambara sect of Jainism 
was in ascendancy accompanied by the emergence of several subdivisions like 
the Mula Sangha, Dravila Sangha, Nandi Sangha and Srimula Sangha. Mula 
Sangha and Yapaniya Sangha were very prominent during the period. The 
subdivisions of Mula Sangha were gana, gachcha, anvaya and bali. The Mula 
Sangha order had its sway mostly in the areas of Bagalkot, Haveri, Bellary, 
Gadag, Dharwad, Belgaum, Hassan, Raichur, Bijapur, Mysore, Koppal in 
Karnataka : Karnul, Mahabubnagar, Anantapur, Warangal, Nalgonda in Andhra 
Pradesh: Osmanabad and Kolhapur in Maharastra. The Yapaniya Sangha was 
another important Sangha order of the period and it had its subdivisions like 
gana, gachcha and anvaya. The monks of the Yapaniya Sangha acted as 
trustees, managers of basadis by receiving grants from kings and other 
dignitaries in society. Yapaniya Sangha was prevalent in the areas of Dharwad, 
Belgaum, Gadag in Karnataka; Kolhapur, Osmanabad in Maharastra. The 
highest number of ganas, as many as sixteen ganas of Yapaniya Sangha have 
been recorded during the period. Yapaniyas gave more preference to the 
worship of Parsvanatha and Neminatha and their gaurdian deities namely 
Padmavati and Kushmandini who became popular godesses of Jainism in 


Karnataka. 
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The contribution of Jain poets to Kannada literature is one of the most 
significant aspects of Jain history in Karnataka. Though they were well versed 
in Sanskrit and Prakrit, they chose to write in the regional language and worked 
a lot for the growth of Kannada literature. The earliest period of Kannada 
literature was dominated by the poets of Jain faith. Ranna, Nayasena, 
Santinatha, Chamundaraya, Karnaparya, Nagavarma II, Kanti, Sivakoty- 
acharya, Brahmasiva, Kirtivarma. Sridharacharya, Nagachandra were some of 
the luminaries of Jain writers who glorified the Kannada literature of the 


period. 


Identification of contemporary men and events with those of the great 
epics could be seen as a tradition followed in the works written by poets during 
the period. We come to know the political achievements and their genealogy of 
the Kalyana kings from Jain literary works. The pious lady Attimabbe has been 
eulogized in literature of the period. We find most of the works in Champut 
style. Some works in Champu style were written in old Kannada mixed with 
native diction, for instance, Dharmamrita of Nayasena. Besides, the poets of 
the period showed great ability in expression, dramatization and artistic skills 
in their works. The Jain literary works of this period sufficiently influenced the 
Jater poets. Thus, for instance, Sukumaracharita of Santinatha had a 
considerable influence on a later poet Ramachandra-mumukshu who also wrote 
on the same Sukumara in his work, Punyasrava Champu. Some of the works 
are entirely in continuous prose like Vaddaradhane and Chavundarayapurana. 


We find the Jain version of Ramayana called Pampa Ramayana _ by 


ho 
- 
in 


Nagachandra II which differs in most of the aspects from Valmiki Ramayana. 
Kanti was the earliest known Jain poetess who answered all the incomplete 
verses of Nagachandra II. Kanti Hampana Samasyagalu the only available 
work of Kanti is an acrostic poem. It is written int kKandapadyas and kavyas. Her 
work shows her proficiency and deep faith in Jainism. Sivakotyacharya in his 
Vaddaradhane has shown a different and better pattern of narrative style. 
Instruction with entertainment is the key note of these stories. Vaddaradhane 
scores for greater number of credits in respect of narrative skill, literary 
excellence and linguistic value. The satire Sumayaparikshe of Brahmasiva is 
based on pure logic and karma theory. His book really satisfies the saying that, 
“literature is the mirror of contemporary life’. His Samayaparikshe is 


significant from the social and religious points of view also. 


Some of the authors of inscriptions of this period like Bahubali, Polega, 
Vavanayya, Kannapayya, Chaturmukha Rudrabhatta, Ayacharaja, were good 
poets who were capable of using various metres in extolling the persons of 
their choice, usually kings, queens, ministers, saints, heroes and scholars. Thus 
Kannada language became more simple and native, proverbs and similies were 
used liberally and also witnessed several changes in the use of metres during 
the period of study. 

The Jain art and architecture of the Kalyana Chalukya period is very 
significant in both quality and quantity which reflect the philosophical and 
religious attitudes as well as cultural aspirations of the period. The Jain basadis 
and Jain sculptures are scattered over the territories of Kalyana Chalukya 


rulers. 
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The architectural features of Brahma jinalaya and Naganatha temple at 
Lakkundi, Panchalingesvar temple at Huli, Parsvanatha basadi at Konnur, 
Parsvanatha basadi at Ammanagi, Neminatha basadi at Amminabhavi, 
Anantanatha basadi at Lakshmesvar and a Jain pillar at Kaginelli are 


exemplary pieces of art and architecture. 


Raja jinalaya, Bhuha jinalaya, Tirtha jinalaya, Rekhala jinalaya, Sura- 
jinalaya at Muram, Osmanabad district. Maharastra; Anesejjeya basadi. 
Permadi basadi, Goggiya basadi at Lakshmesvar, Nompiya basadi, Kammata 
Jinalaya, Vasudhaika Bandahava Jinalaya at Lakkundi are probably ruined and 
not traceable at present. There are no Jain remains in Dambal, Doni in Gadag 
district; Kannur, Ingalesvar in Bijapur district; Ballantagi, Daddala, Gobburu in 
Raichur district. Two Parsvanatha sculptures found at Dambal is now kept in 
State Archaeology Museum, Gadag and AS] Museum Lakkundi. Another 
Parsvanatha sculpture found at Inglesvar is now kept in UKP Museum, 
Bagalkot. Most of the Jain centres like Kolanupaka, Konakondla, Ujjili, Pudur, 
Patancheru in Andhra Pradesh were destroyed due to Chola inroads during the 
period. We find very few Jain remains there some of which are now kept in 


State Museum, Hyderabad. 


Some of the basadis are renovated in later periods and some are 
completely renovated such as Samyaktaratnakara basadi at Mugad, Parsvanatha 
-basadi at Kargudari, Neminatha basadi at Amminabhavi, Pasvanatha basadi at 
Honnur (Kolhapur). The Lakkundi Parsvanatha basadi is converted to Saiva 


faith and now called as Naganatha temple, Manikyatirtha basadi at Huli is 
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converted to Panchalingesvar temple, the Kadalalaya basadi at Hanumakonda, 
Warangal district is now converted to Padmakshi temple. Thus, most of the 
basadis built during this period were either destroyed or converted to Saiva 


faith. 


The Jain iconography was more varied and rich during this period. Apart 
from Karnataka we also find Jain sculptures in some present districts of 
Maharastra and Andhra-Pradesh. The Jain sculptures of this period are of 
Adinatha. Suparsvanatha, Chandraprabha, Anantanatha, Neminatha. 
Parsvanatha, Mahavira, Chauvisa Tirthankara, Panchaparamesthi, Ratnatrayas. 
_ Chakresvari, Kushmandini or Ambika and Padmavati. Some of the sculptures 
are beautifully carved in soap stone. For instance, Parsvanatha of Kasmalgi and 
Chauvisa Tirthankara of Amminabhavi. Inscriptions of this period indicate the 
existence of the worship of Yaksas and Yakshis. Sage nisidhis of this period 
are found in Koppal. With the existence of mutilated Jain sculptures of the 
period we can estimate that hundreds of Jain sculptures were destroyed and 
damaged. Yet we find many sculptures which are intact till today which speak 
of the position and patronage received by Jainism during the period of 
Chalukyas of Kalyana. Places like Lakkundi, Lakshmesvar, Koppala, 
Sravanabelagola in Karnataka; Hanumakonda Ujjili, Konakondla, Kolanupaka 
in Andhra-Pradesh; and Muram and Kolhapur in Maharastra flourished as great 


centres of Jainism during the period. 


Particular mention of the unique contribution made by Attimabbe and 
other members of her family and the seven miracles performed by her, must be 


made here. 
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The Jain method of attaining salvation through /ngini marana (pandita 
marana) performed by Simhanandi during the reign of Vikramaditya V in 1008 


A.D. is a rare type of ritual death. 


That all the sixteen ganas of the Yapania Sangha existed at Lakkundi 
during the rule of Vikramaditya VI is another hallmark of Jainism in 


Karnataka. 


That worship of Parsvanatha was very popular in the present day States 
of Karnataka, Andhra Pradesh and Maharastra is evident from the records, 
sculptures and basadis found during this period. Further, the Parsvanatha 
sculpture in Parsvanatha basadi at Muram shown with ringlet hairs falling on 
his shoulders is to be seen only in the Adinath sculpture, a rare iconographical 


feature. 


Thus, the land under the rule of Chalukyas of Kalyana became the 
abode for Jain monks and nuns, Jain poets, lay men and lay women basadis 
were built throughout the length and breadth of the kingdom, hundreds of 
beautiful Jain icons and excellent literary works were produced during this 
period. Inspite of some set backs Jainism was able to survive and prosper 
because of its basic strength drawn from the practice of Ahimsa. Thus with the 
active support of royalty and merchant class it is proved beyond doubt that it 
was a hey-day for Jainism during the period of the rule of the Chalukyas of 


Kalyana. 
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Acala 


Acaranga sutra 


Acarya 


Acelakka 
Adhisthana 


Agama 
Ahimsa 
Ainuru 
Ajara 
Aksaya 
Amara 
Ananta 
Anekanta 


Antarala 


Anupama saukhya 


Aparigraha 
Apunaravartika 


Aradhana 


Aradhana vidhi 
Arhanta 
Aruvattokalu 
Atma 
Avyabadha 
Balatkaragana 
Bhadra 


Bhagavati Aradhana 


GLOSSARY 


Stable. 


A jaina scripture; a branch of the srtanga or 
jainagama, composed in the Ardhamagadhi 
language. 


Follower of an established practice ; a suffix to 
proper names of priests and pontiffs. 


Nudity. 


Moulded base; types ; pratibandha, kapotabandha, 
etc. 


Scripture; a religious canon. 

Non-violence 

A guild of five hundred different merchants. 
Without decay. 

Permanent 

Without death. 

Eternal. 

Syadvada 


Space in front of sanctum-door: internal vestibular 
space when a hall is attached to the vimana. 


Incomparable happiness. 
Non-possession. 
From which there is no return. 


A ritual method of terminating life, with an emphasis 
laid on the knowledge; a carana or spiritual text. 


Right faith; the rite of aradhana. 

The omniscient; tirthankara 

A guild of sixty families. 

Soul 

Devoid of mysery. 

A branch of mula sangha. 

Central offset in plan and in elevation. 


One of the extant versions of the aradhana texts; it is 


Bhatara 


Bhitti 

Bhuta 
Biravana 
Caityalayas 
Cakravaka 
Camara 
Camaradhara 
Chajja 
Chitrakhanda 


Desiyagana- Pustaka 


Gachcha — 


Kondakundanvaya 


Deva sangha 
Dhyana 
Digambara 
Diksha 

Dravida 
Dravila Sangha 


Dyarapalas 
Ganadhara 
Gandharvas 
Garbhagriha 


Hara 


Hastihasta 
Indrakanta 


Ingalesvar bali 


composed by Sivarya. 


A saint; often a suffix to proper names of Jaina 
pontiff. 


Wall. 

Dwarf goblin; pramatha, gana. 

Tax on bundles of betel leaves. 

Jaina temples. 

Cakva bird, a species of heron as a decorative motif. 
Fly-whisk. 

Male flywhisk bearer. 

Evave- cornice. 


Square column type with square block below the 
lasuna and a series of bands, often ornamented and 
usually three, between the jafigha and the square 
block. 


The main line of the mula sangha. 


A Jaina monastic congregation. 
Meditation; contemplation. 
Sky-clad; nude. 

Initiation. 

Mode of vimana in southern style. 


A Jaina monastic order; a line of order also called 
Dravila sangha. 


Door guardians. 

Chief of the gana; leader of the order. 
Celestial musicians. 

Sanctum. 


Parapet of the upper storey/stories forming the 
superstructure, most often including kuta and sala 
aediculae. 


Stylized elephant-trunk shaped stairway —banister. 
16 sided column type. 


A branch of mula sangha. 
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Ingint 
Jangama 
Jina 
Jinakalpa 


Jogavatige 
Kaksasana 


Kammatakara 
Kapota 
Kapotabandha 


Kayotsarga 


Kevali 
Kondakundanvaya 
Kostha 

Kuta 


Lalatabimba 


Latina 


loca 


Mahavratas 


Makara 


Makara torana 


Manevana 
Moksha 
Mukhamantapa 
Mula sangha 
Muligadere 
Muni 


One of the three types of pandita-maranas. 
Movable or animate 

The victorious over passions. 

A stricter mode of monk life. 


Yogapatta (a cloth thrown over the back and knees 
of an ascetic during meditation) 


Seat-back or backrest above the asanapatta-seat of a 
sabhamandapa / rangamandapa hall. 


Officer of mint. 
Roll-cornice. 


Adhisthana type with kapota or kapotapali topping 
above the prati-kantha mouldings. 


Jina’s standing posture; a posture without any bend 
in body and without hand gesture. 


Omniscient; one who has obtained the kevala jnana. 
Line of kondakunda. 
Niche. 


Square aedicule of a Dravidian vimana; of 
caturvarga rarely sadvarga type. 


Tutelary deity over a door carved on a lalata block. 


Ekandaka or mono-spired northern Indian temple 
sikhara. 


Tonsure. 


A major vow; these are five; ahimsa, satya, asteya, 
brahmacharya and aparigraha. 


Sea-monster, dolphin. 


Torana arch spewed from the mouths of an opposed 
pair of makaras, or issued from the tails of reversed 
makaras. 


Tax on house. 

Eternal bliss. 

Front hall; entry hall. 

An old Jaina monastic order. 
Tax on whole sale dealer. 


An ascetic; a saint. 


Munindra 
Munisvara 
Nakharas 
Nandisangha 
Nasi 


Navaranga 


Nirgranthas 
Nirvana 


Nisidhi 


Padilihana 
Padma mala 


Padmasila 


Pancaparamesthis 


Pancasakha 
Pandita 
Panditamarana 
Paroksavinaya 
Paryankasana 


Phamsana 


Pirtyavana 
Pramatha 
Pramathasakha 
Pratibandha 


Pratikanta 


Rajaguru 


(lit. an Indra among the saints); an eminent saint. 
s.a. munindra. 

Petty merchants. 

A Jaina monastic order. 


Gable-end of a wagon vault roof; gavaksa, ‘horse 
shoe’, shaped dormer or the so called ‘caitya-arch’ 
dormer as decorative motif. 


Square columnar hall, usually of closed type, with 
mine internal quadrants. 


‘the bondless*: a Jaina monk. 
s.a. moksha, going out; liberation. 


Ritual —death: the memorial erected in honour of 
those who embrace ritual —death. 


Scanning the requisities and places of occupation. 
Door-jamb showing lotus garland as decoration. 


Samatala or flat ceiling showing central lotus 
carving. 


Five great jaina teachers viz; arhanta, siddha, acarya, 
upadhyaya and sadhu. 


Five-jambed doorframe. 

Pontiff, wiseman, religious head. 

A type of ritual death; wise man’s death. 

A gesture of reverence. 

A sitting posture in which the legs are interlocked. 


Tiered pyramidal roof invariably crowned with 
Brahmachanda sikhara (upper dravidadesa) or fluted 
ghanta (northern India). 


Tax yielding considerable amount. 
Goblin; gana, bhuta. 
Door jamb bearing pramathas or amorini figures. 


A type of adhisthana with prati-kantha moulding at 
its upper end. 


Recessed moulding (antarita) with patti-band above; 
often bearing makara and vyala figures. 


Royal preceptor. 


nm 
ion 
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Ratnasakha 


Ratnatraya 


Sabhamandapa 


Sala 
Salilantara 


Sallekhana 


Samadhi maranau 


Samavasarana 


Samyak caritra 
Samyak jnana 
Samyak tapah 
Samyama 
Sangha 


Sanyasana 


Sanvasana marana 


Sasanadevatas 
Sastra 


Sikhara 


Sivam 
Sravaka 
Sravaki 
Srikara 
Stambasakha 


Sthavirakalpa 


Sukanasa 


Gem or jewel-bearing door jamb. 


Three requisites for the attainment of salvation viz., 
samyak darsana, samyak jnana and samyak carita. 


Semi-open colonnaded hall; audience hall; pilgrim’s 
hall; also rangamandapa. 


Nave; aedicule of wagon-vault vimana (or hall). 
Recess between wall-bays. 


A praiseworthy process by which the body is 
emasculated; a form of ritual death. 


A ritual death; an intent meditation culminating in 
death or self-mortification. 


A mythical pavilion built by the orders of Indra to 
facilitate the Tirthankara deliver his sermons. 


Right character. 
Right knowledge. 
Right penance. 
Self control. 
Monastic order. 


Renunciation of worldly commitments and 
attachments. 


A torm a ritual death observing sanyasana rite. 
s.a. yaksas. 
Canon or scripture. 


Crowning cupola (in case of dravida vimanas) or 
superstructure of the temple. 


Holy. 

Lay man. 

Lay woman. 

Lathe-turned bed-stead like round-shafted pillar. 
Pillaret-formed jambs. 


A mode of jaina ascetic life which is less strict than 
the jinakalpa. 


Forward-drawn fronton or antefix of. a vimana- 
superstructure (Karnatan, north Indian) occurring 
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Sunya 
Surasthagana 
Svetambara 
Tirtha 


Tirthankara 


Traividya 


Trikalavoga 


Trisastivalaka- 
purusa-carite 


Upadhyaya 


Uttaradhyayana 
sutra 


Uttaranga 
Vadda-vyavahari 


Vadibha simha 


Vesara 

Vitana 

Voscitta sarirada 
Vyala 
Vyalasakha 
Yaksa 


Yakshi 


Yama 


above the Kapili walls. 

Void. 

One of the units of Jaina monastic order. 
Monks who wear white robes. 

Holy centre. 


Omniscient being; noblest of the Jaina teachers; 
leader of that faith; s.a. Arhanta and Jina. 


Well-versed in three sciences. 


Meditating three times, morning, noon and evening; 
monsoon, winter and summer seasons. 


The biographies of the sixty three famous men of 
Jains by Acharya Hemachandra who lived in Gujarat 
from 1088 to 1172 A.D. 


The teacher. 


One of the most valuable portions of canons, 
consisting of thirty six adhyayanas and of multiple 
authorship. 


Door-lintel. 
Senior merchant. 


An epithet, meaning ‘a lion to the elephants, the rival 
disputants’. 


Advanced (karnata) form of Dravida superstructure. 
Ceiling. 

Indifference to the body. 

Composite fantastic animal. 

Door-jamb bearing vyala figures. 


The attendant deity of Tirthankara; treated in Jaina 
pantheon as a demi-god or subordinate deity. 


Female counterpart of yaksha. 


A certain course or period in the life-span. 


267 


eels ee see ee ee ee ee eee i ie 
Fe Fe Came es Ce SE (a aa GS) GPS RT 7 ON a el GD a 
SUNN 9 
PE TTT TE EE EE EE EE ETE eT fener 
fae Seas eg Per Ws ca) et (ase tas GS De Fe ee Ey TC 
SIBIYO 
PP TTT TPT EE TE EE EEE EE EE ETT Ted TTT rmsuren enri 
is an eS tid (Rl Se Ce) ULAR se (CAS SE DZ ct ey Gv SU (NRE 
A a CSF ence Ss Ea eS (el SF NS Se Gn A a) a Ok) WO a Sn OE yrauuiserer 
A a Se Ge Ge Ga Ga ky cca SN ae SG) a BO 
SUNN 
PTET eT tet tet EE EE EEE TE EE EET TTT ener tt sti 
Sa Oa na 
Ses es CdD et Sem ee Gi eS a a ea a Ot = 
FS RA Gas OSS oa Fee en es el A (eG ft a 
pede es el ee et ook Winstead fas 
eM Mec leele eseclo lode he cote hc pel Rae ee Sg 
cee ceccetecaanee a 
ES ee = = ae eans Ee aeSeeus Ce eS 
Gc em ee ed Gg a ce er a Va a SAD Fe Fe NG PCE A OO SERRE) 
Pn oc a Le ae eS) eK ne OE a ee ey 
SUNN 
PTT Et tT tT ET TE PE TE EET TE ao TT one tn i 
So WE FS A om SnD a eS Re Pe Fe 
S120IQ) 
PTT TE TE TTT TE TT TP TEE TTT Trt sn 
Hse Ge Op ame) el eae 
Ee aa a lS a Oe 
je] alos] pawo| PUENTE 


[ensereuen uysepeld exypuy exEIeUIEY 
eurAjey jo seAeynjeud jo ajny ayy Buring suondiuosul ules jo UONNqUISIG BSIMOLNISIG 
I- XIGNAddV 


SUNN 
SXUOWN ule 0} Gunejes suoNdudsuy 


as TE RE SS aes SE a este See eae a ae a le ees Se ane (Ne ee es eae ee ee Be ee) 
ea 
es 


SIO 
b sSeseASA|EPURWEUEW /seuojepne4 


SUNN 8 
SYUOW UleP 0} Bulayas SUONdOSUy 


SEIN) 
/Seseasajepueweyey /Seuojepne4 


a 


tad | dd | Ld |i neeseoveuoven ae 
Fle CSS as ES EN aa a eo oe 
so (ss a a SS He A A Oc 
1210 djos[pquio|puen|smey| dyfusH{waH|6qo[6po|pmq/6i9/dia[AuelwGajibal 


SS ae Fa Da a Ge bm Ce es CBF NO ad Ve OR (GE Ca Ge a I 
Se en eet le ee GG Gt Gs a lee 
WISIUIES 0} 
ptt ttt Teed ded | Pd EE ET Td EF sents pon 
Hs a Fat Sa a ete a enc er ete a Gat eyes am | a LSE Fe Gd 
A eT 
Ee a GG! eS GB Wm Re Ft 8 A el Dac SIR 
sui 
Pit ttt ttt EE EE TE EE Ea EdD TT loner seep sa 
EG A PC 
SIddHjO /SPIBASSTEDUEUIRUB\\ 
etm NT aed OM Pa Veil lek lee deh ia) eho) <7 oe 
A AO 
el el a se th a es 7 ae ON He Le 8 Pa PE 
ce nn Se Ue Ge sa AT a CB 
Ces eR Sa a Ze oss a a a ead 
RS Gr ar ST mM VD SP ua (Sa 
iets Otc cre icn 
pe a eee he te ile 
SIBNHO Se 
RES PERSIA Awe pe 
(6 RC AS GaN CG SUN (NH He Le GT (es Hs CdR DO ee Dae J eC 
SCA GS am Vi a (Sue Ge RE am Gl En HN (i Cd FB 
SS ae ST GE ISAS a el ee (eR 7G ee Aa sO ET 
lds ede Wola ceclee te eh Slee Coe ne Silas elt spats 
a a) (Va VC I Sc Ome (ne CC GR OR FG Ge a ae 
SI90jO /SRIBASS/EDUBLIELEWY 
fe lcd ew Sa I See ales ee alice Uf sea ttl l= eles iele-the ex Eta aa 
SN RS GE! Se Sea DEN eee WR PNR GN Ms Fe Wet a ee SE (Ce) GS a se usar 
tf 
10 0 [pquiO| pu mie io | awe evo | lin [Bum] pean |PUBN| bw Bun | uy |sBuly]pmH [day 01 [pu |Bus| eu] NSA | GH|usH|uAH|Sao|SPD|pmalbo|da|Mialubapwal 


SLI eqqeAyer 
ON ‘jeddoy ‘'S'3'N"y ‘hueyeqqewpe BABPRIEYPUS ‘a’ L001 
BASPE]YNWIABPUEL) 

erebeseys 

‘BLL BIPUBYOIACH 
‘ON ‘jeddoy ‘ISSN’ aqqeyentd eipurunwespueyoeueanyqu yt ‘av 0001 
ereyeyqiboAgjeyu 

eAueyor|joy 
eAreyoeApueuelig 

06 “ON ‘Teddoy ‘IS'3'N'» hueyaqqele | unsiuty 


eyeseyeyqeseypus 
| “SQ “ON ‘jeddoy ‘1 ‘S'a'N'y quexiqqeAa|od BAapueypeey, 


‘€6 ‘ON ‘Teddoy ueyaqqelin 
‘WS3Ny ‘queyaqqeAimyer eyeseyeygespueyowany 


vB On edo sany | eyBIEWEYgeIPURYOUS 
| SEONXXTATIS | eyeseneyqueanyeg iepunes 
LLL ON eddoy ‘I's'3'n'y a. ee eyEIEHEYGIINUIAEpUED 

G01 ON ‘eddoy ‘I's'an'y | eqgeBnuy eseyeugeypuedipueuereyeniq 


eypuedeuaseupis 
Blpueg eussnypes 
98 ‘ON ‘Teddoy ‘'S'3'N"y eypuedeuaseyppng 
syuow uler 


II-XIQNaddV 


euepeqeyjueWeS 
eypuedeueseipuaeny 
'y6 ‘ON ‘Jeddoy ‘ISSN efueyoeuaseylly ‘d'V 2201 


LNSBIPUBYOIARY 
BAaPeIPUBYOBUBANYU | 
"96 ‘ON ‘Teddoy ‘I'S'3'N'y HUeYSqqexUeY| PYEJENEYUGeASPIUCW\ |g. ae 
“y ‘ON ey puedeusseyey aaa. clees 
‘ea\sereyey ‘|A'S'3'N' Bypuedeuaseund || eyuisexer ‘A'V ELOl 
‘221 paspeyqeidespueyy 
‘oN ‘yeddoy ‘Irs'a‘n'y "BABPEWOS pe Raa 1a 


IUNWIPUBY 
jpueueybeyy 
junwinuedjey | 
29 ‘ON ‘jeddoy ‘I'S'3'N'y [PUBUBYWIS ‘A BAUPEWELY!A ‘d'V 8001 ‘yh 


eAeiseAR|s | 
‘2S°ON ‘FI IXIOATYS eypuedipueuewy PUNE] eBuepaqeau} ‘a'y LO0L ett 


eaapeypuedipueuekeyqy 
tpn 
ipueueAyiUByy 


‘08 ON ‘eddoy ‘I's'a' hueyppisipueueher i ‘avsoo: | zt | 
Ce | a 


Ipueueweg 
'6L ON ‘Teddoy ‘I'S'3'N'» BIPUBYOIACY 


‘Q'V 2001 


‘'V 2601 pe | 
‘a'V 1E01 62 


‘G'V 0€01 rad 


‘dV 6201 ‘be 


ON ‘feddoy ‘I's'a'N'y eyereyeugipueueken 


{UNWeIPURYOIWEN 


eyereyeyqipueueyse,| 


‘Leh 
ON ‘Ieddoy ‘san 


lunWeipueyoeuBay, 


BAapRIeYPUS jeddoy 


nueuppisespueyoeben 


GZl 
‘ON ‘jeddoy ‘II'S'3'N'y 


GOON ‘Id ‘IX TOATT'S ‘enapeApIARAeIeAUS I] Byuisexer 


BASPRJUBYpIsIPUeUEIPU| | 


i 


eAapeUBYppIsipueUeLpeY 
Bokejeyiy 
uUBYaqqeyoR\ eAJEYORIJOS) 


‘46 ‘ON ‘yeddoy '’S°3'N'y ‘a'v 8201 02 


eipulunwespueyoeyqeld 
ediunweaspiyiy 
BASPRIUPUPPIS 
eyeseyeuqeiwy 
eyeseyeyqeaepejewey 
Bypuedipnyersq 
EYEJEWeYqe|UeUppIsiWyeunc) 
‘ediunweAnaejueuy joey 


“LO'ON Id ‘1X JOATI'S 


| eywisecer ‘a'V 7201 ‘6h 


suo; uler 


‘ZEON “XX OATI'S 


‘22'ON ‘G 'IAX ‘IOA TS 


‘CON 
*eaSeIBURW ‘A'S NY 


S19 

ON ‘I ued ‘d'y 'A’S'3'N" 
‘€6E 

ON ‘ved ‘d'y ‘A'S'3'N' 


‘L9°9 ‘1S-0S61 inv 


‘OZt 
‘ON ‘feddoy ‘I's"a'N'y 


‘Lye’ ‘yS-ES61 SldW 


huexeWIUoy\ 


BASpURUpPpIsespeyqeund 


BAapeyeseyeugespueyoejeg 
BAapespueYyoRWeY 
“BaapeyeseyeuqiunweApiared | 
-BUSSBIPUBYIEASG 
eyeseyeyqenwiaepues 
eyeseyeyqipueueben 
BASPEJUBYPISINUEN 


jeqikny 


re 
Lae | 


ueupog 


eAapejueypisipueuewiped 


“epededing ‘eAIndnse, ‘ipueuuey 


‘eyeseyeuqeipueyoeben 


eAieyoeyouideyeyeg 
eAseyoeyourdeyppus 
eyeveyeyqipueuespul 
ejueseiebeye | 
BAIBYOR}O5) 


elejeyug I|pueueyeury-iseredo|sy 


_SxUOW UEP 


yeBeuwuey 


| ie. | 


jeddoy 


| BIEASOOS 


| Byeuweyapeber 
Y | BIBASSLUOS 


| BIBASBLIOS 


| BIEASOWOS 


{| ByutseAer 


{| Byuiseker 


‘O'V SPO 


‘OV SPI 
e av erol 


‘C'V Lv01 e | 


‘avilvol | ‘62 
ar 
Le ee 


‘OV cE0l 


‘av 2€01 | 


eypuedipueUeIpU| 

BPUIUNWIPUBUeLI A 
lwueuppisepueyoeybayy 
eypuedipueueAeygqy 
lunweIpURYoR;eyeS 
jUeUppIseueWeYpe A, 
eAspueypEeyy 
eypuedeusseben 


‘Zel 


| ‘av 1SOL 


‘201 
‘ON ‘Teddoy ‘I'S'3'N' 


Ipiqisely 


jJuNnWIPUeUBLeG 
eueupseaobedpiares | 
BipuNesAIpuUeURWeG 
BIPUIUNWIPYeseWNy JEWS 
BASPRUBYPIEAOL) 

IUDIARY 
BASPRIPUBYOIUNYY 
jUNWe|NSIABIpUBYyoRUeY 
ediunw-eipueyorjeg 
eipuyeyuqnpeueAeypey eipueyoeyqnus 
IWEMSPASPBASIE 
ByBIEWeYIUIeAPEARAIN 
Bipunesqiyyiqeben 
BYJEUIUNWIPIYBIDUSJEN 
eyyeurypesyqeAeuiddiy 
eupulunweyueyseyseyqiedg 
'BL'0N ‘110 ‘IX 1OA TTS IpeAeloBiUNUS | EXBASAWOS ‘OV SbOl 


eqqeAer eyeseyeyqipueueybeyy ayeneyepueyy 


eypuedeuaesepuyy 
elespen 
ByeJeyeygipUeUeASG 
BupulUnWIPUBUUeUS 
BAapeypuedipueueyppls 
eaopeypuedipueueAen 
eyeseyeygipueueyeuey 
BupuluNWIpUuBUeIpUaIeEN 
eyereyeygipueujues 
"eyeseyeuqipueuersq 
BASpRJEYPUS 
eyeseyeuqiseaedoysyed 
BASPRIUBYPPISIeSeyeueYy 
BAapejueUppisespueyoebhen 
tuyeder 
eyipuedeueseben 
eyeseyeyqeusese|eulA 


b's ON Sb-pP6l SIN 
"98Z'°ON ‘XX OA ‘TTS 
‘OLS 
ON ‘[] ued ‘d'v ‘A'S'A'N' 


‘O'v 8901 bee 


esas rv 9901 Le | 


| nt ce ‘av 2901 a 
we tf ‘av 6SOL x 


"LZ'ON ‘IIAX ‘OA TTS 


"LON ‘JOU}SIP 
indeyjoy jo suonduosuy 


O€SON “AX ICA TI'S 


‘09€'d ‘S9-P96l ‘Sldv 


“LELON ‘11d ‘XI 0A ‘11'S eApUIUNWILNYeIpU| 


“SLLON ‘Vid ‘XI JOA | 1S esejeyqisenedo\sy 


aoualajay SUNN uler syuoy wer 


Qv'ON ‘XX ‘OA TI'S eAapeypuedipuen, avaBipny sn | on ‘AV 2201 
eipueyoeueAnyquiL | 
eyyNWIAePURD 
eyueyppisespueyoReyes 
‘ES? ON ‘AX 1OA ‘13 ipueueAeyqy PEMJEMEE) j| BABASAWOS ‘O'V 1201 


eAgpeypuedipueULS | 
eyUeYppisipueueyeuey | 
BIPUIUNWEIPUBYOE}EyeS | 
BJEASIUNWEUBYPPISI|PUBUBARG 
"LLEON ‘TI IX ‘OA TTS eytifeqqeAiny BeASIUNWe}UeYppISIpUeUepUeYD inyes0S j| BIBASALIOS ‘OV LZOL 0S | 


8S “ON “ANIL 
jeBuoypeg jo suonduosu; 


pi ‘ON ‘OS peweuq 
“6V61 ‘2 ON ‘IA 1OA ‘TH eupujunuipueueyly wnesny) ld |-ESBASEWUOS 


"L5°G'ON ‘29-1961 “SIN BASPEJUBUPPISEJPUBYOEYQNS ! | reesoues | 


“OS'ON ‘XX OA ‘1''S espujunwipueuemy mepuneg = || eyensawiog 


921 “GON ‘9Z-S/61 JINV 
925 ON LP-Or6l ‘SISHV 


OP ON “HNIEL 
yeBuoujieg jo suolduosu| 


“LOLOL ‘IX TOA ‘O'S 


‘6S ‘ON “NEL 
jeBuoyjieg jo suoljdudsu| 


'ELLON ‘190 1X OA “TTS 
‘\Jued ‘d'y ‘A’S'S'N'Y 


“VON 'XX OA TTS 


‘pLOON 
‘ued ‘d'y ‘A'S'3'N' 


IUNWEIPURYOIWON 
BAQpNUBYPPISe}ANWIAePUBE) 


BAapeusse|NyyNy 
eAspipuobeyyoeyiuny 
eaopeueAgipueyoeipueyoeben, 
junwijUeyppisespueyoeben 
BupuInWyeUNS 
unsueypEjeyy 
eaapeApiaresjespueyoiunyy 
eyersepeuqipueueyniy 
eypuedeAiy 
eyeveyeuqipuen-iyseseyewedins 
eaepeypuedeieyseug 
eyeseyeygqeyfues 
eyeieyeuqipueueyeuey 


eypuedespueyoeueanyqu | 
eyeseyeyqeyynwiaepuer 


ipunyye7 
iBuesiuis 


peaepog 


eueyeH 


IPEAB|Og 


punBuny 


nimis 
JEASBWYSYET 


uBypog 


IA eApewesyiA 
IA eAlIpeWeIyIA 


|| BIBASBWOS 


|| BXeASWOS 


|| BIBASAWOS 


|| BseASAWOS 


|| BIBASEWOS 


‘OV 6201 


‘O'V 8201 


‘av S201 


‘G'V p20! ‘9S 
S 


‘A'V PLO} ‘gg | 
‘A'V 7201 ‘S| 


‘OV e201 


‘'v £801 ba 


‘C'v $801 res 


IA eAipewesylA ‘a'V 1801 « 


IA BAuIpeUTeD!A ‘av isol | 69 | 


'82'G '99-S961 FINV EHEJEHEUQEUESEYEUEY IA PANpeUesy!A 


‘ued ‘g'v ‘ASSN UBUppISeASspejewUey 
|| BUBSBIPUSIBN 
unseuesehey 


| BuesespUaIeN 


Binpeiy IA BANDBWELY!A 


‘ES°ON “XX OA TTS 
‘6PZ'ON “XX “OA TTS 


JEASOWIYSYE} 
IseAeueg 


eyeseyeyqeipueyorjeyes 
eypuedipueueseyseyg 


Hl 
f 


"@S°ON "XX ‘JOA ‘11'S 
‘yOb'G ‘99-S961 SIWV 


Baapeypuedipueuus JEASOWYSYE] IA BAIPRUEIyIA 
BASPRHAUS 


‘Q'V 82-220} 


eddoyueyjeyy IA PANPEWeLHIA 


BAapeipueyoejeg 
eAspespueyy-ereype 


00¢°d “ON LZ-0261 SINV eBowiys IA BAPE A 


ulpueueybey 
eAapiuney 
eapueyoeygns 
yeqnyeg 
‘22 ON'H ‘IAX TOA ‘13 UBWEBYPNS BJeYPeueL) lA PANpeWesyiA mas 


eyeieyeuqeliny 
‘"nseaapeuir 


‘COE 25-161 SINV 


jeGuoyjieg IA PANpPEWeLyIA 


IMIyespU| 
eBASpIUyeARN 
'88Z0N ‘11d XI 1A I'S “exeyeyaipueuewped BIpuoyeuoy IA PAUPEUIELYIA 
vel‘ “ON Z/-9/61-31NV BASPEIUEYPPISeIIAEUNE) | epy 


eagpeypuedeypueyoeybay 
eaapeypuedeuaysue, 
eipueyoeyeuey 


nunque | 
JBABW 


IA eAYpeUeIy!A 
IA BABEL}, 
IA eAypewesy!\ 


‘OV Szbl | 


'98 
avez | ‘SB | 
‘avez | ‘8 


C'V 6LLE ‘eg | 


‘CV8LII C8 


‘OV SILL } 


juebeqqeyueyy 
queByewts 


Ipueuereyeniq ejobejaqeueneis 


9°ON 
"eNSeeUeW ‘IA SAN Y 


eyeseyeugedAindnse, 
Bypuedyyeseals 


In IA eAupewresyA 


tA BANDERA 


Bipueyqespueyoejeg 
eipulunWeURWweUpeA 
easpepeyeqipueueuty 


g 
“601 'ON ‘HIAX ‘OA ‘TI'S IA eAUpeUe.yIA a g 
Scb'ON | 
‘av 8011 


‘ued ‘gv ‘A'S'aN™ 


inuuey 


BABpPeEPEYaqeuesuls 
Bypuedipyneyo 
eyeseyeygeApiaresjespueyoiunyy 
eaepejueuppiseuqeideyeuey 


wyediueneg IA BAIDEWIELIA 


OP) “ON ‘Il Id ‘IX OA TTS 
"COON “XX OA ‘TTS 


IA eAypewesy!\ 
IA BAjpeWesyIA 


0 
‘6L 
a'v 2601 "BL | 


pjoBjeg-a/eH IA eAupeuesyiA ‘avreol | sz | 


eyednue|oy IA eAIPEWEL IA ‘a'V 601 bl 


Lby'd ‘09-6561 SIN 
‘BOGUS ‘Il 1OA'O'3 


eyeseyeyqeuesepu| 
eaapeypuedipueuedoy 


Wued ‘d'y'‘a's'any eAseyoeuesespuey) 
‘28°G ON ‘19-0961 
pue 0€'g ‘99-S96I JINV 


IA eApewesylA 


ueypejeW ipueuewped Q'v 2801 EL 


‘80P' '99-S961 SIHV 


‘GIG ‘LS-0S64 Siu 


‘80S°ON 
‘ued dv ‘A'S’ 


‘69S'0N 
‘ued ‘dy ‘A'S'3Ny 
sousiajay 


sunN uler 


BAapeUeUppISeIPURYORUgelY 
BAapIPUBUeEH 


BApeypuedMeseWNy 
BAapueUpEey 


lunwespueyoeuny 
eypuedipyespu 
eypuedeuaysue, 


eyeieyeuqedindnse, 
eyeseyeyqeipueYyoIWweN 


eaepejueppisespueyseusay, 


eAapejueppiseaeypeyy 
[UNWLS 
eyqeidewped 
uNnsipueN 
eipuesaueypejewespueyoeyboyy 


eBowiys 
LLIN 


leyoieg 


jeBuere sy, 
JEASOWYSYE] 
{eae 


HHEYIOS 


eyednuejoy 


epeyoeper 


‘dV cdl = 


‘av echt ee 


| BxeASEWOS avec | 6 | 
il] BXBASAWWOS 
a) 


HN eye 
|| eyeweyepeber 


|| eyeweyopeber 
j| Byeweyapeber 


II| BeASAWOS ‘OV 92-Sz41 


‘d'V Sz 18 


areg ‘ONS | 


IA eAypewesy!A 


weAesyeYoRUeYPpIsINeARN 
eypuediwyeyus 
eaopejueuppisespuryoeyboyy 
eASpeyUeUppiIseipuBYyoeUNS 
eaapejueyppisipueueybeyy 


“eaapueypereweuqeidewpe| | 
BASpIUeABIeYD-eJUBYPPISIPUeUEM/A, WeIBAISE}eY Aj ereasewos ‘A'V S8Lt ‘oor | 


BASPeJUPYPPISIPUBLEyIUe 
a106Boy I BEL ‘A'V 0911 
eaapejueyplesipueNy 


aa eagpeyueyppisespueyoeuny 
a ByYCIEHEYGeAaPEIEAUS Ipiqiseay IN} PHBL ‘OV ISH ; 


BAapeyipuedeipuRYoIWAN 


Baapeseypus 
BASPUBYPRIEWeAII | 

eAeyoeyseyouideyejeg 

‘ZLLON eAreyoeyoyourdeyppud 
‘jeddoy ‘I S'a'N'y eAreyoepunyepuoy 


‘LES'ON 
‘ued ‘dW 'A'SSN'y 


eaapeyipuedeuaseipu| 


'BLZ°ON ‘13d XI JOA ‘TTS 
‘ypSON ‘AX TOA ‘ITS 


"be MO ‘IX 10A ‘O'S 


eAapejueUpplesespueyoeuns) 
Bypuedipueueregq 


“LVON “AX ‘OA TTS 


aoualajoy 


eaepejueyppiesipiyeAey 


“BHEIEYEUGIUIYEIUS 
eyeseyeyqespueyoeubay 
eypuedeipueyowey 
Awemsueypeeyy 
eaapupneken 
“60L'ON BIPUBYORBUNE) 
‘jeddoy ‘11 °S'3'N'y eipulunuipueuRweg eApIAIEL | ‘avd 
eyereyeyqe:pueyoejeyes 

"BOL'ON jUeYppisipueueWed 
‘jeddoy ‘1 °S'3'N'y HUBUPppIsipueUeIPUeYD 

"LOLON 
‘eddoy ‘1 ’S'3'N'y : BrByeyqueypeEjeyW eAspipueueAeN 

‘Pel ON 
‘}eddoy ‘11 “S31 


eyereyeyqipueueybayy 


“LELON ‘Al ‘1OA ‘O'S Bieyeyg-uiyedewuey-ipueveUN 


"GUS ‘ILIA “O'3 exepeyqeussiljey| BHEqeyIYD 


"CESUS ‘I ICA ‘O'S eypuediwaueyuy BHEqeyylyd 


‘08Z'ON ‘Ill 0A ‘O'S Bypuedeueseyeuey ee 
‘G0Z'ON ‘ill OA ‘O'S queyeqqeyueyy eyereyeygipueueweg 3 Ft] OVD WO 
“ON ‘INAX 10A TTS eseyeyqipueuespueyo CVO 4Ol ra 


eAapespueYyoRAeUpeW 
BAapejueuppisespueyoeyqns 
syuoy ule 


LEON ‘'ALIOA'O'S | ediunuieqnyeg 


"LSE'ON 'INAX OA TTS 


“LOL'ON 
BAISBIRYEW ‘IA SAN 
‘QE°ON ‘JOUISIP 
Indeyjoy jo suonduosuy 


‘LYON 
‘Wed ‘dv ‘AS any 
‘6L'ON ‘110A ‘O'S 
'ESON ‘| 10A O'S 
"LOLON ‘A 10A ‘O'3 
‘O%SUS ‘I 10A ‘O'R 
“bS24S ‘II 1A O'39 


HUBYREWLIEY 


'BZON ‘110A ‘O'S 


“L6'ON ‘Teddoy ‘1 S'3'N'> 


BAopeeyeupns ‘erewnyeaapewos 


"eyesepeyquieueyq 
‘eyesejeugipueueAeugy 
‘BASPBJUBYPPISIPUBUBLEBAIG 
BAapeyUBYppisipueUeWeg 
eieAsiunwipueuewped 


eaapeuasedsng 
eypuedeuaseuny 
eypuedeuaseuny 


eyeseyeyuqipueueAeg 
lwemsnyeqeipeyg 
eypuedeuaseuny 
eagpejueyppiseuaseduysng 
\pueuBIpUeYD 
eAapeseypUus 
eagppeuly 
iBoAeyeyu | 
IpueuBWeg 
lunWeIPUsAeq 


epebepny 
anuuoH 


eyednurjoy 
MUNIN 


munINW 


JEABJEPIYD 
ejobejaqueaess 


BHECeyIUD 


nunyiny 


‘OVD wel 


‘OVO walk 


CVD udt 


‘OVO uch 
‘AV'D ull 
‘GVO ull 
GVO ult 
‘GVO ull 
‘OVO ub 


‘OVoult ‘OLL 


‘GVO ult SLI 


EPIS ‘IIOA ‘O'S 
"y6C4S ‘IIOA O'3 
‘L82IS “I IOA ‘O'S 
‘6874S ‘INIOA O'3 


‘€62NS ‘MICA O'S 


eaapeAyiUey 


eesus ‘IOA‘O'3 =| snp que yppiseupueyoeyqeig 


‘62S NS 'HICA ‘O'S 


‘Z9GUS ION “O'3 
‘LLON ‘110A ‘O° 
‘00€°0N 
‘ued ‘dv ‘N'S'3NY 
‘CLEON 
‘|ued ‘dy 'N'S'31y 
'@6S'ON ‘AX'IOA ‘IT'S 
“LES'ON ‘AXON ‘I'S 


"B9S°ON' ‘AX'IOA TTS 
"P9SON ‘AX'10A ‘TI'S 
“LES°ON “AX'IOA ‘11'S 


"2SS°ON ‘AX'IOA ‘I'S 


iMeAeIyeyoR|ueYppisipyeken 

MeAesyeyoRjueyppisiunedeN 

ipeABsyeyorueyppisiyyeAeN 
eAapeipueyoRjeg 

- MBAR YeYORUeYppISILIeARN 


eaapeAeuqy 
MBAR YeYOeUeYpPISIUNeAeN 
BASpeypuedeJPUBYIWONy 
eaapeApiaiesjejedus 


eyereyeygIUnespueyO 


{wemsueypeyew eyqeidewpeg 
eyeseyeugeupueyoersq 
BagpejueyppiseipueyoRjeg 


BASPHUBUPPISIUNNUeYg 
‘eyeseyjeygespueyorjeyes 


eipueyoejeg 
eAlndnsea 


eneqeppog 
eyeqeppog 
eyeqeppoq 


Sr is 


‘AVW9 wel 
‘A'V'O wel 
AV9 wel 


'OV'O wel 
‘A'V'D udl 
‘OV'D udl 


‘OVO ul 


‘avout | vet | 


‘AVD9 ueh 
OVO uel 
CVO udl 


‘OVD wel 
‘AV'O wel 


‘662'0N 
‘wed “d'v ‘ASN 
"6bS'ON 
‘I ued “d'v ‘A'S'3'0" 
"S61 ON 
‘ued “d'¥ ‘A'S'3'N' 


eaopiiyeder 


eyeeyeuqipueueweq 
ehreyorly 
BABPRIEUPUS 
Baspijeqnyeg 
eyeseneyquuiyeder 


"CEN ‘A [0A ‘O'S 


‘OEON “A IA ‘O'S 


“GP ‘ON ‘LOI 


St ‘ON ‘LOI 


queyyeweley eaapejeqnyeg 
BAapeypuediynueyg 
eaapeipueyoeben 
eaapeyipuedipueuedos 
BABpPeYYNWUNeYD 
BAapejUeYppIS-espUuaAaq] 
syuow uler 


‘6Z'ON ‘A 10A ‘D'S 


‘OLS ‘INCA “O'S 


souslajay 


Awemsueypejeweuge:dewpeg 


eagpepeppisepueyoeubeyy 


BAapeyeieyeyqeueysnyqeuueug 


BASPRIUEUPPISINIYeIPULYO 


eyyeulunujeqnyeg ‘ueseyeuey 
‘eaopeyeuppiseispueyoebey 


aboseuey 


afoseuey 


afoseuey eyy!yD 


eIPUBIEN 
aayl6Bny 


wejequinjepped 
eyednuegjoy 


“EYHIUD 


“EMD 


‘avo 


‘OV Qudl ‘Oni 


‘AV Dudl 


; Gh 


web yok 


ise) 
t _- 


08 
“ON ‘eddoy ‘| ‘S'3'N'y 


6L 
| “ON ‘eddoy ‘1 °S'3'N'y 


61h 
‘ON ‘Jeddoy ‘11 “S°37N'y 


06 
‘ON ‘Teddoy ‘11 "San" 


66 
‘ON ‘jeddoy ‘| ‘S°3'N'y 


81 ON “XX IOA TTS 


be 
‘ON ‘Jeddoy ‘| ‘S'3'N'H 


£01 
“ON ‘leddoy ‘11 °S'3°N" 


98 
‘ON ‘jeddoy ‘1S "30" 


eAeauepunyepuoy 


eABAUBpUNYEPUOY 


eABAuepunyepUoy 


eABAURpUNYepUOY 


PABAURIEA 
- BYLPURYD 


eueBnpeyeg - Yo; jeddoy 
eybues 


eupBeebejeg 


eyouoeb-eyejsnd 


eueBesebejeg - 


‘O'V S001 
‘av 2001 


‘G'V 0001 


VNVA TV" AO SVAMNIVHDO AO W111 AHL ONIN WSINIVE AO SLOAS-GNS AHL OL ONINAAATA SNOLLAIMOSNI 


Iit- XIGNaddV 


'@ ON 'PS-€S61 ‘JIU 


901 
‘ON ‘Teddoy ‘| "S'3'N'y 


bel 
"ON ‘feddoy ‘| ‘S'3'N'y 
159 ON ‘hd ‘IX 1OA ‘TTS 
46 
‘ON ‘Jeddoy ‘11 "S'3'N'y 


v6 
ON ‘jeddoy ‘11 'S'3'N'H 
96 
ON ‘eddoy ‘1 ‘SIN 
v'ON 
| “Pysereyey ‘iA’S'3'N 


9 
‘ON ‘Weddoy ‘1 'S'3'N'y 


eAeAuepunyepuoy 


aoualajay 


eAeauepunyepuoy 


eAeauepunyepuoy 


eAeauepunyepuoy 


eAeauepunyepudoy 


eyoyoeb-ininey 


Byoyoery 


eaten || 


eAluede, 


| seco | 
wats fn 
seo | | 


eueBeuas 


eybues 
eAtuede, 


pete | 


steers 


moyebung 
uoyoadsu| ‘G'M'd 


0} jeddoy 


yo} jeddoy 


(Beped) 
dNSOH 


Loy jeddoy 
yo} jeddoy 


Loy jeddoy 


puny) 


|| eywiseker 


. ‘OV 2EOL 
: ‘QV LE01 


|| eyuusecer 


| Byuiseker 


A eAypewesyia 


eAeisedyes 
efuepeqeals 


Bury 


‘Q'V cE0} 


Oo 
—_— 


: i 


fo) 


‘O'V 6201 


eo 
— 


: 
_- ™ Ree 


N 
—_ 


faa] ¢ | 7 7 


— 
7 


euebedisa - eGo BIBASBLUO! ‘av Ss ‘62 
=" \ ‘ xl ah iis ewe | ‘ | : : : : ‘ : 


eyoyoeb-eBbeyo, suebebise ninaeg-ipue| BIBASOLUO 
pete i: is ‘ jy | sens ee 


eyouoeb-ueBoH eueBeuaseie, Ipiqisesy | ens | ‘OV ZpOl 
eybue 


Fae Le euebejnw eysues ste 
Z2'ON 'G ‘IAX ‘IA T'3 -eysyunetewung | ehuede, 4H jeleasawog | “C'V Eh 


; eybue 
mi pe] 


, ‘Le eurBeuss 
| BaSBIEYEW ‘IA SAN eAiuede, 


€6E “ON 
eyouoeb-iuiiut eueBinuel - BHeIO BIBASOLUO! 
Uae ea ee oe ae 


49 ARAUR]NYSL eueBejsein uepnbe eywuiseAe, 
“GON ‘1S-OS6L ‘SIHY PARAUPINYCINYO WSEINS Wepnbiey j) But ct 
aousiajay . eyoyoer euer) eyBues om 


jereasawos =| ‘'¥ LP0l 


€2 ON ‘AX ‘IPA 13 v 


bEL 
‘ON ‘Vd ‘IX TOA TTS 


eABAURINYEMYD 


BS ‘ON ANE 
: peBuoyjleg jo suonduosuy 


bt ON ‘0S-6761 
‘2 ON ‘IA ‘IOA ‘1'H" 


nm 
om 


faftalals| 


0S ON XX OA TI'S 


oS 
oF 


penueug 


982 ‘ON *XX TOA TTS 


10 


se) ie) xt } 


eybues 
eARIG 


‘OLS ‘ON 


eyoyoeBb-inine eueheua 
Wd dWA'S'any oa ? ° 


LZ ON ‘INAX ‘OA “TI'S 


eueBereyejeg pe PEMJEMES) |] BABASBWOS ‘O'V LZO0L 


LON "JOU\SIP 
indeyjoy Jo suogduosuy 


eueBediseg 
eybues 


cm | neem fm ome | mf me 


1 O€S ‘ON @‘AX OA IT'S 


09€ 
"GON 'S9-P961 ‘SINV 


a9Usiajoy 


a 2 


| 9p ON “yNFe} 

jeBuoyjeg jo suonduosuy euebekarey peaepog ‘GV 6LOL | “4S 

euebeisein JEASOLUUS: K ‘av : 
ySBINS ASOLYSYET INeAPEWENA | cig | 03 


eyBues < 
“4 ‘ON ‘99-S961 ‘SINW eAgauedepreyy euefeuebeAaey ekiuede , eddoyueyeyy IA BAUPRLIELyIA C'v 9201 BY 


9ét eyBues 


c& | eybues 
4 ON ‘26-1961 ‘aly eAeauedeyieyy euebeAaey jeBuoyieg IA BANPeWELHIA 


g9z 
Se aoe eABAUepUNyepUOY BjpUuoyeUOY LA BANIDeWELyIA 
Zz ‘ON “HIIIAX ONT euebninpuey ee, pom | IA ehupewesy, 
I Lordy ‘IX 10 ‘9°3 eXenuepunyepuoy | eyoyoeb-eyelsng euebetisaq ae is | |) eseAsawoS | ‘q'y 8Z01 
ehh a 
Perr eABAURINNRAIUD euebejseins eysues ein jason | || BsBASOWUOS ay PZ0l 


eybues a 


~ 
wT 


eAluede , 


o 
+ 


ana 
—t 


: T9) 
+ 


azls| 9 | 


bbb 
"a ON “99-S961 ‘SIN 


‘a ON ‘99-S961 ‘SIWV 
bd ON ‘pP-EP6k “AISUV 


9 °ON 
“eSBIEURW ‘IA ‘S'S 


60 “ON ‘IHAX OA TTS 


‘Ov 
‘ON “Hh Id IX IOAN TTS 


895 IS ‘NH 10A O'S 


vg 
‘a ON '€S-2S61 “SINV 


28 '€ ‘99-0961 
O€ “8 '99-S961 “Sly 


le 


€S ON "XX IA ‘TI'S 
6¥2 “ON “XX OA TI'S 


aoualajay 


eyoyoeb-eBod 


eyoyoe6-eBog 


eyooeB-eyeisnd 


eAeauy 


eyoyorb-eyeisng 


eyoyoeb-eyejsng 


euebeyseins eyBues ein arms | IA BAIDEWIELHIA 


eueBejnweysyuA eybues po IA PAIPEWEZ HA 


ekiuede A, 
| ert | eyBues enw eobieg aeH 1A PANPRWEIHIA 


euebeiemejeg eusues enw my | IA eAupewesyi, 
eyusues 


fmm | wom few | 


IA BApEWesy!A 


oO 


QVSecbh | 'E 


‘GV Sch 
O'V Ecth 


CV Bib 
Cv ébit 


‘GV 260} 


av P601 


‘a'v 2801 
‘av 2801 


‘GV 280} 


‘G'V 4801 
‘GV 1801 


ve) 
ww 


nN 3 = } iva) = oo > om ron 
w Ys) Ys) rs) ive) ite) Ye) if) o 


‘GON ‘pS-ES61 “SINV 
Lb ON ‘AX OA TIS ekeauepunyepucy 


402 
"GON ‘12-0261 “SINV 


92k 


eA 
"GON ‘8p-ZP6) “SIV ee 


SL “ON ‘IHAX ‘IOA TTS 


| ‘BSweUeW IA 'SANY 


‘Id ‘dV A’S'3'N 


9 
"GON ‘88-2961 “SIN 


St 
"GON ‘15-0561 “SINV 


80S "ON 
‘Wd ‘dv ‘A'S’ 


69S “ON 
‘Wd ‘dv ‘ASSN 


eyoyoeb-eyeisnd 


eyoyoeb-eyejsng 


eyoyoeb-eyeisng 


eyoyoeb-emnyesyd 


oyoeBeueysedeybay 


eyouoeb 
-eupysedeysayy 


eyoyoeb 
-eueusedeyseayy 


eyoyoesy 


euebisaq eyBues einyy 


euebedisag 


eueBnunuesy : 
euebisag - 


eueBejewejseing | euBues einy 


eyBues enw 


euebejnu 
-eysyuaeBeuund 


eybues 
eAluede A 


euehnundipus, 
euefnunuey 


eyBues ein 


euebeseyejeg eybues enw 


eueBninuey 


eyBues einy 


eueBnunuesy 


euey 


[exPeley 


Ipidiseay 


| eons | 


mNeYysleg 


iBjeuIN 


Lo 
Yo} jeBuereAA 
eee | 


HEYOD 


Byeyoeper 


eyednurjoy 


iH BNE L 


fi] PEL 


Hh Bed 


|| yeweyapeber 


j| eyeueyapeder 


| eyeueyapeber 


{| BIBASALIOS 


iI] BreAS@WOS 


II] BXeAS@WOS 


IA eAypewesy!A 


‘dV 6S14 


ove 


‘OV Brit 


‘'V GEL 


‘OV CELL 


‘OV OFL 


‘av 
92-Selt 


‘OV Sell 


| ge “on ‘ousiq 
Andeyjoy Jo suojduosuy 


euebejnu 


-eusyaebeuund ‘OVD ud 


a yeddoy - 


‘on ‘teddoy ‘i “S30 euphesemejeg 


| sia | 


eybues einyy ‘OVD wel 


LOL ON ‘A 1OA O'3 ieneseply 


‘GVoull 


BES ‘ON ‘AX TOA ‘TTS ANI 7 ‘GVoull 


oO 6 
fala|e | ¢ | 


b6 
ON ‘leddoy ‘1 San" 


eABAUepUNYEPUOY 10} jeddoy ‘OVD ull 


ru] 
co 


201 
‘ON ‘Teddoy ‘11 'S'3°"H 


€8 “ON ‘I 190A ‘O'S 


ZEL ON ‘AI ICA O'S 
265 US ‘Hl JOA O'S 
‘ON ‘Jeddoy ‘San 


“ON ‘1 Id XE TOA TTS 


eAeauepunyepuoy 
eAeauenfunsepeyy 


eAeAuepunyepuoy 


eyoyoeB-eyeisng 


eyoyoeb-eyeisnd 


eyoyoeb-eyeysnd 


eyoyoer) 


euebebisaq 


eueBebiseg 


euebisag 


euebisaq 


euebediseg 


eyBues ein 


eybues ein 


eysues 
BINW-US 


eyBues 


yo} jeddoy 


jebeueleseweyy 


eindeujeueuir 


yoy yeddoy 
wore 
so 


lA PAupewesyiA 


Al easawios 


Ht eye 


GVO ubl 


‘OVO ulk 


‘avo 
wth 8 wOk 


‘GV Oucl) 82 | 


‘QV SELL 


i 


‘GV O91 


ire) 
Ph. 


) o é fo) a 


eAeauepunyepuoy 


62 4S ‘ILIA D'S 
£82 4S ‘HOA ‘D'S 
682 IS ‘HW IPA O'S 
62S “IS ‘ICA ‘D'S 
29S “IS ‘HOA D'S 


eyoyoebi— eyeisnd 


eAeAuepunyepuoy eyouoeb-eyejsnd 


00€ 


Lj t A 
ON ‘Id ‘dW ‘ASH eAeauepunyepuoy 


eyouoeb-exeisny 


ELE ON 
‘Td ‘dV ‘ASSN 


eAeauepunyepuoy eyoyorb-eyeisngd 


89S "ON ‘AX ‘OA ‘TI'S eAenuepunyepuoy |  eyoyoeB-1uujuly 
p9S ‘ON ‘AX TOA IT'S 


995 ‘ON ‘AX ‘OA TI'S 


Soke nn Se eyoyoeb 
é9S ON “AX ‘ISA ‘TTS Saaneeneuinks 
LSE ON ‘HAX TOA TTS 


201 “ON 
| ‘eyseseueW ‘IA S'31'Y 


aoualajaY eyoysery 


euefesisag 


euebesiseq 


eueBnunuesy 


eyoyoeB-eyeisng Pe eyBues enw | eee 


eybues einW 


eyBues ein 


sate fs 


eyBues ein 


eyBues einw 


eyBues enw 


eyBues 
eAiuede, 


eyBues enw 


eneqeppoq 


eyeqeppog 


eundeyjeueuir 


weyyseg 


poypey 


AVOudl | “OOb | 


‘OVO udl 


on 
on 


‘CV'D uel 


‘A'V'D udl 


‘OVO wel 


- in 
a | od 


‘OVD wel 


‘A'V'D udl 


‘OVD nel 
‘OVD we} 


ro) 
fo) a 


Bubhsieyjejeg 


eyoyoeb-esye, 


| 662 eats 
i euoyoeb-eyejsn euebeAisa: eyues ein wejequNyeppag LLL 
| = | ‘d ‘av A san ‘ ' : : _eatetsoa | : ‘ ‘i eee a 
9S ON ; . 
eyouoeB-iuujul euebnnues eubues Rn eyednurjo Obl 
ll id dv ‘A san : ‘ a : eaten | : : | i | ewer | | | 
. eybues ejn epemeley : ‘601 | 
Hvala LAN, ade ee | fe | | 
€6 ON ‘A 10A 93 eyoyoeB-eyejsnd euebebisaq eyBues einwy| aboseuey eyyuD an a "BOL | 
eee GVO. Taek] 
0€ ON ‘A ‘190A O'S eyouoeb-eyeisnd euebisag eyBues enw} .aBoseuey eyy1y9 uZl Balt LOb | 
eyouseb avo |g, | 
SHE “ON “HIAX OA TTS Per oem eueBrunueiy - yjourbey Sipe 901 | 
euebeuas eyBues einyy} = Ae yqeulwuy ‘GVOuzl | vol | 
eyouoeB-eyejsng euebisag eybues einy iuuly 01 | 


eybues eInw 


Oo 


oO 
_ 


Byeqeyylud 


Pet i . 


‘GVO ul 


ON | 
1S 


| 


a jeddoy jeddoy poy yeddoy 


ByRIEULY jeddoy jeddoy yo jeddoy Lei 


ieee yeddoy yeddoy yo, yeddoy 
— jeddoy jeddoy yo4 jeddoy 


hued yeddoy jeddoy y04 jeddoy 


VNVATVS 4O SVAMNTIVHD AO 410A AHL ONTUNG WSINIVE OL ONIMAAATA SNOLLUIMOSNI AO AYVIWINS 


“agqeyenay Aq dn jes sem audjs iptusiyy 


£6 ‘paip pue eueseAues panasgo eueBnpeyjeg HO} eu jo 
‘ON ‘Jeddoy | pue eAauepunyepuoy jo eseyeUqeIpUeYyoIWEN | UOIOd jseq UINOS OU) Je 
WSsany JO adiosip nueyeqqeAyer yey spicdey | — paife}sul UOAduOSU! WO} 


8 
“ON ‘yeddoy 
WS any 


“Ape| OuIAIP & Se YLIG 
400} pue UaABaY paueye eyeseyeyqespUeYoUS 
Jo ajdiosip @ se inapejequiey spi00ay 


U0} au} 
jO uoliod yseQ yyNos sy 
Je Pay[e}Sul UONMUOSU! 9 


"UaAIB S] BSBIBUURAUES 
Jalyo eyey jo siunw uler ‘ByasByeUG 

-yeqnyeg 0} paysnzue ‘isereqqeAllin saujow sty 
pue eseseueAques jaiyo eyey Aq Aiejseuow 
ulef au} 0} pue| jo }URIH aU) SsaysiBau }] 


ipn6-ipeseg ayy ut 
dn jas qe|s ay} uO puno4 


8LON 
"XX1PA WITS 
“EEL 

‘ON ‘jeddoy 
Wsany 
‘e0l 
‘ON ‘jeddoy 
WSaNy 


i] BEL 


Ho} ayy jo 
eyereyeyq | uolyod jse3 yynos ayy ye 
- IPNWIAePUeD JO YYeap au) SUOUaW ‘peBbeWWeG | paljeE}su! UONMUOSUI puZe 


HO} ay} JO 
‘paip pue eueseAues paniasgo | uoimod sey unos ay) ye 
aqqeBnuy yeut spiooas ydeibide pabeweq | payjeysul uonduosul ypz 


“eyauyeAURyy 

98 | jo Ipeseq ebnyeyoey3 ul peip epuedeuaseypis 
‘ON ‘jeddoy elipued euaseupis pue eypueg 
WS n'y euesnypes ‘eypuedeuaseyppng 0} s19jo1 } 


HO} au} 
JO uolod sea yNOS au} 
ye payesur uoyduosul 4g 


s99uelaj0y4 syieway 


AI-XIGNadddV 


‘GS ON 
‘Td IX TTS 


08 
‘yeddoy 
‘Say 


ON 
‘It 


“BL 
‘jeddoy 
Sany 
Gtk 

‘ON ‘yeddoy 
Wsany 


ON 
| ‘ll 


‘Ei 
yeddoy 
san 
‘06 
‘jeddoy 
‘San 


| -on 
a 


ON 
tI 


‘G8 
‘ON ‘yeddoy 
WSary 


Sa0Uala}oy 


"BASPRASIEY 
JO diySsom au) 10} Ipeseq BAsyqUByeYD 

0} uapueb Jamo} Jo jUBIH ay} SuOUaLY 

Jayny } "eyouoeb ununey pue eueb eyjseins 
jO BYpuedipueUeWY 0} paysnyue sem YD 

YL “ipuNyye7] ye eARjeUIr ewYyeIg Oo} aqqewMNY 
Aq ‘tw 10 ‘uapieb ‘pug jo 416 @ suaysiBar 1 


UBAID 
Si juntuipueueAeygy jo ABojeeueb ay) pue auoys 
iypisiu aly pesneo junweipueyoeur aidiosip siy 
pue uaAeay pauleye ipueueAeygy yeu) SuOHUa}y 


“eyouoebeyeisny pue eAeauepunyepuoy 
0} pabuojaq oym uenib si ABoyeauab 
S,PASDRBUDHS “BASPeIeUPUS J0}de00d pue 
Ajuie} say JO uouaw e Si aiayy ‘lupiAeuRUpely 
Aq eAesyeujey paureye iseveqgeriig 


“@UO}S [YPISIU 9U} 
pasneo sqqeApyer ‘eAapeseypus jo ajdiosip e 
‘yeBoy jo nueyeqqewpey jo Yap ay} Suo|UaY) 


“BIPUIUNWePURYORURANYQI| JO BUoj}s 
IUpIsiU ay) ple] aqqeyenIg ‘eAenuepunypuoy 

Jo BAapeyyNuARpUeD pue BeBesE;NIS 
‘BIPUBYOIARL] SUOUAW OS|E }} “UO}EAjES 
paureye eypulunW espueyseURANYGU SPIOdey 


“WY 40} IUpIsiu ayy pesneo hueyYeqqels | 
"pouojuew si ABojeaueb sip “uoipeaes 
poureys eyeseyeugiioAeeyu| spicoey 


“BUO}S SIL) PayfeISUI 

queyiqqeAgog adiosip siy ‘uoHeIOUNUeL 
y6nosu) uoyeajes pauieye ‘eaapueupEley 
Jo ajdiosip eyesepeuqeseupus spi0dey 


ipeseq ulep au) Jeeu 
dn jas ges e uo puno4 


UO} ou} 
jo uolyiod jsey yjnos ayy 
ye payeysut uoNduosUl pie 


U0} ey} 
jo uoiyod yse3 yynos ayy 
Je palleysu! UOAMUISUt j5} 


UO} BU} JO 
uoijod se3 ying ay) ie 


paljeysul uonduosu! ygE 


UO} ay Jo 
uowpod seq yyNog aly ye 
pajjeysul uonduosut yop 


Ud} au) jo 
uoIOd JsB3 LYNOS By} ye 
PoyeIsu! UORMUOSU! uZ} 


Ho} ay 
Jo uolyod yse3 yynos ey) 
12 payjeysut uoyduosut y/ 


BYye]eUIeY 


eyeyeuley 


BYPIEWIEY 


eyeyeUey 


eyeyeWey 


eyejewey 


eyeyeuey 


Bepe 


q 
i. | 


jeddoy 


jeddoy 


Bepey 


jeddoy 


jeddoy 


jeddoy 


jeddoy 


jeddoy 


jeddoy 


jeddoy 


yeddoy 


jeddoy 


yeddoy 


4NIeL 


[punyyey 


yo jeddoy 


yo4 yeddoy 


poy jeddoy 


yo jeddoy 


poy jeddoy 


pod jeddoy 


abet, 


eAeusedjes 
eBuepaqeats| 


gid 
‘ON 19-0961 
“STV 


L9 ON ‘| ‘Id 
IX OA TTS 


y6 
‘ON ‘jeddoy 
‘WSany 
“96 
‘ON ‘jeddoy 
WSany 


b ‘ON 
“BIUSBIEYe\W 
ASA 
erat 
‘ON ‘jeddoy 
Sane 


9 
“ON ‘jeddoy 
WSany 


SadUalajay 


“efonesag Aq 


ying Ipeseq e 0} uapseb Jamo] PUR [IIL {10 ‘pue| 


® pajuRs6 ‘IAape|BWOS SSedULid JEU) SP10991 }] 


SIBYIES} 


user sayjo pue ediunweANAejueUYy 0} s18jaz 
}| “ereyeyuRAayeuy jalyo eque|ON Aq jejoneley\ 


12 Ipeseq ay} 0} pue jo yI6 e suajsiBey 


‘lupiaiypewwes yBnoiy) ey euedny je eysyow 
peureye iseseggedAiyouey ayim SIH “Bury eBueg 


e 


Byjeweyoey sem adiosip siy ‘eueBeuas 


0} pabuojeg oym eAseyoeuaseyily suoUayy 


pauoqueu st ABoreauab siy ‘paip 
pue eueypi~-eueypesy Buiuasgo Aq eAejeuyey 


Buruuopad eyeseyeuqenepiuoyy spico9y 


Ipeseq Bpeyyl 


pue eApjeuir eynyg 0} Saja! 1) “eueBeuas 


pue eyBues eAiuede, 0} paBuojeq oum 
BaapeypuRdeusseyeW 0} PajsndjUa 3JaM SUID) 


spur] payeuop pue eAejeuir eley ying efereley 


"eKeUIAeYSyOIed 


Se 1upistu 8uy pesneo eAspeyqelg 
-BIPUBYD “PASPRLWOS JO Yeap au} Se]e}s }} 


"]UNWIDUBN) 


pue ipueueyBeyy ‘unuipeuedjey 0} 


S19ja1 OS}e }} “apuNyNyoig ye ipeseq enapeben 
JING EeWNYIWeS SUOUSW osTe | ‘Sajdiosip 
sly SUOUAW }} “eueLeLU-lUiBU] Jo MOA ay) JapuN 
paip oym Ipueueywis Jo\deoesd ulef 0} S19}2J 1] 


wnesny, 
BPEIS BU} Ul S “ON Ge|S 


ByeTBUeYy anyorey Bunpeasq 


| Byuseer 


dnqqor) 


ajdwe} 
eBuljewey ay} apisul 


dn jas gejs au} uo punoy ByeyeWeYy joxjebeg punBuny 1] PyuiseAer 


HO} ayy jo 
uolyod se YiNog ey) Je 


payjeysul uONMUoSU! yO} eyeyeuuey jeddoy jeddoy yoy jeddoy 


U0} Sy jo 
uolyod Jseq yNoS ayy ye 
payeysul uoNduosul ye. 


eyeyeuey yeddoy jeddoy yoy jeddoy 


WeINy ul weBeURWIYg 


ye eyeseuueyg e ul jdey | eayseseyey peqeuewso ehiawo weinyw | || eywiseder 


HO} ou jo 
uolod Jsey yyNos ay} ye 
palleisul uonduosul per 


eyeyewey jeddoy jeddoy yo4 yeddoy 


npunbiyjeq 
JO YINOS ay} 0} BARD 
® yo Bulli90 uo puno4 


pyeleuey jeddoy jeddoy yo4 jeddoy 


A eAypeweniin 


yodg pul 


nye, 


abeliia 


‘av 
O01 


‘Oe! 
| ‘ON ‘jeddoy 
WS3aNy 


lve 
"ON "pS 
“ES6} ‘SIWV 


“901 
‘ON ‘jeddoy 
WSany 
‘Veh 
‘ON ‘jeddoy 
‘WSN 
‘Gel 
‘ON ‘jeddoy 
WSan'y 


G9 “ON ‘ld 
IX 1A TTS 


“eAreyoryouideyejeg 


o} eAleysepunyepuoy woy eWeYpeuir 


jo seAreyoy jo AoyeaueB auj suojuew yi sayyN4 
“BAreyoR|O5 jo adiosip ‘eyuesweBeyey pue 
BYBIEReYCIPUEUBpU] Jo YJeap ayy SuOUeW 1 


“eueb 

eAisaq jo eAejeuir eypeweyepeBer 0} eze;euq 

+ |[PUBUBYBUBWISEARdO}sy Jo Jsanbel ay) ye [|W 
jo ue pue uapseb semoy ‘pue] jo yueIH sps09al y 


“eued ebisap pue eAeauepunyepuoy 
jo eyeseyeug — jpueUeAeK JaYyoRE} SIy 
jo 189; au) 1e peip eBuepeqepeund 0} sudjas 1] 


‘pauajal OS|e SI UNWUBIPUeYOIWARY 
“eAeAuepunyepuoy 0} pefuojeg aH ‘seAeeuyey 
Bulureye paip iunuiespueyoeyBayy yeuy $p1009 }) 


“aqqeWiiy 0} pasedui0o 
uaaq sey aus ‘euesehues Aq eAesjeuyey 
peureye ipewiueyerdy yeu} sayeys }| ‘:pabeweq 


“uty Ag payonajsuos ipeseg 
au} O} NAeSO JO epUuNAeHEYDAY Aq apew 
ueUppIsespUBYyoebeN 0} palsnjua says asnoy 
pue uapieb jnu eoave ue jo ues ayy spucoayy 


cvs ‘dg 
‘ON 29-4961 
“31d'v 


| "16 
, ‘ON ‘jeddoy 


saoualajey 


IASpR}EWOS Usanb Aq ipeseg au} O} e}!s-esnoy 
® PUE [lw IO UB ‘pue| Jo JUBIE e Spode 1 


eASpelUeUppIsipueUeWped 

jo aGeoul au) 0} s¥ajos JaUyNY 

}{ “BUO}S IUPISIU SIU] PE}Isle HUEYEqqeyeyy 
“paip pue eurseAues Buiiesgo Aq eAeyeujey 
pauleye eASP-e]UBYPPISIPUBUBWPEY SP1099} 


U0} Buy JO 
uowod yseq yyNog 9y) Je 
PaleIsul UONGUOSU! yl y 


7 ‘ON ‘aB|S mojebung 
uonsedsul “‘q'M'd 


UO} ay) JO 
uo|yod Jse3 YyNOS ay} 1e 
payeisul uonduosUt 4/Z 


40} By} Jo 
uolod Jseq YNOS au} ye 
PaleIsu! UOALOSU! pugy 


HO} Buy jo 
udIOd 1SB3 UyNOS ay ye 
payjeysul UONGUOSU! Wop 


ajduia} 
BAIS JO JOO) BY} O}U! 
ying qeis @ uo punoy 


jooyos 
ayy seau Burd} ges 


Uo} ay) jo 
uoyod jse3 yjnog ayy ye 
pajjeisul uoyduosul 46, 


eyejewey 


eyePeUIeYy 


eyeyeUeY 


eyeyeuey 


eyejewey 


eyejeuey 


eyeyeuey 


BYPJEWeY 


! 
| 
fl 
t 
Hl 
i 
if 
f 


jeddoy 


anyaley 


jeddoy 


jeddoy 


jeddoy 


jeddoy 


inBnsbury 


jeddoy 


jeddoy 


jeddoy 


ree 


— 


jeddoy 


lAURY\ 


jeddoy 


yoy jeddoy 
poy jeddoy 


yo jeddoy 
yo jeddoy 


Geyueyeg 


yo jeddoy 


abeypin 


iJ ByuiseAer 


j] Byuuseder 


{| eyuiseder 


Ge 


Ve 


£7 


GG 


H 


Cree 
WHed ‘d'V 


ysepeid 
ASIN elypuy epuobeey 


abesepuny je edeyeutl 
B pue inBeung ye eARjeuir eviA ‘punBun} Je 
Ipeseg ejuBWSseYyey ‘eARjeuIr eyeeueANgu] 
payeaouss pue syue} ‘seyyew ‘sajdive} 

Jess pajonujsuoo euseapupueBeuRAeug 
BIBASB|EPUBWEYPYY YEU} SP10094 | 


“EOL TON ‘Id 
IX ‘1A TVS 


ajdwia} BAIYS ayy jo 
}UOJ Ul JeIId e UO puno4y 


2& G ON ‘SP 


B90] 3 Butt} ae 
-pv6t FISHY j2OO} Sy} Ul DUA] QeIS 


BqGeHIIN ‘e1diosip Ae] wer e SuOnUAYy 


lap uler & 0} Siayjo pue Masiben 
Aq pup jo 416 2 p10d92 0} swaes ‘pabeweq 


ajdwe} euuereseg 
Jeau doy qeIS 


898 ON LS eyeuexyepeber 


-0S6} SIuV 


eyeyeuey UBAeH ESOH uRJUNY 


Byouoebeyelsng 

‘euebisap ‘eAeAuepunyepuoy Jo 
BASPLBYpeTEW 0} syIH uleao ape pue ulsleyy 
euyeueasie jo sbeun eu) dn jes pue ipeyedgieg 
Je Ipeseq & pajonsjsuod ese JEU} Saze}S 


9Zt 
"a ON ‘8 
-2v61 ‘SIWV 


yur} [290] Au) JO 
BUYS AY} OJUI Pex! qeIS 


I 
eyeweyapeber 


eyeyeuey 


“pABAURRINYEMIYD 
pue eueBeyjseuns jo eyeseyeugespueyoeben 
0} paysnujue Inasijey Aq pejonsjsuoo ipeseq 
eipuauir-easied-eAeh, 0) pue} jo yb e spiooay 


08 
“ON’S ul Buipueys qeis 


249045 


-OS6) SINV i] BywiseAer 


“QDEIIIA BU) JO JSES BU} 0} 
‘aeaeyeue | jo eAgpon ayy ‘eAAeueddy | say om) jnoge pjsi} & Ul 
Aq ying ipeseq sy; 0} puRy jo juei6 e spioo0yj | dn jas qeys e uo punoy 


Oe 
‘GON ‘6S 
“8561 ‘SINV 


1) ByuseAer 


‘Ipeseq ayey-aqqexer 
JO UOUeW B SI Jay) OSsje pue BAAR eB 
ueloisAyd jo sseuyees6 ayy $}0}x9 P1090/ OY] 
‘ehejeBBy Aq pajonsysuos ‘Iyuinyy] ye eAReUIr 
ereyeujeseApien pure |jedeueddny ye eAejeuir 
euaseuppng 0} uapieb samoy ‘ays esnoy abe ayy ul BuiAy seyid 
‘puey jo jues6 e dneb Gury auj yeu) suoquew 3 | —euojs anu e uo punoy 


v6S 
9 £69 ‘ON 


uibeueanug indepies 


aban 


j| BywiseAer 


cc 


‘ON “G ‘IHAX 


OA TA 


"GON 
“BSEIEYE\Y 
INS 30 


‘SLO ON 
‘|| Wed ‘d'¥ 
ASIAN 


‘009 “ON 
‘Wed “d'¥ 
‘ASIN 

"EGE ON 
‘Hed “dV 
AS3N% 


S20Ud19}9H 


“aggeAyoyoey jo 

uospuel6 au) sem eUuBWaN ‘eAspeipURyoeWe}Yy 
ulepieo @ Bulag eejsnu} at] y ui Buipise: 

SONSOSE SY} JO BIUBUS}UIELU aU) JO) IDeseg 
awWes ay} 0} pajues6 pue In} jo sasseBing 

WJ} PUR] BOS peseyound oUuAA BURLEY 
apedia 0} siajai ed puoses ay; “eybues 
eAiuede, pue eueBejnweysyuaeBeuund 

Jo eyeseyeyqeipueyoE|eg 

“gaysny se Bujuiodde pue aoueuajuiew 10; spur} 
urepao Suluisse ‘Arenjoues ule @ payonssuos 
@YS YOIYM UO ‘a}e}Se UB aqqeAIYOYyoe | 0} Pjos 
OUM INH Jo sessaBung ulwYesg puesnoy) eu} 

oO} suajas ped say ayy “sed OM) sey P1098 ayy 


‘Ipeseg epeyyly 

pue eApjeur Bley jo 0} Siajes OS|y “sayeose 

au; Hulpea; puke says-asnoy omy ‘situ (fo 

OM ‘SIPeSeq au} JO UOBAOUAI BY} 40} SYIK BABE) 
“eueBeuas pue eybues eAiuede, 0} peBuojaq 
yorum eAefeuil BpeUyay] yINq IAapeyeyyey ueenb 
pue eARjeuil esng ying eseeley jeu) saje}s 1] 


eyseBeueAueupnueg je eueseAues Aq iupewes 
poureye eyereyeugepynuiAepuey jeu) salels 


“eARjeuir ebippeg pue 
BUBDPRALIS JO SalueU BU) UOQUEYW “Are}UeWWBeL4 


"eAeyoe au) SeEM BAAPEJUEUpIS 


-Ipueuewpe, uaym ‘eAejeull epueWeweyey 
Ul SBDWUAS 10} PUL] jo yWIH B sp10981 } 


syewey 


BHB]EUIEY 


Wwenyy 


ul UONdUOSUI puddas | eyseyeYyey) 


ueypog 

PjO ayy 40 YINOS eu} 
0} HO} 84} JO do} au} uO 
Jejid sayjoue UO puNno4 


ysapeld 


edejuey eaeweug 
Qu} ul JeyId ay) UO puNOY 


ysepeid 
e1upuy 


BIEIOY Ul YO} PjO ay) OYU! 
ying seWNd B UO puno4 


ysepeid 
eiupuy 


wnebjeg 


peqeuewisc 


seBeuwuery 


}9jSIq 


HH 


a 


Pia 
Bunpeyy 


BRIO 


i 
Byewueyapeber 


® | BIBASALUOS 


| BIBASBWOS 


| BIBASAWOS 


| BIPASALIOS 


Stil 


‘av 
101 


LE] 


ayoed} Sues Au} 0} MuNAag Je EleYap 
2 aneb eaapeyBuserey “eyoyoeh ebeyod pue 
eueBisap ‘eyBueseiny 0) pebuojag oum Bieyeug 
isenedojysy 0} {ji [10 ‘uepseB ‘puey jo syi6 

aneb S1901J0 ‘SaLOyEpNay ‘sua}SIUIU JEU} SB}E}S }| 


‘ON ‘I Id 
‘XE TOA TTS 
"SiBYOR9} 

ule JO BoUaIajas & SI aiau} OS|y “BUSHO/Y 
pauleye eypueY [PUBUeIPU] Jey) pares SI} 


‘Lek 
“ON ‘jeddoy 
‘WSany 
‘ippeuuung pue eAAepeddnyy 
‘sepunaeb jed0} ay} Jo JUesUOD eu} Burure}qo 
Jaye euyes e UJIM J pamopua puke eBYeBeUeS jo 
eAeyeurl eypeueuppN eu} payeAouas eABUURJEN 
uos s,eleselie, apeBied s.e19q yey) spsodal }} 


‘CLP ON 
‘Hed “d'V 
‘A’SANY 


‘cOk 
“ON ‘Teddoy 


Ssany 


eAesyeujey Buimsasqo Aq 
eysyOolu peuleye iunwespueyoeeyes sps0oed } 


eybues ein, pue eueBeuasesen ‘eyoyoeb 
ueBoy jo eypuedeuasebeny 0} paysnque 
pue ipiqiseuy ye eARjeuir (uepaqepeuny 
0} lAepeyyy Aq epew pup; jo jues6 e sp008 


08 “ON ‘1 Id 
IX OA TTS 
“eueb IpNuUNy au} JO Siaydea} Uler jo 
aaiBipad Buoy & saai6 3) ‘suoysiA Buipea 10) pue 
siredau 40) epunaeh epunaeyy Aq payonsysucd 
eAeeAyeyg ereyeujesepyeAwes oj epunaeb 
Jen Aq epunBny 3 spur] jo 416 au} spuode }| 


82 ‘ON ‘| Id 
WX IA TTS 
"HUBMRBUIUOW o[diosip aewaj 
Siy pue PAapUeYppISeIpeyqeuND suoquaW 
osje }| ‘epunaeB eueqos Aq ejeqeAAny ye Ipeseq 
2 0} pue} jam ‘uspseb ‘pur jo jues6 spiode, }| 


"of ON 
"XX OA TI'S 


saouaiajay seu9ay 


ee yeddoy jeddoy Loy yeddoy 


"HO} Bt} JO 
uoIOd jse3 YINOS 94) Je 
payeysur uonduosut p.6z eyejewey jeddoy jeddoy HO} jeddoy 


eyeyeuey peweuq joBpuny jequany | | ereAsawios 


aida; eAsuefuy au} 


yeau dn jas qeis e uO | eeASAWOS 


HO} ty JO 
uowpod sea yjNos ou} ye 
PaeIsUl UONDUOSU! wp 


weseblues ul ajdwa} 
eIRASOWIYG BU} Je9U 
dn jes sey @ uo punoy 


ipnBesajns ay} ul punos 


pung yue} au} uO 
dn jas qejs B uo puno4 


ipeaeys abaya 
2U} 0} aso} anbsow 
ay Jeau dn jas qeig 


yodg puly 


St 


ye 


‘av 

Zv0l | “Eh | 
av 

SPOL | ‘“eP 


"LL ‘ON “IIAX 
JOATITS 


4 
“ON JOuIsIQ 
Indeyjoy yo 
suondiuosu; 


‘OES “ON 
‘AX PA TTS 
"v6 ON {Id 
IX TOA TTS 


“12S ON 
‘Wed “d'V 
ASSaNy 


‘O9E 
‘gd ON ‘G9 
“P96L ‘SINV 


“2b 
‘ON ‘I Id 
“XI TOA TTS 


Gé GON ‘1S 
“061 ‘SIWV 


saoualajay 


‘pauoljuew 6} abeauty jenyuids siy “euebeAlsap 
pue eybues ein jo eyeseyeuqipueUUeS 

0} pajsnajua sem }] ‘BueyoAy 

Aq ying ipeseg ayy 0} yues6 pur] e apew 
BSBJPWYSYe7] BBASATEpUeLUEYRW JEU) SP10091 }| 


“pauonusw 
osje si eueBisap jo eyeseyeygipueueAeg 

pue ipeseq epedijag 0} puey jo jues6 

y ‘eAejeulr eyeY jo suede 10) eAspeseYpS 
Oo} pub] jo JuRIH e paysnsjue efereaey epeBied 


“QEIOW je Ipeseg BAINEIUREYD 
ay} ul upIAeuBSseAUeS Ag paip oum eUuBUeS 
eAuede, Jo eyLyedeliey pue euebeAaey 

JO PASPRJUeYpPIS-espuBYyoeBen 0} Spode }| 


“meg eAARug Aq jequieg je eARjeuIr 
Bieben aut oj apew pjob jo yi6 e suajsiias } 


“ayedijoy ul eandnyer 
ul sIpeseq Bulf UI Siayoes} 94} 0} sy!H ape Bury 
BU} ‘S1BDGJO BU} JO jsenboi au) 3B yHU} GsajeiHeu } 


“eueb euas pue eyBues eAiuede, jo eyeseyeug 
BuasE[eWiA JO a|diosip eu; ‘eypuedeueseben 
Jo 3994 au) Buiaey saye equesoy 

jo peseq eypty ou} 0} 2ajNu au} Ag yiB eB spioday 


“eaapeyipuedg-ipueuespul aydiosip siy jo uouaW 
® SI Baul OS|y ‘Ipeseg ay) Ul UOWeONpS Buredui 

Joy a6ey) ul puey payuesh eAeauepunyepuny 
pues eueBpisap jo BipulunWDye/puj Spi0de: }| 


“aapeyejay uaanb 
ayy jo jsanbes ayy ye Bury auy Aq epeaeuuog 

ye eyyeueAsyedns pue eyyeuRASIeg ‘eYyeUUeS 
JO SeuLUS 0} spuR] jo sjuB!6 siaysiGel } 


uaberequiny 
ul ButAy qejs au UD 


ajydusay 
Byeasapunpeinq au} 
Ul Jay BUO}S JO SBdaIq 


ajdwa} eAspejuewnue} 
ayy ul dn jas qeis 8 UO 


IPBABYO pjo ou) JeaU 
JaynB e 18A0 paxl qeis 


eyednurjoy 
ayy ul Aeinppog JeeuU 
BurAj euoys & uo puno4 


ploy e ul {Jom 
2 JB8uU GEIS ay} UO Puno 


eBoy ye ipeseq ay) Jo 
judy ut dn jes quis 2 uD 


60€ 
‘GG ‘ON Ges ‘Wnesny 
S@JRAA JO 2OULg 


Bye}EWIEY 


taal 


aA} 


indeyjoy 


990} 


‘av 

fe;Burypes 2901 

‘av 

eyeyeuey peaueuq punByjeaen QesoW 6S0L 
‘av 

eyeyewey Beper iSsepunyy jequeg j BIBASBWOS 6SOL 
YSePeld ‘ay 
elypuy epuobjey uiBeueanug pyednurjoy | | eieasewios 9sol 
‘av 

Bayseeyey peqeuewso ehiawoQ weinyy { BIRASBWOS SSO 
‘OV 

BYR}EUIEY Aieyag | yeyeuewoquebey | BIBASBWOS ssl 
‘av 

BYSBIBYRW Aequiog | wnasny Aequiog epeaeuuod | | BIBASBUOS yS0l 


SS 


S 
a4 


pS 


eS 


eS 


‘0S | 


‘6p | 


OP | 


‘seueleyew aui Aq 
apeul sem (0G BWUWeIG J8AlIS) Aeuow jo ue6 
yey} Spy0ggl Ose st} ‘jeyepes ye eAABUTEY 
eyeAeuepueg Aq ying eAejeuIr elpeeyuRebiN 
au} oO} SeUefeyeY PUB SNYqelg ‘eUUeARBeN 
eyeAeuepueg Aq soyeose Sulpeaj pure jit jo ue 
pue ‘uapseb Jamoy e ‘purl e jo yesh suajsibe, yj 


v6! 
‘GON ‘6S 
“8961 SldV 


a4 
‘ON “NYO 


IA SAN 


ada} BreAsayeyy 
ay) jO punodwos au} 
ut BuiAl sejjid pasnydinosg 


A 
- 


ysapeld 
eiypuy 
eeu) 


ie 


= 
YSapeld 
Bsypuy 


"SAYS ASNoU aA pue 
juu-Ho ue ‘uspie6 semoy eB peyuel6 pue eAgpeuir 
Byewajobuig ying Mesnyey YeUY SaeIs 1 


Byeppeg abeyia 
ay} apis}no dn jas quis 


“BaapejUueUppisbespueyoeygns 
jo ajdiosip ‘eAAewepunaeu9 
eyeaepeg Aq pajonijsuco ipeseg 0} yi6 suajsiBay 


eyeyeAAebuesesip 
3U} OU! 
¥ING gejs & jo sepis ino4 


2S € ‘ON ‘29 
“4961 “SIdV 
OS ‘ON 
XX ATS 


“eueb inpuey pue 
BJPUIUNWIPUBUB WW SUOUaWW AjJUO poder au 


BdIJO 
ynyey ayy ul dn yas qeis 


‘ 


“WY 

Jaye paweu pue wiy Ag payonsjsuoo eAejeulr au 
40} eAABLUIIEYy epebieg Ag eyeieNeYqeuasIeE;\ 
O} BHENNEW ul puR jo syih ureyao sua}siBey 


cb 4 ON ‘SP 
“pr6l AMV 


BIPeUgeIA JO a|dwa} 
ayy zeau dnyes qeis 


"euebeyjseins 
0} pabuojaq eyeseyeyqipueueybeyy 

‘abipuis yo aqqeAer Aq dn jes sem eyeseyeug 
~ pueurybeyy jo auojs jeOWsl ‘Sp10091 } 


(ABU 
-PUBLUBARSEG paljed 


irom au ut Bury 224K 


‘982 ‘ON’ 
XX TCA TTTS 
66 

'd ON ‘29 
“1964 “SIV 


‘ 


“eIUaN PUe IPUNASY Je Sipeseg ay 0} Ajiuey 
ByNyeNSeY ayy jo epueHeeyURS Aq payuesb 
runjeBunpin pue sjunyaane ut spue| Sps009 }| 


nBeaepppay payeo 
WONS © JBBU IEllld 


“BypuBd BUuesespU| 
0} paysnijue sem yoium ‘eyoyoeBnuniney 


“OLS ON ‘eueBeuas ‘eyBues eiaeig jo eAejeuil ippeg 
‘Ue “d'y | 0} S@ABQ| [@}eq ‘WwW O Ue ‘uapseB Jamo e ‘pue; ysepeid 
‘ASSAM | 2 payues6 ‘elereyeyy ejoyo eyqeren 0} S194e1 }| Ini, ut punoy elypuy 


saouaiajay 


a 
ae 
a 
ans 


UBABH 


| cea 


|| BBASAWOS 


|| seASAWOS 


|| BABASBWIOS 


|] BIBASAWOS 


HEXIREW 
: iBepuis ayeaeyepueyy 
epuobjey : ae eyednuejoy | | BieASoWwOS 2901 | “ZS 


| BIWASEWOS 9901 | 95 | 


abeyin 


ysapeid 
eiypuy peqewezin ueypog ueypog 
i | san 


Bye}RUEY = {| BIBASBWOS 


eyeyewey ipearjag 


abel, 


“epunbesen ul uabayyeyy jo Seueleyeyy ou) JO | 
aouasaid ey) Ul pew Sem Ipese ule e 10} pUe 
asnoy Buipes} & 10} puej jo yue6 & suaysiBar y 


ajduia | 
Buueaeseg ul puno4 


MAX TTS 


“Wpeseq awes au} O} XP} WO 
AWOU! UID payiwes osje ay ‘eueBeseyjejeq 
pue eybuesenyy jo eypuedespueyoeueanyqu) (qunqns) eueg-auy 
jO ysenba: ayy ye wind e se aiahund je ye ajdwa} eAspesg ay 
ipeseg ipeuweg apew eseieAisayeAer spiodal}j | 40 juod ul Buipueys qeis 


Ly ON 
"XX ‘OA ITS 
v9 ‘ON 
‘IT UEd ‘dV 
‘ASIN 


|| BABASBWOS 


ueypog PIO 
“ereBeueAueypnyeg je 1ypewes uy} JO INOS By} 0} YO} 
OJul JUaM ‘eAaspeuqeJdeipueUy yeu] Sazels }| BU} JO do} Ay) UO JeIIIq 


"BASPEYPUeCIPUeN O} AOPeYyeWwejeyoWUey ipeseg uler 
Aq ipeseg eAallasauuy 0} aiebipny abeyia BU} Ul LIOO!-B)0]S Oty 
QU} JO JUBWIMOPUD dU} JO [EAIASI BUT SP1009J }| | 40 [FEM SU) OJUE YING qEIS 


9b ‘ON 
*XX1OA TTS 


THEYENUS 


ie 


jeBuoyeg 


|| BIBASAWIOS 


| BIRASAWOS JO SpUeY au} je UJeAp YIM 
Jaw Ng ‘AyjuUNC PIOAJeg BU) PapeAU! ay Uy 
eaapezpualey Buiy efoyD ayy Ag jung sem 
yom (Bury eBued)} ipeueuuag Ag ying aeBiuuy 
ye sipeseg urer 0} epeus suede 0} si8jeu } - 


‘€@ ON 
‘AX OA ‘FA 


"BABAURINYEMIUD JO SIGUIER] 
jO uous B OSje SI Bau] “eABAURINYE.NYO 

pue euebejseins jo ayffeqqeAiny 

0} paysnuua sem yi ayy “eunAeyes0S je 

edejeuil BAapeReg jo aida} ayy 0} eAAPAapEeg 
eyeAeuepueg Aq epew pur] jo jues6 eB spiodal | 


LEL “ON ‘I Id 
‘IX 1A TTS 


ipeseg 
ulep pauins ayy ul punoy 


“Ipeajag ye eAeauedejeyy 
0} BurBuojeq eAeyeuil eynyeyseyes 
0} sjuesh ureyso ane oum euuearyAy pue 
eAAewepunaeyseuuraeg ‘eaapeAer alam suos 
BOIU} SIH “SQQEYINId SEM OjIM SIH "BASPILIYEUND 
JO adiosip ayy sem aH ‘nygeideywiseeN 
jo Ajlwe) ay} jo syeyap ou} seal pode: aul 


punodwio9 

abayog Arseniun 
Gd au} ul paAlesald 
ge|s auojs 8 UD 


8S ON NIE} 
jeBuoyjleg jo 
suoiduosu| 


wnebjag || BEABAS@WOS O201 | ‘v9 


}93S1Q 


“eaapipuobeyyoeiuny pue enepeuedeipueUy 
-eipueyoeben siaja osye yj "eABAuepunyepuoYy 
pue eyoyoeb-eyeysnd ‘eueBedisap ‘eyfues 
BINW US 0} SsBJas Ose 1] ‘spuR] Jo sjuRIB 

LOL “dt JOYUN) BPW Masyy!YO pue MEsieW “eARjeUIP 

‘WX ‘ICA 93 RJBUYEN SY} O} jw HO ‘puey jo sjues6 suajo. }) 


ipeseg ayy 

jO ajeseupueyy ul auoj}s 
B UO (Iqoy IeyeUeqqey) 
eueyeH ye puno4 


eypyeuey Any andi eueyey 


j] BIBASBLOS 


“JOA9I0} JUBIB 
84} }B}OId 0] eeM IpeAjog jo seuefeyeyy AyIW) 
GUL IPeAIEg jo BARjEUIP BINYeAISeYES jnyNeeq 
8} ul esiysi au) Buipea) 40) seuRyouRy AjUaM) 
eae6 1unumueuppisespueyoeben Jo ajdiosip 
epuey) ‘seued og aae6 eupuiunwuiyeuns 

jo a1diosip epunaebebulserey, ‘seyysiu Ay 


"6S ‘ON 4N]e} aaebh unsueypEeyy JO a[diosip mesippnyy uos 
| feBuoyeg jo | siy ‘sseuip Ayy eakG eaapeApiareespueyoiuny UO} 
H suondiuosuy JO aldiosip meseuiAeg siajasy} | au} eau gels auO}s e UD eyeyeuley winebjeg peBuoyieg IpeARjag | || BIeASALUIOS 


“eAeaueinyeniuo 

pue euebejsesns ‘eyfues ejny 0} pabuojaq 
‘oy, | OUM UBAIB si ABojeauab s eypuedefy ‘punBun}y 

‘ON ‘I Id Je ipeseq eiesely JO Wjousq ay} JO} spew 
sem yuesb aul “sia0IyO pue SjalyD ‘seueUpelY 

ayy [16 Aq pajonpuoo eindeuir ay} jo uoIseo90 

WX OA TTS ay] UO Bypueg BAIY 0} pue] JO JUBIH Spode }| 


es 


ebuyewey 
JO ajdwe} ayy ul punoy 


eyeyewey joyjeieg punduny punBuny | |} eeAS@LWOS 


I 
if 
i 


‘yeqnyeg 
909 “ON pue eAgjebby eueypeideueyw ujeyeo e | 
‘Wued ay | 40 ysenbe: ayy ye soyeose Huipesj 10) eueBeajew | 
pue eyBues eAluede, jo eaapejueyppis 
| eyeBeseweyq 0} ajis-esnoy e pue uapeb ‘pue| yeloid unis ysepeld ‘av 
| ‘a‘S3any yom aneb esezejebby eyueweseyey spsooes y | au) seau Guid) sey1d Be uC euypuy piuyeueABien inus | 4p BreASEWOS pi0l | bd | 
| 
saoualajay SHIBWOY yods puly yOu\sIg abeypA | era | ON 


Ole 
‘G ON ‘LP 
“9P6L ‘SIV 


‘CE 
‘a ON 2S 
“$964 ‘ZldV 
‘92°35 
‘ON ‘Ly-OF61 
"SISHV 


GI 
‘GON ‘29 
“4961 “SIV 


"B82 
‘ON ‘I 4d 
"XI IOA TTS 


‘Lee 
ON ‘Td 
‘XE TOA TTS 


Ob ON 4NI2) 
jeBuoyeg jo 
suoydyosu] 


uler ay] SuUOQUeW] ‘SJAUJO NUR BpUNAeB Iudeg Aq 


"BABIBUIE Jey) 0} DuIDUOjaq 

Siayoes) UleS BLUOS SUOIUaWU Os} "eARBUIL 
By} Ul D8 diysiom au} 10] WeAjag jo seuefeyeyy 
ODE O} MeAIOg Je BAR HEUIS BLUYeIG O} INUBARS 
jo Masimweg Aq apew syi6 jeans susjsiey 


‘Ipeseq Urer 0} PUB] JO WD 
® spu0del ost ‘paGuojeq suatjO puke EyeIeReUC-EINYy 
uoiym 0} Bues eAerey pue eAenue-ederew ‘eyfues 
Bhuede), JO UNSeAapeUIr JeydeS} UEP aL Sequosad] 


"PASPIUBYPPISE}YNUIABPUED eyORS} 


ipeseq & 0} O19 flo pue ‘pue; e jo syi6 suajsiBay 


“JB9[O JOU SI YOIUM JO aunyeu 
By) ‘juaWYsYqeyse wer e 0} syi6 alwos JeysiBoy 


"TUDEAPU} 
pue erapmuiyeAen siayore} uler au) SUO}UsU 

osje }| ‘pauojuaw si eAeauepunyepuNy 
pue eueyeygipueueWpe,g uONduOSU! Ou) U; 


‘|PUBUBLUNBY O} $19}8/ P1ode] aU] 
npeuepeaepuis jo apefibiey pue eAAeueWwWOY 
eyeAeuepueg Aq ajunyueGo| ye ipeseq 
Baspeyqeidespuey> ay} 0) Says asnoy ‘IW 
-l0 ue ‘uepse6 semo} e Jo yUeIB Bu) Sp100e, }) 


“SONBISE 0} POO} 
Bulalas JO asodund au) 40} puey jios yorjq ane 
pue masifey Aq ying ipeseq ayy ul Buipisai sem 
oym eurbedaiey jo BAaPeUSSEINYYNY JO 199} 
aul Burysem Jaye ‘sepunaeb Ajuam) ou) ysiwpe 
juasaid Bulag ‘iseseAaqqeyy!yD afm Siu pue 
BSeIBAAPEARY BJUBRSEURW “ajep pailoeds 
SY] UO Ipeseg ulef B YING Hesiey Feu} SpPi098! } 


syiewey 


abeyia meajeg 
ayy ul ipnBipeseg 
paseo aoejd au) ul gels y 


eyjeuibiug 
ekAabipeg jo preAyoegq 
ayy ul dn jes ges 


ipn§ euedeyey eyeH uy 
Jeau Buid} qeis uayoig 


“a|dwa} ereASasyeyoeys 
PaJ9A0osip 

Aimau au) Buroe} wo} 
BY} jO do} au) UO qRIS 


“BIPUOYBUOY ye B|dwWa} 
BABSOYeUUEYIUDY a] 
aiojeq dn jes quis 2 uD 


elunyereBo| ‘abaya 


SU} JO YLOU Bu} O} pjey 
© ut peyuefd euojs & UO 


ada} eseASOIPeYqesA 
QU} JO YUO4} UF 
peoeid quis auojs & uD 


eyeyeuey 


= 
ane 


ysepeid 
Biypuy 
ysepeid 
Biupuy 


WaAeH 


~ 
Fs 


= 
- 


usepeid 
elupuy indejueuy 


eyeyeuey 


wineBjeg 


- 


= 
ae 


- 
- 


WeJBARLUUEUC] 


jebuoyyeg 


- 


jeBuoyreg 


iGuesus 


al 
BIPUOYeUOy 


eyunyereboy 


pemepog 


IA 
eAUPELUELYIA 


IA 
PAYPRWUELHIA 


IA 
eAIPRUIELIIA 


lA 


eAIpeUeL}A 


lA 
eAYPEWELIA 


IA 
eAIPEUELIA 


Seieyeu Byselues Aq apew sem sipeseq 
ayy yjog ul sdwe penjedied Burweyurew 10} 

10 yo YI6 puy ‘pyepy ye BAejeulr eddoy-eueyue) 
peyonysuos osje eseseddoy eyeAeuepueg 


“BASPEJUCYPPISEAACUND 9GOSE By PUR SiJes 4O "QOR} 

pel Jaquunu B ym Buoje eseseddoy eyeAeuepuep 1S} ‘O} BU} apis}no 

'Q'ON ‘ZZ | Aq iyepy ye BAspeasueg Aep eu) jo uOHEIe}su! | ajdwa) yNseyy au) Jo UY 
-O/61 ‘SIWY ayy puke Ipeseg B jo UONONSUOD aUy Spioday | ul BulpuRys seYId UayoNg eyeyewey eBieging 


a 


"eyjeulWwan Ajep au) 40; eyBeAeyo 
® JO UOONSUOD ayy pasneo Ajqeqoid 

oym einyeAsieaeseBeyeg jo asiAey pue 
MASIWWAL 0} Slajay ‘IUNWeIpUeYoIWAN, 21}89Se 

9Z| | ule ay) jo aBeauy au pue eyBues eAuede, au} 

‘GON ‘92 | jo seueb use}xis ain sayeseuuNUe pue MesiuoIg LON ipeseg 
-S/61 ‘SIV pue ewesyiA Gury ayy sasiBoine puose: ayy | uler jo yuoy ul Guid] qeisg 


eyeyewey 


"BYJEUIWAN Puke eUJeURASIEG 
po6 auj 0} ajdoad jeooj au; Aq apew syi6 ay} 0} 
$9491 OS|e }| “UOeUOION S.Bu1y au} JO UdISed20 
"pZS ‘ON BY) UO BASPRWRAILY PUB BABPRLWEARIEUPUS 
WU ‘dV apebbieg Ag unypiun ye ipeseqeiejuy au} jo “peqeJapAH ‘wnesny ysepeid 
‘AS3Ny | eoueurejurew pue suedes ayy 10; syi6 suaysi6es } ‘gy ul day MoKy eaypuy epuobjen JeBewinzny nunyiys | eAypewesyiA -| ‘€8 
‘Ipeseq 
aut 0} Pue] Jam pue PUR] [IOS pas payuelH osye ay 
SIU) WIM “wy Aq ying Ipeseg oy JO UOBAOUa! 
| OL pue pob ay} jo eBoyqebue au) 40} abeyia ayy jo 
| ‘ON ‘yeddoy }S@M 9} 0} Pur} flos yOR|q payueEsb ajeseuelley, ajduua} eseAg] jo [eM 
Wssany SY} {0 J8d1YO ‘esesedeey yeu) SP10d8, }| @U} UO pexi} qejs B UD eyeyeuey eBungee, -| ‘2 
Seoualejay ayes yUIsIg mes | abeyin ajyeq pa 


| 
| 
ft 
t 
fl 


"eyun -eAepunyepuoy | Nite e aaa a vey a UN asp ee eo se 
0S ul aqqeyeN Aq ying eAejeul! BYeYD 0} says 
"ON ‘I Td esnoy pue ju lo ‘uepieB samo} ‘puel jo jues6 | (iy e) eNND eddeseyey Usapeid 
‘XI TOA TTS e apew eseieAAewiAor eseasajepueWeYey| auy UO dn jas ges e UG eiypuy indjueuy fyoosy B]PUuOyeUuoY 
‘96 “SjuspNys Due SuNU 
‘GON ‘Sg | ou) Suiped; 10) uoWYSIE}sa UIEr e 0} jj j10 Ue "GON eIS 
1 -pS6l JIdVv pure ays asnoy e ‘uapseb e jo yb auy siaysibay | punodwog sored pig | euyseeyey indejous JOWeNy joeyy | eAIPeWeIyIA 


“BypuedipueUls jo Jeujoig 
JOP|d BU} SEM OUM ByIPUedIpUBUBJeYseUg 
JO eJEp Puodas 94) UO Yeap ay} Sps0de, 


ogje yj ‘eseBeueseyung ye ipeseq eAallasauy SIO NIE L 
‘eS “ON ye BueYHaTIeS JO ayl2 ou) Aq eueB eujyseins ayy jo preAyoeg eu) IA ‘a'v 82 
XX ICA TTS JO BAgpeypuedipueUS Jo Yeap By) SPsodal }] | JO [EM AY) OJUl YING qeIS eyejeuey Beper BANPEWEIY!A “L201 | ‘68 


“eBuebesyes 
Aq eyun-eAjniny ye eAgjeuil eBued au jo 


‘00g | uoRONAsUCD ey) puke eundejejuNy ui eARPeANEUD “LON winesnu 
‘ON LZ | @ $0 UOHONASUCO BY} Pesned BSEIeASPIPEWLIOH | —JOLNISIP By} JO [JEM Ja}NO IA 
0261 SIH eBued eieasajepueweyeW Jey) spiodey | du) jsureBe Buiues) ges BYPIBUIEY eBowiys | eAypewesyir 


eAasey pue eAeauedeprey ‘eyBues eAiuede, 

‘pOr | 4O BAAPEHANUS jo Jaa} ay) BuIAey Jaye Npobing 
‘GON ‘99 | JO Neste Aq pajonsjsuce ipeseg ayy oO} ji | aBeyIA Oy) UI yUB} a4) JO iA ‘av 
-G96L ‘JidW | [10 ue ‘sasnoy ‘suapseb ‘spuRy jo syi6 suaysiBay | yueq ay) uo dn jas qe\s eyejewey Jemeuq iByeuByey eddoyueyeyy | eAUPRWEIHIA 9201 | ‘29 | 
"}SQj Si ysau ain (Z) nuwinbieg 
peweu soejd e }! 0} pajues6 Apoqawos 
Jo ay yeu) Ajuesedde pue ajdwa) efuljeyoueg 
au; eq Aew Ajqissod yorum Asenjoues uref e ying 
Byellig yeu} suajau soyyny y| “UpUeUeYyBey pue | 
eueB awwes du) Jo eASplUNe|W pue eEypUeyoeygns 

ao ON ‘eyBueg eAiuede, ayy jo eueBeinpuey eu) ejduie) eBuyeyoue, 

"H'IIAX | 40 SulAlp uleP snowe) au) ‘yeqnyeg ‘vewseYypNs 94} JO pueAynoo 1A 
‘OA ‘13 Bueypeuer) auy.Ayja0d Ul $j0}Xx9 plodes BU] ey} ul BulA] punoy eyeyeuey winebjag mepunes ny | BAWPBWBIyIA | 
“= on So 


“INpNg 


‘Of “g | jo BseieNog eleAsajepueweYey Aq BASpEASHIEY 
‘ON ‘99-S961 Ajaip auj 0} unpng ye d}8 SetAg] LO) BWODU! 
Fry ‘spue; uepieB pue Alp ‘jem jo jues6 sueysiBay 


‘(ipiqiseay wapoyy) eandewesmia Ayo feydeo au) 
jo eAgjeuir uepegepeunsy peyeo ipeseq uler 
au} 0} Payoeye (sunu) sifle au) pue siysi ouy 

JO Buipaey ayy 10} ‘yeaeBoug jo Ajo ay] Jo poy 
aul se paquosap ‘Ajiwue} BPUIS dy} JO BSBIEPUIS 
BLL JO UOS ‘eSeJeAapeLUWeg JepUN JaaqJO Ue 

“ON ‘Hl Id ‘euBWUUeg BrejUBW apeifiexeyuns Aq epew 
IK 1A TTS SAXE} WO PeAap AQuOW Jo yi au} spu0sel } 


“SIYS 84) Bulpssy Joy osje pue eARjeuir 


‘66S ‘ON | —-queg-eseANy Jo peay HUeYPpIseAapRjeWey 
‘IUed ‘d'V aul o} appeb jo Sueyew omy Jo juesH e aneb 
‘A’SANY IPeEUBWag B|/eWeAeUY A10JepNe} Spode! 1 


"BAapeARSe BjueLUBSeUeW jo jsenbe! au} uC 
euir pob jo diysiom eu) Jo} NiNnqgod jo uefeyey 
‘Sz PBN 3u} 0} (Saxe}) siapsjag pue aiapebiny 
‘ON “UNyoeY jo yi6 e aveB eaapejeuuy pue esevespueyD 
‘HASTY SO}EUIPJORNS $,eyPUeURAUGH | SP10991 }| 


‘OLP ON 
‘WHed ‘d'V¥ 
‘ASANY 


“eseiepay Aq ying eAejeull eeweyesA 
0} eseiejag eAijeyey Aq seueApeb ‘seyis-asnoy 
‘uapieB samo} B ‘pue] jam jo yI6 e suajsiBer } 


‘uanib st ADojeauab || euaseipusseN 
“eyBueseinyy pue eueBheuas jo jj euaseipuaienN 

0} paysnujua sem yb ay ‘o0g-s1abung 
ul no ure! 0} yue2s6 e@ ape BUOGg Jeu} Spl09e } 


"EG ON 
XX A TYS 
“eXeauepunyepuoy pue eyyouoed 
-eyeysnd ‘euebisap 0} BuiBuojaq eyeseneugq 
BipuBYyoReyes jo ajdiosip Aej au ‘iypewes 
jo ay2 ay) Aq aaefioug jo uyeap au) spi09a: 
1 ‘sBuojaq } Bury yorum 0} 2e9;9 JOU S! ayep ayL 


‘6ve ON 
“XX TOA TTS 


saoualajey syewisy 


‘Ipeseg ule ay) ul aUd}S 


abeiiA euy JO UNOS Bu) 
0} @PISPBO! By} UO GEIS 


ajdwia,y ipnBeiains ui 
Bur} ge|s payeyijnw & UG 


“DINPE||Y ODEIIIA 


ay) JO YINOS Buy Sp1eMO} 


edejuey eaeseug 
aul ul JeYId e UO 


“iaeg 


eueAAedwie} payed 
JOM @ Jeu BAeuelUE;eg 


ajduia} ayy yo yyBu 


aul 0} dn jes qeys 2 UO 


‘Jedieueg abeyia ayy jo 
ysee au) HuiA) seyd 2 UG 


“BOO ANE | 


ay} jo pueAyoeg ay} 
jO Jem Oy} OJUI YING geIS 


ysapeid 
euypuy | sebeugnquew jempey 


ysapelg 
e1ypuy Hepa yopuy 


ysapeld 
Buupuy eBueswepy jodwesseey 
ilo 


eJeURy YON 


EYEAIYS 


yods puly 


eyeyewey 
33835 


IPIq\seuy 


Bunpe|ly 
i 


aed 


eAIPRWIEDIA 


IA 
eAypeuresyi, 


\A 
eAUPEUIELHA 


IA 
eAYPRWEIYIA 


IA 


Iseaeueg 


abelian 


(2) BUBIIA 


66 | 


"PASPWIBURAIES Je IDeSeq 
BU} 0} SWOSU! aLuOS pepe: eHeuy UlELeO 

y ‘aouBue}UjeW Sy 10; AZesseoau sjuei6 uleLeo 
UM exeseyeYqeuaseipu| palsnujue pue eUIr 
jo few ue paljeysu! pue ipeseq urer ying ‘|, 
eAypewesyiA Jo Uaanb ‘IAapereyer suaysibar }| 


‘ON ‘09-6561 
3)ev 


“einBap uler ay 
JO [JBM OU) O} PEXly GIS 


Lie euyedeAeseuuayy Rjobjaq-ayey 
ysepeid 
eaypuy epuobjen uiBeueanug eyednuejoy 


ysepeld 
eiypuy | seBeugnqeyeyy jempe inpnd 
mn] snta|wemee 


“epesAoa -eBuebei3 eyeueuranqu Aq sipeseg 
JO UONBAOUA! SU} 10} JyEM JO LONE! UM ‘Z1 
-Bjobjeg pue e[jeyeueyoey pajues6 pue spo6 jo 
diysiom ‘ejoBjeg yo ey nddeqqey jo sipeseq 
JO UCHeAOUA! By) 10} ‘eueBisap pue eyBuesENy 
jo eAeauepunyepuoy jo eaopeypued 
-pueuedor au) 0} JueIH ayy spu0das } 


“g9S ‘IS 
‘IL 1A O'S 


“ejoBjeg ajeH ye ipeseq 
peuins ayy seau puno4 


“eAreyoeuaseipueyy 
B jo }99} ayy Buiysem seye wiy 

Aq ying eAejeuip eyeyty eynyeYIA Jo UOHeAOUAL JO 
BOIAJOS SU} OJ [flu jlo Ue pue UapIeB JeMoO} ‘Pury 
jo yl ane6 esesewon eyyepuewW siaysibar 1 


‘62S ON 
WHEd ‘dV 
‘ASN 


eyednuejoy 
Ul SEIOD JO Pal} 
34} ul BulA) auo}S B UG 


"eARjeulr euqes4 ediypeuehele| se 
payeo osje s} y “eARreUIr ou) O} [Iu [10 ‘suepieb 
z aaeB pue eAejeuir eAReY Se paleo ose 
edejeuir eyqeidespueyy payansjsuoo unpng jo 
A| ednug eaeley eseasefepueweyeW Sps008) }] 


“anpng 

abeyia ayy ut adie} 
BAIS & JeeU Bpispeo! 
ayy UO qeIs B UO 


“S6P ON 
‘IL Wed ‘dV 
‘ASIAN 


“InuUoy ye wiy Aq payonsjsu0d 
ipeseq uler siajey ‘eyBues einyy pue eur 
eieweyeg yo epunaeb ewediypin nyqeideyepy; 
Aq apew J@ ‘sasnoy ‘pugy jo 116 e sueysifey 


“eyesepyeug 
-puaseyeuey 10jdaoad siy Jo }o9} au; 

Burney Jaye eyBues ejiaeig jo eAgjeuir eARyed 
0} 00g-ellAy ur aBeyia Algae wou eued OM 


‘¥S a 
‘ON “€S-2S61 
‘aTev 


‘ajdwiay au} 
ul }dey ges ejdwe} uler 


"82 'd JO Ana} WOs} BWOOUI PUB INPN UI ‘sayIS asnoy "9|dwa} BAIS 
‘ON ‘99-S961 ‘sdoys ‘spue} ‘s}nu jajeq ‘senea] jajaq payues6 | sayjoue seeu abeyia auj ysepeid 
‘STd'v ‘anpng jo esezeaeyey Aioyepney spi009s } jO apispeol ay} UO GEIS eiupuy | sebeugnque~, jeMper) anpnd 


lA 
CALIPRUIELYI A, 


IA 
eAIPRWEDI A, 


lA 
BAYIPBWEI!A 


IA 
eAPRLUEIIA 


IA 
eANPRWEIIIA 


‘av 
v601 


‘av 


‘av 


‘a ‘19-0961 
‘ATYV 
PUE 9 
“ON ‘UNYae}y 
‘IA 'S'3' 


‘Ech ON 
‘Hed ‘dV 
‘ASAIN 


vt 
'@ ON ‘62 
“BZ61 FIV 


‘OF 
‘ON ‘I Id 
IX PA TTTS 


‘69 ON 
"XX OA TTS 


saouaiajoy 


“SBIBYRJEWULUEY 
8} PUR S|BSEyUB] JO SiedIO ‘SEseyyeU 

Aq apew sem yi6 ayy ‘eAeyeuir exeBen se 
payed osye si y] “aBeyia ayy ul eARjeUIP eLUYyeIg 
GU} 0} (UBY OM] PUR BSIA OM) Jo 416 siejsiBe 1) 


“BASDEPENSqGeuasiiS 
jo 99) ouy Surysem saye nieyrog 

jo sweuesey omy pue WibeueANUg Jo IPpRLeWedIG 
eyeAeuepuep Aq spew sem soijeose au) Buipaay 
pure ipeseq au) Jo Suredad ay} 10} spue] JeUJO pue 
|{lw-0 ‘pue| equiesey ‘uapse6 jnuos0o ‘uapreb 
ofuew jo syi6 ey) “eARjeuIr eye) EINYNIG 

uj aBeu wep syy Jo UONeyeIsu: ayy SudjsiBas } 


“S1aYjO 
puke aqqeuiny ‘MyejUe}eYS ‘ipewiuiueyersy 
0} pasedwioo uaeq sey aus “Z| -nunkiueweyeyy 
ul payenys ablluesey-eAaqqeses 
Huuejsiurwpe sem oym inepeyeBeug usenb 

ayy Aq eoueuajurew sii 40) Aauow pue pue} 

jo Jues6 ayy pue eueso}-eBunyn yim eAeyeuir 
eA EUJeY ay} JO UOHONJISUOD BU} SPIOda} 


“BINGBUOIG YB AljUaPIAS Wy Aq YING pase eu) 
jO yyaueq oul 10] eURBe;nWeUSsyA pue eyBueS 
eAiuede, ayy jo ByeueyeUqeADIAIeAeIpUeYoIUNYY 
JO ajdiosip ayy eypuedinynseyd 0} 

INasiaos Aq spew Uepeb e jo syI6 au} spiodey 


“|] euleyeuUey 

Aq eaapejusyppiseyguideysuey 0} apew sem 
juei6 puey ‘|| eHeyeuUey pur {| BUSS ‘s}JaIyD 
eyey ‘|A-eApeweit, Aq epew sem ipeseq 
BIPUAUIC BU) 0} }UeIH PUe] PUB Ipeseg e:pUauIr 
ying Aye; eyeY jo euasejey suajsi6ar }] 


syeway 


‘6 ON wnesnw 
9}E}S OY} Ul QeIS 


“qyediueweg 
aBeHIA ay) episino 
Ipeseq uler pauins 

ay} 2eau dn yes au0js 


yebieg e seeu punow 
2 uo Buipuejs ges 


{PEABYD Bt} JO JUOI) 
ul dn jas qejs au} UO 


‘ipnBipeseg 
ay} ul dn yas gels 


x 


ysepeid 
Biypuy 


: 


eyeyeuley 


- 
7 


al 
_ 


ebunging indjezjy 


jl ae] aoe 


wnebjag 


mepuneg 


ninqqos 


yediueweg 


iBlesey 


Nepunes 


aera 


IA 
BAIDBWUBIy!A 


IA 
eANPRUEDIA 


IA 
eAYPRWELY!A 


IA 
PAUPELUEIYA 


IA 
eANPRWUELYIA 


“spue] JOM G PUe sIIS asnoy 
® ‘aped) HOU) WO sWOoU! URIBE siIN|aS Jey 
sajejs osye yj ‘eyeseyeug-eAIndnse, 0} paysnjua 
SEM juRID ‘uapseB Jamo} pue pue] aveh soneose 
au} jo Buipesy pue sBurayo soy ‘due yenindiad 
JO} {10 ‘UORBAOUA! 34} JO} payuB6 suBdiyO 

SJA BApewesiA “eyoyoeBueBod pue euefeues 
‘eyuBueseinyy 0} peBuojeq ysium Bquei0,\ 

fe Ipeseq ou) ying Mesiseg Jey} Sp10991 }| 


9 ON 
‘BASEIBYEW, 
WA 'SINM 


‘ajdwia} awes ay) 0} IpeAel5n 
jo eseepayy BieAsayepueweYeY Aq y!6 e 
$pi094i OS|e }| ‘Iseud Sy) JO BuIujO}O puke poo} 10} 


pue IPESeg au] JO SdIAJAS BU} JO} PUR] EQUEIeY 
‘6b ON pue puR| |los 49e|q Jo YI6 spose ose }| “e[Old 
‘|PHed ‘dV EHH JO soJSluiw aep ‘ej}aq Jo ayim eweleEy Aq 
‘A’'S3N | peseq eAeyerepey jo uoonysuod ay] sp1099: | 
"BAABLUBAIS JO SPUBY aU} OU! 

apew sem yIB auy ‘eyeuqeyyl, eyeAeuepuEg 

“204 Aq eypuediyesenis jo eouasaid au} 

ON ‘Aueyag ul ape sem eAReUIP BLUYeIG ay} Ul SHULayO 
TSan™ 40} yuo 4ad seued z jo yuesB ayy 0} S19}91 
“pauoljuaww 

si aBeaury jenuids sly ‘eAAuepunyepuoy 

pue eyoyoeBbeyeisnd ‘euebisap 

‘eyBues ein jo PAspepeneg -IpueUBLY Si9jal 

‘601 }} “unaeuury ye Was ilhg Aq ying eyedeuepueEGg 

‘ON IHAX | esepyey Aq eyyeurasieg JO IPeSeg ay} O} |{!LU [10 

‘JOA TTS | pue ays asnoy ‘uepseb ‘pur| jo yues6 e spiooe, 3 
"0002-SxeaI/0y 
jo eyeAeuepuep ‘eAedeyyi | sayjoiq seBunoA 
siy pue eAAeuey eueupeideuey jo senbe: eu; 


ye pue Bury au) Wo. siapso sapuN BIBASBWIOS 
pob 0} usu} pue ipeseq ayouuaY o} payuel6 
Ajsouus0} NUABTE) ayy WO Senp yeAol jo UOWOd 
p€/t aly Burpnjous puel jo 416 ey) spi0d98y 


‘G9 
‘ON '@9-1964 
‘ATe'V 


saoueajay Seay 


ul UONduasul JaujoUY 


“ajduay lysyeuped ayy 
jO }U0JJ ul seyId UO puNno4 


lA 
ysapeld 


lA 
IA 
eyeyeuey Aieyeag qpeyeuediey yeBeg | eAypewesiA 


IA 
| BAI PEWEIH!A 


‘abaya wean ‘ay 


euyseseyey BLL 


“yeBeg jo ajduia; 
BIBAYSOHEY ay} ul puno4 


“eye eueleyg ‘av 
64) ul dn jas qeis GbE | CELERY 
| 
( 8 ‘ON wnesny) | 
ajdiwa} ereASBLUOS 
au) JO punodwioa ysapeid IA ‘av 
ayy ul seyid yuno4 eiypuy epuobjey uiBeueanyg eyednuejoy | eAypeweri, BOLL | ‘OL | 


‘tLe a 
‘ON '99-S961 
‘ATYv 


‘LOP 8 
‘ON '99-S96 | 
“aryy 


Wy 
‘ON ‘bP-Er61 
‘SISUV 


"p8P IS 
‘HTCA O'S 


saoualajay 


“peseq OU} 0} seyenifedowe au 


pue sebije, ‘seseyeny ayy Ag syi6 spiooe: osiy 
‘eueB eujseins pue eybues enw jo easpeyipued 
eipueyoeuBay| jo ja} au) Bulag] aye Ipeseq au) 
0} puke] jo ues8 epew eAAeyoeueg ‘ninkiwwe 
ye ipeseg pajonysuoo eyeAeueyeweyoey 

pue eAAeyoRueg Jeu} Soye}s 4} 


“euBWped 
pue eueppiyd “eyeAeueaapeyey 0} sjoadsay 
Bupeyo saye pue eyoyoes ueBod pue eueb 
Buas ‘eyBues einy jo eAepeypuedeuaysueA 

JO Jaa} aun HuiAe] saye apew diem sjue6 

aUL ‘soyeose wer jo Burpee; au) 10) pue ‘uiase8y) 
pajjersul eAapeyyeuyues Ajlap au} 0} seaises 
JO} [Il [10 pue pur] jo sjues6 apew pue aide} 
uler payonujsuos eAABYyoRUUe Jeu} Sa}e}s }} 


“LayLUNuNyy jo 
00S au) pue njeyoneAniy au} ‘sepunaeinuqeld 
au) Aq pob awes ayy jo diysiom ay} 

40} puk] JO syiH ureya9 sps09e Os}y ‘eurBinuely 
aul pue eyBues Einy au jo epueyoRyeuRy 
Jayoea] Wer ayy Jo ajdiosip e sem 

OYM ‘(UOSIAIP) INYBJUOY By} JO adBId ya!4yo OY) 
‘eueysyAeg ul aseyepeg jo asiuweg esebuen 
Aq ipeseq © jo uoyonsu0o ey) 0} $78j8y 


‘queB aqqeyuey aydiosip 
Jay Aq ipueueiexeAig 40 ajdiosip ‘nued-NeYW-S 
unu ayy jo Aiowew ui dn jes udeyde ue si siuy 


“aBeyIA ay} apisjno 
WO} ayy jo UOIpeseg 
ayy seau Build} qeis 


“1qQueliny 
eddeyey eddeseied 
jO play au ul Guid] gels 


ipeseg 
uler euy ul dn yes qeis 


“"BUTEW UEP a4) JO YON 


i 


eyeyeuley 


eyejeuiey 


i 


pemseug 


pemeuq 


JOAPH 


uessey 


IA 


iByeubyey ninqwe, | eAypewesyiA 


IA 


GyeyBjeyy qeaew | eAypeweyiA 


1A 


indeyueg BAUPRWRIHIA 


euyedeAeieuueyy | ejobejeqeueaeis 


yOUNSIG 


abel, 


~ “seBquoy ayy 

Ag uapieb jo adeid e pue ‘eyeAeueAAeuewi | 

pue eyeAeuesAeueien apebsoneyuns 

Aq ipeseq awes au} 0} xe} WO. aWwodU! jo JURIG 

B Os}y “eypuedeuaysue, jo jaa} ay} Huiaey soye 

eaapebuiseren pue eyexeurpueg eAAeleupeyy 

‘g0r '@ | Oo} spoedse: Buyeyo saye eAAeyoeuWweg epeBied 

‘ON “99-S96L Aq ying ipeseq eu 0} puey pay!6 peBuinueg 
“ayy | jo eAAewseanupueg ueyeaeAaeppe, siajsibau 3 


‘yyBuay awos 

ye payesauunua si eAindnsea jo seiBiped aut 
“eueBesemeyeg pue eyBues ejnyy jo eyeseyeug 
~BIDUBYOIWAN JO ajdiosip ‘eyeseyeuqedAindnse, 
JO Spuey au} oju! apew sem YH oy, ‘Ipefedwes 
“nary ye este eAipeHwy Aq pajonsjsuod 
ada} uler e 0} pu] Jo 4H eB Spicday 


‘Sid 
‘ON ‘15-0561 
‘STYV 


“eAeyeAWeUO 8) JO UOMBAOUE! 

8Up 40} pue eBoygeBuerenep ayy o} fILH}0 pure 

‘INU [e}6q JO JUeuB ene6 soyn6 jueyoiew ayy MesuLeg 
Un Buoje yeuy suaja, osye 3} eyoyoeGeueysedeysaw 
pue eueBunuey jo enapejueuppsespueyeyBayy jo 
ye9j ou Burysem Jaye undeBuer ye eyjeuensiey Bureq 
Aap aig eAefeAyeyp e Jo uogorujsuco @ty pasnieo OM 
Ayunuiwico ebiluereqes, au) jo mesiuueg siaysi6a1 }) 


“ "80S ON 
‘|TMed “d'V 
A'SANY 
“IPESeg BYXePRY US 0] BdUaJEjJ B OSE St QIayL 

“eueBinuey ay} jo eyoyoefeueysedeysew 
auy 0} Buibuojaq eaepejueuppiseaeupeyy 
‘JuNWUS ‘eyge:dewpey ‘unsipueN aidiosip 
Sly pue BipUeIALeUpejey EspueYyoRUBbayy 
‘syiluog uler ey} jo pue ediypepuepieMs 
‘eIRAS@OS BIEWNY jo syseseud 

BU} SUIBJUOD JBIIId BUY Jo SBOE} Basy) 84) UO 


‘69S ON 
WME “d'V 


saoualejay 


iqueyny 
eddejey eddeseieg 
JO pay au ut BulAl ges 


ajdwe} eseAS@UppIS 
Jeau dn jas qeis 


UMO} BY} Ul Bd1yO 
fuwes yeAeyoued ey 
ul paasaseid qeis B UD 


‘ajdusa} 

BIBASBLUOS pulyed 
yue} ay) ul eqqipeqn 
By} UO JBIIId B UG 


eyejeuey |EARW | [I] e1eASeWOS 


peaueyq Byeybrey 


ysepeld 
eaypuy | seBeugnquey seBeuqnqueyy Byayoeper 


Ysepeld IA 
Bypuy epuobjen uiBeueanug eyednurjoy | eAyipewesyA 


|] BIAS@WOS 


[|| BAeASQWIOS 


eyeweyoinyg 


Sit | “644 | 


‘Be ‘ON 
“eHSBIBYeYW 
WA'SINy 


‘Sra 

‘ON "85-2561 
SHY 

‘9Ep ‘ON 

‘|| Hed ‘dW 
‘ASAIN 


“GOL ON 
"XX TOA TTS 


62 ‘ON 4N|e} 
jeBuoypeg Jo 
suonduosuy 


29 'G ‘ON ‘88 
“2861 AldV 


SSoUsIAJaY 


“euebejnweyysuaebeuund 

pue eupues eAluede, jo eAepeypuednjeseUNny 
0} paysnqua sem yi6 ey, “Buir jo UeUSIep au} 
Sey O} BWOO pey ay UeUM ‘siuNW au) HuIpee} 
‘sBuuayo 'uoWeAoual 10, eBeqeusan} je Ipeseq 
meseBuiseeyy 0} ue] Jo syeyew CF jo JUEIB 

® aaeh esesewiseq eByeAeUepUep JEU} SP1099i } 


“‘lunweyewespueyoeund 
uleYad B JO JEEP aU) SP10de AJUO }] 


“ereqqnunuly pue 
SEIBYYEN JO aouased Su) ul PApEqeAspewe} 
Aq Ipeseg ay} jo said ay) 0} pur) 18M 

jo sueyeus om} jo 1416 © spi0d9l osje y asDpey 
Aq papeay njeyyoneaniy eu; pue seyesndeaag 
ayy ‘euueAI/eW apebied ‘eypuediyelpu| 

Aq ape (a}!s ajdiua) au) ul) sasnoy 
Buyonssuoo 40} Sajna au} sayeys UoNduOsU! ay 


“weyeperindeuepoy eseuesby 

jo Ipeseq ereaspeAyiueyy ay} 0} paBuojeg yorum 
QJESBY¥AA JO BYJBUBASIEY 40 dIYSIOM JO SPULy 
SNOUEA aU} 10} pub] jam aaeb eseseaapebuisieyy 
BreaSajepuBLEYeYY Jeu} Sp10da! } 


eAeAuepuNyepuoy pue eyoyoebeueysedeybew 
‘euefunuey ‘eyBues ein jo sIaMOHO} OU 

0} paysnujua aam syi6 asayy “eyeAeueAAereyy 
Aq oog-eBpny 0} Aem ayy uo asafwa3 

ye pesie ipeseg ay} 0} syi6 snowea ssaysiBay 


‘winasny jeoibojoseyauy 
Indeyjoy ui }dax Mon 


“HO} Ou) Ul feyeWYysNy 
aut ul Burd} auojys e UD 


euleW 
eddesequey ay) ul JeIIlG 


(pL “ON JNIY 

ye winasnw euuweUUeYyD 
{UB} OU} Ul MOU) 

Plat} B ul Ge[S suOJS B UC 


BseyaleA 
eddejuewnuey jo asnoy 
ayy pulyad Burd] qeig 


ysepeid 
yeBuesepy eBuese ny 


eiupuy 
meyesys 


: 


jeBuoyjreg 


a 


ByB}BUBY snyorey INYyorey 


yo4 jebueeyy 


JBASAWUSYE) 


Mey'seuny 


Babee, 


abejlA 


Hl 
eyeweyepeber 


| BABASBLUOS 


[|| BAeASAWOS 


||| BreASEWOS 


‘Ly ‘ON 
"AX TOA TTS 


‘| ON 
"AX IEA TTS 


“1S 
ON ‘IIAX 
TOA TES 


“BLL ON 
"XX TOA TTS 


$a0uaJ3}34 


~-eyoyoeb | 


-eyeisnd pue eueBeAisap ‘eAeauepunyepuny 
‘eyBueseinyy 0} pebuojeg oum 

Sajdiosip Siy pue eyeseyeUg -eASpeIeyUYS alam 
yi6 ay jo sjuaidingy ayy ‘aepeyeuiag ueenb 

siy jo ysenbeu au) ye afesequies3 jo UMO} ay} 

Je Ipeseq ay} 0} yIH e apeus Aye} EpUlS ay) JO 
BSBIBPUNARYD JEASe/EpUBWEYeYY JEU) SP1099L }| 


"JSQ| Bue Se}ap Buy pue yno WOM Ajpeq 
si ydesbide ayy “Ajaip urer © 0} iB e ssaysiBau 1 


‘jes erequiebiq 0} peBuojeq eyouoeBbeynyesyD 
pue eurbejeweujseing ‘eyfuesejnw 

Jo aaneAewespueyy oNeose ajeWa} ay} 

pue eAgjeuir ayy jo eAreyoe ay) BASpIpUeLe}H 
"POX) Bu} 0} [10 Osje pue eAeuseUIleYy 

SU} 0} SIUSL a4) 10 Bulpaay ‘diysiom 3u) 

Jo} pue eBougebue, ‘eboygeBue au) 40) payuel6 
sem pue ‘eAeiseuil ey pelea eAefeAjeuD 
uler & payonsysuoo epunaes eyey spi099! } 


"BUBABIIG SIy WO. eUed auO 

Aueed ened eseieisayeAer eseasopepueweueyy 
“eyeAeueAypy pue elenpeyy epeibayy Aq 

(peseq Oy) 0} Saxe} LUOJ} aWODUI Jo yI5 Be spuode! 
OS[e }| “SJBUJO pue NeEyyoYeAMy ‘sepuNAed 

Aq (é)Apped jo 14:6 spiooe: 4 ‘pabeweg 


peseq ulep ayy jo 
1u0J} ul dn jas qejs & UO 


Ipeaeyo 
abeyia auy JO JU0s 
ul dn jas auojs ay] UO 


“YO} pauins ay) 2e8uU 
Burd} qejs uayoug eu} uC 


Ipeaeyo abeljia 
@U} 0} ASO} anbsow 
ey} seau dn jes qeis 


eyeyeuley joyebeg pun6uny 


IPIQIsuiy It PEL 


It 
lease | eyeweyapeber 


ll 
iHjean | eipeweyepeber 


I 
feqiny | eyeweyepeber 


aBelNNA 


: qi “aBerta pauins pjo 
; ayy ye iaeg eueddeyey 
‘pps “ON ‘reasaebul ye eujeUyey JO auLYS au) WING PAI[Ed [jm Buy 
‘AX OA TI'S pe OUM eyIpUedyUeS JO yeep ay} Spod~aL }} Jeau dn jes ges & UD eyejeuey indelig ipeasbeg Jeaseyebuy 


“Ipeseg ay} 0} sjues6 pur; 
BYPEUIeY inywiny | yfeyeueyeuewug aieabbay Hy HEL 


aaeh eyeAeuedeyeg ejueweseyeyy pue euRyyer 
"BE? ‘A ‘a}dwa} 
‘ON ‘PS-ES61 “eyoyoeb eyeysnd pue euebisap ‘eyueseiny | espeuqeupa jo sbewi 
ITH ay jo 18yoRE} ule e 0} puR] jo YI suaysiBel yy | espeyqeZA au jo yoRg eyejewey anyatey inbesburq jeypeley i] Wel 


apebBay ‘ye9) jaxeq pue jnuedee ‘added jo 

Spo] UO SENp uleLa. UI PUR jo sjueIH apew 

BASpINIG BJUBLES “YIyeAeN IAapeYeW ajm IY 

“Le WO | jo Aiowaw ul aeBBey ye Ipeseq eassedeuuey9 

WX 10A O'S ying PASplIAod eyueWeseYyRY Sp10021 } 


“yepuelen 

Ziq | “ednweyo esepiey Jays sBury Aq ying ey, | ay) Oem ey) OU! pexy 

‘ON ‘PS-ES6L eyyeueasie, ye ajdwa} au) jo diusuom Ajrep qeis a6ei)1A au) apisino 
"Z'yy'y | uj 40} uepie6 semoy pue puR} jo W5 B sp10de1 ajdwa} eeasaneseg |  eyejeWeyy wnebjeg lUeUIY uebjeg 1) Bey 


‘Ipeseq eAlnuny eur Buipnjour seAeyeAjeyo 
BAl-AjUaM} JO UOHONSUOD aU} pasned avey 


L0¢ 
‘BON ‘EZ 
“0261 ‘SIV 


“EPS “ON 
‘AX JOA TI'S 


Soouaiajay 


ee 


0} paye}s si OUM BASPe]UBUPPISeIpURYyoeUqedd 
JO ajdiosip e Aq iepueyy 
Je Ipeseq ByNepeyed O} sjues6 eu; sps00ey 


‘Ipesegq 
uler B 0} pur jo 416 B spi09a! Ajuo y| ‘pabeweq 


Zz ‘ON Winesnw 


JOUJSIP Bu} JO fem 49} 
ey ysurebe Buruee] gels 


“ajduiay eaaeBfing au 
JO juoyu! Bud] qeis & UD 


Seay 


hed 


eyejeuey 


x 


joxjebeg 


x 


| swt 


yods puly 


abeyliA Bury 


II] BHEL 


“sdiysiom Jo SadA} g 10} pue eued 
auo Ayead silly ayy yo saujojo au) 10) payuesb 
sem 46 aul “eoejd awes ayy jo Ajunuwoo 
UBSIUR aU} JO SIaquaw jeJanas Aq eAR|eUIr 
Byewtuey ul eyeUUeS Aap ay) JO dIUSIOM au) 


40} aPeW SUOHBUOP Jo Seas B Papiooa! aie ayep “joouos 
puodas dU} UO IpUNBDpP{O7 18 Ipeseg eAIdWON SIE) Su} eeu eULUS 
"49 ‘ON | 9u) UI pob ay} jo diusom ay) 10) apeLW d19Mm syI6 BSALD) au} JO Joo! 


‘AX IOA TTS |  ‘avep 3S} eu) UO ‘Sayep ony sufejUOD psooey au BU} O}U! YING GEIS B UC Al bueAsawios 


eyeyeurey indelig leyrgeppnyy 


7 
‘amu eBueg auy Buunp payonsjsuoo 
eApjeuIP IPPLLUSY PUR SIpeseq uler aAy SUONUa,) 
“ULIOOP UEP au} JO SI@MOIIO} BU} JO AWaUa 
WOMS PUR WSIAIES JO ayBOOApe YOUNe}s e 
sem pure abeouly eseBes snowe; auj 0} pebuojeq 
oum ‘eaapiiBor aeauop ayy jo sjuawaaaiyoe "eddes, 


6S ‘ON au) saquosep puke jeiauah BAyNJeYD ayy jo | epeiNd jo ajdwia} aU} JO 
‘AX ICA THS | sloldxe pue sjiejep jeaBojeaueB ayy sjunooe.}} | juos4 ui dn jes quis 2 UD 


ueBiuuy | Aj BIBAS@WOS 


“Inojea awuiaidns 
um seBuy Bais Buluoiyjue pue sipeseq 

ler auy Burysowap ‘spur jueysip ul saoejd 
JayjO puke minynwiweg ‘IAequey ‘epeyesey 
‘nundweuy ‘abipnueyy ‘ninjeqay ‘iaeBedwes 
‘nypeynun ‘eperspuy ‘abyeAueg ye sue} 

{BAL BU} JO SBLBOHADE SU) BulysinbuBA ‘spaao 
uler pue ysiyppng ey} Buio.jsep Aq eAlys poB 
ay} jo A106 ayy paysiqeyse Burney se pequosep oj ayy jo AemayeB au} 
ale ‘SUONIPEd} pales jo seueh ay} spi0de }| Jeau dn jas syd e UO 


—__;—~ 


9S “ON 
‘AX OATHS 


Howey | Al BeASAWOS 


| saouaijey 
ee 


syewoy 


‘ON ‘Jeddoy 
WSany 


"GES IS 
"WIA O°A 


“CL 
‘ON ‘jeddoy 


IWSany 


‘OSS ‘ON 
“AX IOA TTS 


“LS ‘ON 
‘I Hed'd'¥ 
‘A'S3Ny 


'BL¢ 
‘ON ‘| Id 
*XE}OA TTS 


S8QUSIBJaY 


“suoneuop Bulai6 ui snowey 
sem OUM puke sipeseg uler Aue payons}su0d 
106 oym aqqeAaig sasieid uoduosul ayy 


sypeseq au} o} sjueib aaeb 

aqqeyiyoq pue esapeddog jeieuar ‘saoeid Ajoy 
Jayjo pue einBjag ‘euedoy ui sajdwa} eur jo 
uolj9848 au} pasneo eleuyoy jesauab siajsiba. 1) 


“IUPISIU OU} PSy}e}SuI 

eueseyus jo apeBied ayy eAAedwey Aiowaw 
Sy U! PUR Paip ey ‘yueUppISEspUeUoeyBsyy 
oydn uaai6 si ‘ABojeauaii 

ay ‘euebisap 0} pabucjaq oym eyJe] pue 
BUBIEYRAA Ul Pasian jam SEM BAIEYORUDYOUIG 
eyppuy ‘eAeyoepunyepuoy two Buleys 
syuow urer jo (AAoyeauas) yeaeyeg au} sani6 }] 


"eyqesdespueyoeuyl | 
po6 ay} jo sajonap eB sem OYM ‘Iy9eg BlepUaY 
jo souJOlW puBIB 94} Jo Yeap aL) spice: } 


“eyeAeuehAenesay 

ayeypnes jo uoIssiWued a4) yim eyeAeUBpUep 
au ‘eseseaspnueg Aq ‘eaapeypuedeuaseipu| 

JO 199; ou} Burysem seye apew sem 6 

ay “nyejonilin yo eAeyeuil ippeg uy jo uoNeAoul 
ay 10) pue sBuayo Jo sadAy yyBia au) 10} 

pue} Buiulolpe au) yim yuk} eB pue einAeJeppe/ 
XB} OY} WO PSALEp awooU! Jo IB e sueysiBal }| 


“eyBues einyy 

pue eyoyoeb eyejsng euerfisap 0} pebucjeq 
BASPILPARJYBYOEJUBYPPISIPUBUBLIA JO a|diosID 
‘easpueupRjeweugeidewpey SUOHUSL }] 


syiewiey 


Ho} au} 
JO uolod sea yiNOs ay} 
ye pajeysur UONCUISUI YE 


‘Ipeseq 
nyeBary yo Aenuoop 
ay} 40 IyBu ay 0} puno4 


‘jeddoy 
JO UO} au} Jeau puno 


“ABelIA BU} 0} 
SOUEJUS OY) JB 1]AM OU} 
Jeau dn jes qeys 8 uO 


ful puno4 


“OBE IIIA ON 
Olu! BOUBJJUS WaynOS 
ayy ye dn jes seqid e uD 


yods pul4 


= jeddoy yo} yeddoy 
lA 
eyeyeuey uessey eundeyjeueuir | eAPRWeLy!A 


a jeddoy yo jeddoy 


‘iets. sell | ae | 


euyedeAeseuuay) 


jeddoy 


ipemabeg 


ysapeld 


eaypuy Win | Al B4eAsewos 


ysapeig 


eiypuy andejueuy BAISMEPEYY WEIPAISE}EG | Aj BIeASSWOS 


ynjey 


eyeyewey aiosky| 
eyeyeuey uesseH 


HO} Bu} JO 
“ipeseq | uolod jsea yjnos au) ye 


‘ON ‘jeddoy 
WSN 


uler e jo Buipying suoquaw }) ‘AreyuauiBes4 | payeysul uojduosul ypp 


“a}i| SIY UMOD ple| pue Skep LE 40} EURSeAUES jo 


Boy Nex yor 
JU 490) BY} UC 


ZEL “ON | MOA By} Panuasgo eABAURpUNyepUOY Jo ElETeUG 


JOA'OS 


“A -quyesdeuuueypueueUNd yey} $p10oa/ }| 
aida} 
BWLUBIBYY JO }U0J} 


Ul |[@M BU) JEBU BUO}S 


“eueyales Aq ayeose 
uler e ‘ediunw eqnyeg jo Weep au) spi0deL 1] 


ZEON 
‘AL OA OS 


eyeBayjoy 


‘ened 
Ajoy uj 0) souRSIago paseyO BleyBygEUaSITe\y 
Jo ajdiosip e ‘eAAeBuaieyy yeu} Spi0das 


yOOs 
apis jyBu ay) uo ipeseq 
euyeueasied ul puno4 


SIS 
‘AOS 


euyedeAeseuueud 


“eyesueaeyupeAeweseed 
se paquosap eyoBarey jo epued 
lwaUeyuy JO aweu au) sua}siBas piodeL Siu] 


e€¢ iS 
‘IEICA O°3 


SUOUPyYe] 
ul YOO! But UO 


082 ‘ON 
‘UE ICA O° 


“eypuedeuaseyeury jo ajdiosip Av] e 
‘eAABABYN JO BuRseAUeS Aq Yeap eu} Spl0del 


eyyew 
Buy JO Jud Ul Ley BuAT 


“eyeseyeuq ipueueweg snoujsni | yee auj ul punoy abew 
au) jO a[diosip auy eAesseyOFeAUES SNoU}snyil Byeyueyyesianeud 
SU} JO AIM pangjag ‘aqgebor eyyIYD snojsny! | ojeJe ayy JO jeIseped 
Bl} JO eYJOW ‘HUBYeqqeyUey SuajsiBes | ay} jo yoRq ayy UO 


£0¢ ‘ON 
‘IW 1A O'S 


Lee 
‘ON “IHAX 
JOA TES 


‘pauojuaw 
S| EIEYEUGIPUBUBIpUeUD ‘Ipeseq uler 
0} apew pup jo yuel6 e suejsibai y] ‘pabeweg 


uabsepeyy ul BuiAj 
BUOJS UayONg BY) UO 


eyejeuiey USARH iBepedg 


Saoualajay syleweay 


yo jeddoy 
- 


nunfeses 


eneqeyHiyd 


BHEqEyyIyD 


iNUUagea}Oyy 


aBeyliA 


‘JUBJRANNd JO BUBYISBYEWBYOUe | 
pue seAapoin) inoj- Ajuem} ayy jo souesaid 
‘BES ‘ON | ouR ul eqqeANeARBuy Aq eueb-ninpuey jo Ipeseq Piey ‘avo 
‘AXON TTS | ulep 0} pUBl Jo SYByeW UaELIWY Jo 4H e spioda: y | B Ul BuIpuR}s auo}s B UG ByBjBUBy indelig [BuIqeppnyy anny ULE | “LOL 
‘82 
‘ON ‘FOUISIG “euepeyses pue seyeianue pawopad 
indeyjoy OUM euIr JO Ba]OAap & PUR UisiOay pue | ajdwa} BseASepuNpeING 
“suonduosul uoljesstuwpe ul pedxe se0qjOo ue SUOUAU }] au ui BurAj auoys | eyjseseueyy indeyjoy fejBurypen jWI3 | 091 
“919 IpueURpURYD “eASPeJEPUS 
‘enappeusy ‘iBoAereyu | ipueueweg seweu 
"16 | UORdUOSUI BLY JO epIsiaujO Byy “eyouoRBeye}snd 0} Ou) JO 
“ON ‘jeddoy pue euefisep ‘eAeauepunyepuoy | uolod ysee y;nos ayy je 
“WS any jO lunWespuaAag ‘selweU UONduOSUl ayy | Payeysui uONdUOSU! WEL eyejewey jeddoy jeddoy yo jeddoy ‘6S 
‘938 Bielling ‘Bjoyy ‘e189 
JO NOD ay} Ul SUOISSNOSIpP ay} Ul payedioled pey 
easpluyeAeN Siy JEU) PAye}s SI }] ‘sajdiosip siy 
60) | PuB BASPIUIMBABN 0} Suayed JaYYNY UOdUOSU! au} UO} ely jo 
‘ON ‘eddoy junw siyj jo ABojoraueb ey) Buiaig ‘eipuiunw | uolyod jsee yjnos ey) 32 
Say -pueuewepeApiaied) jO Weap ou} SUCHUay | palyeysul uONduOSU! WOE eyeyewey jeddoy jeddoy yo. eddoy "gS1 
HUBUppisipueueIpueY?) 
"B01 Sem Joydesasd esoum ueYppisipueuewe( LO} Buy Jo 
‘ON ‘[eddoy Jo adiosip e sem ‘eyeseyeyqespueyoeeyes | uolod sea yjnos ayy ye 
WSany jO Yeap ay) SuonUaL }} | payeysul uoNduosUl wEZ |  exeyewey jeddoy jeddoy uo, jeddoy ‘LS1 
“pyyeieAeysey 


‘ereyiuqeSseWNsny ‘eseyjUeSeUeANUG 

‘RJURAILIY SB Paajal S| PAapIPUeURARK 

201 “eypeuedny ul peip oym ‘euebebisap 

‘ON ‘eddoy pue eAeAuepunyepuoy jo eseyeyqueupejey 
WSany jO adiosip easpipueurAenN 0} $18)8) }} 


HO} OU) jo 
uolyiod jsee yjNOSs ayy je 
pallesul uoNdUosU! 48z 


‘vel 
‘ON'eddoy 
Issn» 


“BUWISEQIUPE A, 
S@ UMOUY Sem OM EyeFeyeyqipuELEYBayy 
Jo Yeap ayy spicdey “Arejuawwbel4 


YO} 


eyeyeuey jeddoy jeddoy yo4 jeddoy 
uj JO UOMO jsea UNOS Su 


ye PoyeISul UOQdUOSUI ySP eyejeuey jeddoy jeddoy yo jeddoy 


SOOUsIOjoY 


eyeyeuey yeddoy jeddoy jeddoy 


BYP]EUIeY - yyedsemwos 
eyeyeuey al Bindiswien “ 


eyeyeuey L euyedeAeieuuey | ejobejeqeuentis 
eyeyeUey on euyedeAeseuuay) eyaqeyyyy 


eyeyeuey ne eujedeAereuusuy eyaqeyyyD 


yjediemewos AN|NW 


“phesewiog Ag eAejeuifesny 
auj ul eAeUIARYsyoIeY Se ape aq 0} pasned 
sem eyqeideipueyy jo abewn ue yeu) sajeys }] 


‘Ipeseq uler 
aul ui abewi soyjoue 
Jo feysaped su uD 


“ON ‘Teddoy 
WSSy 


AHeYd JO YOM SI4} SPYBMO} PayNqujucd aAey 
62 “ON seseyeu ou ‘AeAeBey paweu si yoium Gnp aq 
‘{10A D'9 | 0} fem B pasned eypuedeueseuND yeu; Saye]s }] 


IPESEQ BJBASQURS 
JO YBPUBIAA Su) Ul 800 


JSAM-YLOU dty 0} UORCUOSU| 


eAeauenBunipey 

0} pafuojaq ay pue aoejd siy) ye 
Ise] SIY payeaig ay Ajgeqolg “In|INW Je sipeseq 
SY) JO SQUBUIEJUIEL PU UOIJONASUOD ay} Ul 3104 
juepodw ue peAejd eypuedeuaseuny sajeys } 


S}uUd}oo} jo sed 
B JO JUOY Ul YOO\IY AyOO. 
® JO J8pjNog jeunyeu B UO 


€8 ‘ON 
‘110A ‘O'S 
“SMOA paquosaid ay) HBuiwuoped 
‘Keme passed soueuad 0} payonap pue sewebe 
Ul Ye} Jey 40} peysinBuysip yueyaqqeAiBeny 
ajdiosip sip ‘eueBisep pue eAeauepunyepuoy 
0} paBuojaq eaapipuen yey) Sazels 1) 


abelIA ay} jO SEM ay} 
O} pjeiy B Ul YOO1 BY} UE 


LOL ON 


‘A PADS IBABIBPIUD 


ipeaeyesepey 
ye jpeseq epey) aut Oo} (aBeww! uIP) payuasaud 
eyeseyeyq IpueUeARQ] jo ajdiosip AR ‘aqqeieyy 


asnoy e ut eBew! 
Bulp aly JO YOR ay} UO 


02S IS 
‘ILIA O'S 


ipeseq 
eAesepUNWeYD Bul 

0} duBs}Ua JO SAPIS YO 
ud JUBWaSed By} UC 


ipeseq eAeiepunwieyy au) 
apew eq 0} pasned efesepunueYD jeu Sa}e}s }| 


bSb US 
‘ICA OS 
LSé 4S 
OA O'S 


jweasnyeqeipeyg 
JO 199} 84) 0} Mog espURYoeUIr yeu) SP10de! }) 


@aeo nyeqespeyg 
ay} Ul YOOs au) UC 


paaeiBue are eypuedeueseuny 
jo nin6 auy ‘evapejueyppiseuasedusng 

JO SjuLid JOO} BY) YIUM 

UO BU0}S 8u) UO peAesHua Ss! UONdUOSUI ay) 


ipeseqeseasijues 
jo yu0dJ ul 


eyeyeuey 1009 


saouasejoy yods pul 


“GSS ‘ON 
"AX OA TTS 


“LSE 


“LOL ON 
“BIISBIBYRY| 
VA'SANY 


‘OE 

‘ON 191.81 
indeyjoy jO 
Suoiduosuj 


“LPS ON 

‘It Wed ‘d'V 
‘A'S3ANY 
; ‘OE 
‘ON ‘Jeddoy 
Wwsany 
‘GE 
"ON ‘yeddoy 
WSany 


| saouaiajay 


"BURDEINWEUSIIA 


pue eyoyoebeueysedeuens ‘eyBues eAluede) 
jO Bupueyorseg jo ajdiosip eAIndnse, sayoee} 
BY} JO UOHOs}O/d |Uy JO) BUIf eEY;EUEIPUeUD 

O} BSIOA JJASUBS U} UVOHEIOAUI UP SI }} 


“elowey 

Bloyes Aq payonsjsuod sem Ipeseq e Jeu) seje}s 
ose y] ‘eueBeaep pue eyfues einyy 0} BuiBuojeq 
BASPEIeYRYPNS pue BJeLUNYeASPEWOS sjuleS 
ayy pue eyyeUUeS Ajap au) assaA Ul Saquosap }| 


“eyeseyeyg-iuyeueyq pue eyxeseyeuq 
-Ipueueheugy ‘eAepejueUppIs-IpPUBUBIeyeAIG 
suouew uoNduosul ayy “ereAsiUNW 
IpUeUBLUpeY JO ajdiosip eAeAURpUNyepUOY 

0} BulBuojaq eAapRUeUppISIPUBUeWEG Sp10de) }| 


“euWeUp ules jo Ays ay 
Ul UNS au} ay!| Sem aH “eyBueS ejny pue eueb 
-einw-eysyuAeBeuun, jo HUB MFeUNeY dISoSe 
@[eLUa} & JO ajdlosip au, SEM BH “BUJEUBASIE, 
jo eBewi au} payeysul pue snuuo} ye Ipeseq 

e ying inuiang jo epunaeBeweg siejsifias } 


eaapeuasedsng jo aweu ay} AJUO $19j9J }] 


“eABIeWOS 0} eAeUIABYSyOIeg 
se eAgjeuilesny au) 0} yyeueAsie | 
jo eBewi ue ane6 easpiyoeyy yeuy suaje: }] 


eseyueyNejuepedusng jo eeu! jo uoNe|e}SU! 
ayy pesnes eurfesemeyeq pue ebueseiny 
JO IBSIWULUOG JO UOS IESHES JEU] PSUO!USW S| }} 


syiewlay 


ajduia} BeASOUEY 
8} JO SULIYS 7es]US9 OU} 


O}Ul BDUeHUS au} JO }YBL 
Jodoid au 0} ayoiu & UD 


“BIPRYQeulA JO a}duu9} 
ayy ur aBewi ueyouq 
8 40 |e]Saped au) UD 


‘peBny ebuyewey 
ye ved espueyoeseueais 
JO pjely uy ul puno4 


‘Ipeseq ay) ui aBew! 
uler e Jo jeyseped au) UC 


"ewednurjoy 
8u} ul 3jdu9} 

ulep au) JO punodwios 
Uy Ul JeYId By) UO 


‘Ipeseq urer 
ul }day abew seyjoue 
ue jo jeyseped e uO 


‘ipeseq uler ul jdey 
abewi wer payeynu 
JO jeJsepad ayy uD 


el 
= 
= 


ao 


ysepelg 
eaypuy 


nie 


eyeleuey 


pemueyq 


OAR} 


inqey 


indeujoy 


epuobyey 


jeddoy 


jeddoy 


peaeuq 


WaAe} 


ebuelin 


feBey 


uiBeueanug 


jeddoy 


jeddoy 


Oe L 


poype | 


IDV 


epebepny 


sNWUOH 


eyednuejoy 


jeddoy 


jeddoy 


abeliiA 


31eq 


~uoayued 
ler au} JO BUyeUNURS “eyjyeURYqeYysiy 

"SBIBYUBYL] PUB Biaqny ‘P]e}eY ‘seusyeA 

pue WeasezyeUD pue yewejueuy ‘IseurWeUe)y 
‘eferedy ‘siysye A au) jo SaweU au} Spiddal 1) 


ajdwa} 
uewnuey au) ur eBewi 
ulep payeyynuw eB uD 


‘ON ‘AX TI'S 
BASPRIUeppPIS B:DUBUDEIe 40 aidiosip 
B SEM OUM SqqeyWeUD aym S.euUeAISeA 
apebbiag Aq eyeyeueAnuqi| jo ipeseq 
Ou) UM payeoosse ‘siysu uler au} BuIpee) 
40} (seueApeB 1) Aauous jo yi6 e spiooe: }] 


ada} BAIS ey) Ul 
dn jas qeis ueyog 8 UD 


‘L8G ‘ON 
‘AX OATES 


Ipeseq ay} o} ‘Bindiudig 
JO sas pue seuefeyeyy ‘eAapoly au) Aq 
Says asnoy pue sdoys ‘pue, jo syi6 siaysibeu 1 


“CLS ON 
‘AX IA TTS 


“IPBABYD Bu} JO 
juoy ul dn jes qejs B UD 


"eyouseBiuLyUl 
pue eueBinuesy ‘eAeauepunypuoy ‘eyfues 
BNW jO BASpHUBUPPIsIUDNUeYG Jo ajdiosip 
‘epunaeb le} Aq eyeseyeuqespueusejeyes 

J0}dade1d au} 10} uUlaey} BUJEURASIE 
jo aBeuw ayy jo uoyRyeysul ayy pue aeyyey 

Je Ipeseq uler e Jo UOHON.SUOD au} SP1009) }] 


ipeneyo abelian 
ay) ul panjeseid abew! 
}SO} B 40 eJsepad eB uC 


89S "ON 
‘AX ‘TOA TES 
'p9S ‘ON 
POATTS 


‘euefeuas pue eyBues ejny jo euaysie}y yuow 
uler ayy 4O (JSo] euseU) ajdiosip Ape) eB 0} Suajau } 


IPEABYD Bu} JO 
quogj ut dn jes qejs 8 uD 


"puesnoy] aug ay) Aq 
‘ehejeulr PAeUpURG EyeUpNse/ Jo EUJeUIURS 

eyepyeunuquy “aYyoRa} ey} 0} BAO apewW 
efeseuep du} JO ajIs asNoY ayy jo AZepunog aul 
S}EDIpul 0} dn jas si uoduOSUI ayy yeu) Saze}s }] 


ajdwia} exeasaeBepy 
Qo} aysoddo aus 
UBDRA ay) Ul eis B UC 


“LSS ON 
‘AX OATHS 


“eurBeaap 
pue eyBues ein jo easpeyywes jo 416 
ay) SEM BUJeUILWaN Jo BHeLU BU} JEU) Saze}s 1 


Ipeseg uler au) 
ul eyJeUIWEN jo abe! 
ay} JO jeIseped ay} UC 


‘9S “ON 


‘AX PA TTS 


SaouaIajay 


ed 


‘sil toa ted 


an 


| lm Ipunyxe] 


eyeyeuey 


Weyey 


Bepen Bepey Ipunyye7 


abeyia 


~ -Qsnoy 
ayy jo preAyoeg ey UC 


BIN 0} pabuojaq eAspeAeyay sps0981 }] pujedeAeieuusug 


eyeyeuey yyadesemewos t sed 


: wejequin | 
inwey juopy epped 


Ysapeld 
Biupuy inwey ny | npayoerewwey 
aes 


yOujsIg pomen | aBeyiiA Bury aeq 


“eXauepunyepuoy 
pue eyoyoebeyeisnd ‘eueBedisep ‘eyBues einyy 
uy) JO ABIYEYEJUeYppIsINIyeABN SNOLSN)| 
ay} JO ajdiosip eaapeyipuedespueyoway 

JO ajdioap ‘eaapeipueyoiway eyyyD Aq epew 
8q 0} pasnes ebew! 1weasiway siajsi6ei 


Ipeseq 
ay) ul eBew! eyyeuiwapy 
Sy} JO Jesapad au) UO 


"295 IS 
‘ION “O'3 


“Saud DO PaipuNnY OM] PayBAoua! pue SiPeseg 
mau Aybta payoola osye apy ‘yeAoyeqnyeg 
pue eyeieyg jo saBew! au; apew aq 0} pesneo 
"ELE US ‘eyeAeuepuep eAAeweyeseyg ‘eyyeuRpUep 
‘HOA O'S ~auedAey jo saujoig JeBunoA siajsiBes }) 


ny6eq epueyry jo 
iyBu ayy 0} y901 ayy UO 


abe! eyjeujues 
te) jeysepad aut 
UO Ipeseq BIeASIUeS jo 
ipnBeyques ayy ul puno4 


“eueysiyeyy Aq payesoesuoo 
-4 SEM INIINY Je IPese BreASHUeS sua}siBaL 1 


‘LLON 
1 Ra 


“BABAUBPUNMBPUOY PUB BYOYDeHeYeIsNd 
‘eueBbedisap ‘eyBues einy au) jo eyeseyeug 


‘OOE'ON | -tueIpURYD Jo aidiosip B mesiyquag Jo am ay) weyequin | 
‘WUed ‘d'W aqqey1yoog Aq apew aq 0} pasneo sem eur eppag ayy ul eBew! ysapeid 
Wsany BASIE BJEWWOD jo aBew! au) yeu) Spsode, } uler @ JO aseq ay) UO Blupuy 


“WEMSUeYpeey eYqeIdewpe y 
JO j1dnd eynoney ayy sem om INesereAeY 
ueyeakaeppeneye Jaiyo JUBYOISLW By} JO 

3M ayy BAARPUeYD Aq jop lwemseUBWeUpIeA 

jo uoHONsUODa, Buy SiejsiBal 3 


“npays BIeWWEY 
apeyta  3y} — apisjno 
UB} ay) Je8U Ipeseg e ut 
jopr WweMSeUBWeUpIEA 
ayy JO jeBIsapad eu uO 


BIASED] Je IPeseg 

epeyLil| 8up jo BAreype ely “eyereyeyqeIpUeYORNSG 
jo ajdiosip ‘epunne euuiueg jo uos ‘epunae® eBoug jo 
ANQUOY ul GN 18S SBM /PUOLUALU IDIUSIU Uy JEU SBTEIS 3] 


"B6S “ON 
‘AX OA TTS 


peaeyd 
ABEIIA BYt UI GEIS ay} UO 


S30Ua13j0y sylewiay 


yods puiy 


“BABALIEPUNYEPUOY 
pue eyoyors eyeisnd ‘euBues ein siejo! 
Ose }| (pajoese Sem Byyag Je Ipeseg suaysiBa: } 


‘Ipeseg ay) ul eabew euir 
ay} JO JeIsaped ay) UO 
@9e} YINOS 
Jeqid PAapeUyelg 
epebeA; au) uO 


HSA O'S 


‘avo 
‘avo 
eyeyeuey uessey | euyedeArseuueyp eyag eppog wack | “Z6L 


eyeyeuley Bindeyyeueuir 


ynjey aBeyit, 


“euuey epebbayy Aq payonysuoo ‘eulleyewwoy 
Jo yuod ul (S415 jo syd) equeyepeseyy 
payeo seyid ayy uo eysye, jo ainBy spi09a2 y 


68E IS 
‘WAS 


“HO} 3) 0} SDUBIJUS Bu} 
jo yyBu ayy 0) yoo. ayy 
UO S}ulUd}Oo} Su) yyeaUaq 
pue eaoge puno4 


“NWO JO BYBUIPY 
0} souRsiago pemog Boleuueaeuir ‘ayedijoy 
Jo eaapeAyiuey jo ajdiosip Aej e suaysiBas }) 


“CEP IS 
‘ICA O'S 


‘961 


“@peU aq 0} BIEYUELLN 
PYJEUAUES JO eBeuul aig pasned ‘eyBueg eInyy aUR eye YURYYNQUES 
jo ‘eueBeAisap au jo eypypeBeyeisnd aug jo ‘aBeauy | 40 jeisaped 


Bpunyepuoy a4) jo Meneneyoejueypprspneden) 
JO adiosip Aej “Juitu au jo mesiwteyy Spcded }| 


"p62 JS 
‘IVICA D'S 


ayy uo  ‘ainsojoua 
BIBASAJBWWOL) au) Uf 


‘epeul oq 0} BleyuRUL, BugeUSA jo ebew! 
at) pasneo ‘eyBues ejnyy au) jo euebeAisap ou} 
jo ‘eyouoeBeyeysnd-ayj jo ‘abeouy epunyepuoy 

‘1864S OU} JO WeABIYeYORJUeYppIsIyeARN 
WHA OF jo ajdiosip Ae} ‘masiaeseg suaysibe: } 


“ereyUBYU 
euqeysuA jo je}seped 
ay} UO ‘BIBASAJEWLUOD 
jO aunsojoue ey) uy 


anew aq 0} BeyUeYYI] BAeUqUeS Jo abe 
au) pasnes eybues ejnyy euj jo eueBeAisep eu) 
jo ‘eyoyoeBeyeysnd ayy jo aBeeuy epunyepuocy 

ay} JO eABIyEYDEjUeYppIsIPLyeARN 
Jo 9|diosip Ae} ‘eyeAeuepuep eAgeg suajsibes | 


BEYURYUN} 
eaeyquies jo jeyseped 
Sy} UO ‘BIBASA}EWILOD 
puiyaq ‘eunsojoue au) u| 


682 IS 
‘IL 1A O'S 


‘ape aq 0} BAapeUePUBUIUGY 
jo aBew! ayy pasnes ‘ensp eipueyorjeg 
ajdiosip s eneseyorjueyppisispeden 
JO ajdiosip Aey ‘nesijuy suajsifas | 


Bue UBL 
euepueuigy jo je}seped 
ayy ud —s‘ansojoua 
BIeASA}EWLUON «By UT] 


‘E60 “IS 
‘IL IOAO'3 


syuud Joo} 
@y) Je8u ‘Ipeseq nyjebay 
JO JUOd} Ul YO! BU) UD 


EES US 
‘IE IOA “O'S 


“eaapejueUppis 


uessey | eujedeAereuuayy 


S$eoualejoy yods puly 


| JOLSIG 
eae = 


"9 'ON ‘LAI 


‘ed 
‘ON PS-ES6L 
‘AVY 


vor 'g 
‘ON S9-P96 1 
‘Adv 


"OSE IS 
‘I 10AO'3 


‘62 ON 
‘A OA O'S 


‘BL IS 
‘IW 10A ‘O° 


sa0uelajay 


fees Se 


‘Ipeseq uler au 40} 

eyBues ein pue eueheues ay) jo masesued 
JO uos tasiwweg Aq paredaid jo6 sem 
IWEMS BYJELEIPWUEYS JO JOP! BU} JEU} SO}E}S }} 


“yeqeieasajeBul pue eXeauepunyepuoy 
‘eyouoeBeyeisnd ‘eueBisap ‘eyfues 

BINW BU} JO Ipeseq BUBJUBWES ou} 0} payENie 
SBM YOIUM Ipeseg eABsyeueYy paleo Ipeseq 
ure au) Buyeaoua: siy jo junoooe uo asreid 
jo }alqns ay) sweoeq eueWWeg Jeu) Sale}s }| 


“lun BipueyoeBben {Quod Uler du] 0} S1ajal 
osiy ‘eAejeuir ereyeueAeLUpeY at} Oo} eAABWEA 
weylupeyuns pue euueAeseg iyeiBiaiypues 
‘yeaewupeg Aq apew sjuesB spose } 


“Ayenuue 
diyssom ayy 10} Aauow Jo suoleuop Buiaih 
SJayjO pue sjueYyIEW jamel au) Sp10da, Os|e 

}] ‘ajeSOp JO Nasiaeseg UeYeARAAeppRA Sut 
Aq epew 9q 0} pesneo seseyueyNNesWuNjeED 
OY} JO diyssom Jo spury jyBle sp10de, }} 


"puebesemejeg JO PAapeipueyoRben 

Jo ajdiosip ayy sem a} "ereyueUU) Ipy 
jo aBew au) peyesoesuoce, puke ipeseg epeuyyl) 
peyeaoua BAspeyipuediunueug yeu} Sp10de, }] 


“eyBues 
BIN Buy Jo eueh-eAIsap jo BYoyoeBesyeA 

jo ‘ekeauepunyepuoy jo BAspeypued Ipueuedoy 
sem ajdiosip siy ‘eaepeuynuunyeyy sem 

ajdiosip sty ‘easpejueyppisespusnag 0} S19jei }| 


syeway 


BseyUEYLL | 


BYEUEIPWEYD 40 JOP! 
ay) JO [eIsapad ayy UD 


‘peol 

Indjueuy 1uUyy 34} UO 
abpug e 10; uoeABOXe 
Buunp punoy eu0js 


“ajdwie] euueAeseg ou} 
JO punodwod ay} apis}no 
ge|S UayO1g Bu) UD 


‘edejuew BASpeWYeIg 
jO JSOM BU} O} 
BU0}S 84} JO YE ay) UD 


‘Ipeseq BJeASIPY au) Ul 
IWeASeIeASIpy jo abel 
dy} 40 je]sapad ay) UO 


‘Ipeseq 
a]eyey 0} aourljUe ay) 
jo YB ay) 0} seY!d B UG 


| an 


| 
Lied ded 


| 
leeds 


eyeyeuley 


uessey 


peaeud 


GyeyBjey 


euyedeAeeuuauy 


JeBeueleseuysuy 


euyedeAereuuay) 


IAeUqeUILWy 


= 
= 


eyeg eppoq 


aboseue} 
> BY 


eneqeyyy) 


abelian 


PA O'S 


‘OE ‘ON 
‘A 0A O'S 


‘SvE 
“ON “INAX 
JOATTS 


‘eS 
"ON ‘jeddoy 
Wsany 


L9°ON ‘LG 


cv ON ‘LOI 


Sp ON ‘LI 


saouaiajay 


‘pue| 

jo syi6 pue soysose urer jo aaibipad sani6 y 
‘Ajuo aoeid siu ye 
paip BAapleqnyeg suonuew osye yj payonsjsuo] 
sem eyBues einyy au) jo eueBeueyisap 

jo eyouoeBbeyeisnd jo ipeseq uler e sp0daL }} 


“BURSEY\ 
Aq eyouoebeueysedeysow pue eueBinuey 
jo Ipeseq e ul seqIId e yo dn Buijas aig spose, }| 


“epneBeyey ‘euedny (eyyeuespuey 
po6 jo ipeseq) eAejeuyeuespueyy suojuayy 


(pauoquew jou aweu) Ape] urer e Aq apew 
108 Sem eLUIURASIEY JO JOP! By] JEU} SUOIUBW }} 


“EQUUEIS B[IS BXIUPISIU 
payonsjsuoo eyyeuruNueqnyeg aidiosip au} 
yeu) ses osje pue 1unwejueyppisespueyoeBen 
JO ajdiosip ayy sem oum Bueb-eAarey jo 
lUNWIJUBSEYBURY JO PUBJEWU-IUPBWES Spi0Ia} 


‘Ipeseq espuaren jo eAreyoe 
ay} ‘easpeyeqnyeg jo ajdiosip ayy ‘nueyjeweley 
JO Joa} eu) Bulysem Jaye ‘soieose jo Hulpes} 

8} JO} pue BUeYyoaY-eUBWAay Aq payBAouaL 

SPM YOIUM ‘Ipeseg eyyeUBIpUIeYD Jo SHuuayo 
SU} 10} ‘pespuny eaiy) eunBr pue nyeyyoyeaniy 
‘puesnoy | Aq Aauow jo yi6 @ spsooas 3 


SyeUdY 


~] “Ipeseq IWeASEIBASIWIAN 


oul 


au) Jo ABMoop 


saoge wee ay) UO 


“ipeseq 


Bleasipy ay) jo abew! 


IWEMSEJEASIPY 3u) 


JO jesapad Jamo} BU) UO 


“BARSAMIDY JO QULLYS 


ay} jO judd Ul TWAS 
ayesepueyg US JO Gud} 
BY} JO SIEM BY} OjUl yING 
sieyid peunjdinos ey) uy 


"jeddoy auf jo 


luo WAYNIW ul eAaueluy 


jo anyeys ay) UC 


“abeut! 
eulr EYJEUBARSIEd 
jO jeysapad au} uD 


eye epeppnd 
JO YOO|tY BY} UO 


saipnig epeuuey 


JO a}nysul ay} ul }day 


jodg puis 


aioshyy 


: om 
= 


anki 
a 


sen 


eyeyeuey 


eyeyeuey 


aBoseuey 
- EPYD 


JeBeurleieuysuy 


aBoseuep 


jeGeueleseuysuy - BUD 


INaxaJIH 


jeddoy | jeddoy 
eal: el 


| ant ool 


pemeyg 


joulbey 


aiay!6Gny 


abeyia 


9b ‘ON 
‘tL Hed ‘d'V 
‘A'SAN 


6rS “ON 
‘Wy Med ‘dV 
‘ASIN 


“L149 ‘ON 
‘|| Wed ‘d'V 
ASIN 


‘pOv ON 
‘IL Ued ‘dV 
‘ASAIN 


"BaaplkeW 

Bueuiny Aq erapespueyorRUa} jo ajdua} 

® JO uOHONASUOD Suajau Ose y “eyoyoRBiuLAUTL 
pue eypueseiny 0} pabuojag oum easpiAeyy 
BieWNy BreASajepueWeYeW Aq eAapeAsieg 
JO JOP! ay} jo UONBIEIsUI ayy Spode. } 


“eueseAues Aq iupeuies 
peiajue OYM ‘erspeyeuUppis e:pueyoeuBeyy 
oneose uler B JO UEap ay} Spode) } 


“ipeseq @ 0} pue| 
jo syt6 ureped spicoe! osye }| “yue] e pue Ipeseg 
e ‘weuBey ay) ‘eAeddeBor urea e 0} Si2ajad 1] 


“aqqeueqqy 
pue eAAedewiyg jo uos eyqeyjeaeuir 


Aq esejineuepew payeo uepieb e pue 
eaeweundepaey payed yue} e ‘ByejjpeURANYqU 
pape ipesegq & Jo uOOMU}SUC ayy 

pur abeuil uler auj so uOee}SUL uy} $Ps0091 }| 


‘BLY ON 
{Hed ‘dV 
‘A'SANY 


pEP ON 
‘WHed “d'V 
‘ASA 


saouaiajey 


=e 


‘winasnus pequepA} 
ul = peasesaid = Mou 
‘eyednurjoy woy sbewt 
urep @ Jo jeIseped au) UD 


“puewi 
UlBP BUY JO ITEM SU} 
0} payseye au0}s ay) UO 


“ueypog 
ul mojeBung siayjanes |. 
ay} Ul BUOJS B UC 


ByeAyiny seeu BYND 
PWLWEJEWWOS payed 
yOoyIy @ UO YOO! B UD 


“ayedijoy 
ye Ipeseg BALI g 0} puey Jo yIH e spsodal } 


“eaapepeuppisespUeYyoRUBANYq | 

B Aq yur} 2 Jo UOeAROXE 

pue eyBueseiny pue eAeauepunyepuoy 
jo (ISO] owe) oNSOSe UTEP e SUCUOW 1) 


“eyeseyeyqeueysnyqeueug 
jo ajdiosip ayy ‘reBeny jo iypisiu au si qeis 
@y} JEU} Se}e}S UONduOsU! payepuN peBewep siyy 


‘nununyy ut eAeeWeY 
JO Jud} UI BUOYS B UO 


“epemape 

abeyia au, ul ajdwa} 
1memseseaseboug 

Ke) punodwoo 
ayy ul BuiAj auojs @ UD 


“epuobnua, ul ajdwiay 

jwemseuyeurasied 
ayyoed ay} jo pueAynoo 
ayy ul ges e@ uO 


syewoy 


ysepeid 
Blypuy 


ysapeid 
eaupuy 


ysepeld 
eaypuy 


ysapeld 
eiupuy 


ysapelg 


eiypuy 


ysepeid 
Biypuy 


ysepeig 
esypuy 


epuobyen 


epuobey 


wiBueanyg 


wiBueanyg 


peqewezin 


ueypog 


| a_i 


‘el sed 


indejueuy 


yOUISIG 


| il 


ynyeL 


eyednuejoy 


eyednuejoy 
= 


ByeAyny 


= 


_ 


epuoBnusg 


"66¢ ‘ON 
‘| Hed ‘dV 
‘ASIN 


oly a 
‘ON '99-S961 
‘adv 


ces ‘ON 
‘IL Wed “d'V 


S80UaIIjoy 


"BABAUEPUNYEDUOY 

pue eyoyoeBeyeisnd ‘euebedisap 

‘eyBues ejny jo Awemsueypejey eyqeidewped 
JO a]diosip ay) asiWeY Uleysd e SUOUE } 


“eAABWeIDNY 

Bjueweseyey Aq 1! JO }UCy Ul EjeSeURp 

3} JO} asnoy Jo puke ipesegq ay} Ui diysiom 

40} pur] Jo yuesH B Spode, pue eAAeeWeYORY 
apeBBied Aq ying sem ipeseg jeu} sidjsi6a. 1) 


“eAelBuIr eulypeAer 0} puke] Jam pajueBsB 
eseiepuebeseyues ‘eremsayepueweueyy 
‘eyeaepeuewiugy ‘eweeyeuRAnyg 
‘nuewereyey ‘euypeder yeu) $p10091 }] 


“aBel|IA ay) ul Ipeseq 
ayy Ul }dey geIs B UC 


“abeyIA au} apis}no 
140} ay} JO uoIpeseg 
au) seau Bult] qeis 


“@DBIIIA 
auj seau ByN6 ejedeipy| 
Jeau aide} uler pauins 

84} JO BdUBIJUa SY] ye 
dn-jes seyid auojs 8 uD 


seway 


Jods puly 


ysapeld 
euypuy jnuey 1UOpy 
ByeeUeY _ iByeybyey 


ysapeid 
euypuy epuobjen eyedeuuewey 


weyequin 
eppad 
ow 


wepnBeyewun | 


abelian 


LIST OF ILLUSTRATIONS 


A. Twenty-Four Tirthankaras 


be; 


Sts Ot ee ee 


21. 


22. 
23. 
24. 


Front view Brahma Jinalaya, Lakkundi. 

Neminath in the sanctum, Brahma Jinalaya, Lakkundi. 
Brahma, Brahma Jinalaya, Lakkundi. 

South West pillar (Srikara pillar), Brahma Jinalaya, Lakkundi. 
South view, Brahma Jinalaya, Lakkundi. 

Front view Naganatha Temple, Lakkundi. 


Parsvanatha replaced by Siva-linga in the sanctum, Naganatha Temple. 
Lakkundi. 


Shrine door, Naganatha Temple, Lakkundi. 

Lintel, Naganatha Temple, Lakkundi. 

Bhuvanesvari, Naganatha Temple, Lakkundi. 

South view, Naganatha Temple, Lakkundi. 

Attimabbe inscription, Lakkundi. 

North-West view. Parsvanatha Basadi, Konnur (Belgaum district). 
Front view, Panchalingesvar Temple, Hull. 

Lintel, Panchalingesvar Temple, Hull. 

Pillar in the navaranga. Panchalingesvar Temple, Huli. 

South East pillars, sabhamantapa, Panchalingesvar Temple, Huli. 
North East view, Panchalingesvar Temple, Huli. 

South East view, Parsvanatha Basadi, Ammanagi (Belgaum district). 
Parsvanatha in the sanctum, Parsvanatha Basadi, Ammanagi (Belgaum 
district). 

Chauvisa Tirthankara in navaranga, Parsvanatha Basadi, Ammanagi 


(Belgaum district). 
Pillar, Parsvanatha Basadi, Ammanagi (Belgaum district). 
Anantanatha Basadi, Lakshmesvar. 


Jain pillar, Rajamandira Tirtha Bhandara Kerimatha Temple, Kaginelli 


(Haveri). 


Closer view of Jain pillar, Rajamandira Tirtha Bhandara Kerimatha 
Temple, Kaginelli (Haver). 

Pillar, Neminatha Basadi, Amminabhavi. 

Bhuvanesvari, Neminatha Basadi, Amminabhavi. 
Chauvisa Tirthankara, Neminatha Basadi, Amminabhavi. 
Chandraprabha, Neminatha Basadi, Amminabhavi. 
General view, Chikka Betta, Sravanabelagola. 

Adinatha, Arasibidi, UKP Museum, Bagalkot, 11‘ C.A.D. 
Adinatha, Dodda Betta, Sravanabelagola. 


Adinatha, Parsvanatha Basadi. Muram (Osmanabad district. 


Maharastra). 

Suparsvanatha, Huli. 

Chandraprabha, Warangal, State Museum, Hydrebad, 12" C.A.D. 
Anantanatha, Anantanatha Basadi, Lakshmesvar. 

Neminatha, Neminatha Basadi, Bastihalli, Sravanabelagola. 
Parsvanatha, Ingalesvar. UKP Museum. Bagalkot, 9-10 C.A.D. 
Parsvanatha, ASI Museum. Kolanupaka. 10" C.A.D. 
Parsvanatha. Kasmalgi, Belgaum district, 11'" C.A.D. 
Parsvanatha. Kolhapur Museum. Kolhapur. 12'" C.A.D. 
Parsvanatha, Dambal, AS] Museum, Lakkundi. 

Parsvanatha, Lakkundi, ASI Museum, Lakkundi. 


Parsvanatha, Dodda Betta, Sravanabelagola. 


Parsvanatha, Samyaktaratnakara Basadi, Mugad, (Dharwad district). 


Parsvanatha, Gulburga, State Museum, Hyderabad. 
Parsvanatha, Dambal, State Archaeology Museum, Gadag. 
Parsvanatha, Parsvanatha Basadi, Kargudari (Haveri). 
Parsvanatha, KRI Museum, Karnatak University, Dharwad. 
Parsvanatha, KRI Museum, Karnatak University, Dharwad. 


Parsvanatha, Parsvanatha Basadi, Muram (Osmanabad district, 


Maharastra). 


a2, 


53. 


54. 
55. 
56. 
57. 
53, 
59. 
60. 
6]. 


62. 


63. 


64. 


65. 
66. 
67. 


68. 


69. 


70. 
71. 


Parsvanatha, Parsvanatha Basadi, Muram (Osmanabad district, 


Maharastra). 


Parsvanatha, Parsvanatha Basadi, Muram (Osmanabad district, 


Maharastra). 


Parsvanatha, Patancheru, State Museum, Hyderabad. 


- Mahavira, Arasibidi, UKP Museum, Bagalkot, 11'" C.A.D. 


Mahavira, Pudur, State Museum, Hyderabad. 

Mahavira, ASI Museum, Kolanupaka. 

Mahavira, State Archaeology Museum, Gadag. 

Mahavira, Anantanatha Basadi, Saundatti. 

Chauvisa Tirthankara, Parsvanatha Basadi, Kargudari (Haveri). 
Chauvisa Tirthankara, Parsvanatha Basadi, Muram (Osmanabad district, 
Maharastra). | 

Chauvisa Tirthankara, Parsvanatha Basadi, Muram (Osmanabad district, 
Maharastra). 

Chauvisa Tirthankara, Parsvanatha Basadi, Muram (Osmanabad district, 
Maharastra). 

Chauvisa Tirthankara. Parsvanatha Basadi, Muram (Osmanabad district, 
Maharastra). 

Panchapermesthi, AS] Museum. Lakkundi. 

Panchapermesthi, Salar Jung Museum, Hyderabad. 


Ratnatrayas, Parsvanatha Basadi, Muram (Osmanabad district, 


Maharastra). 


Chakresvari, Parsvanatha Basadi, Muram (Osmanabad district, 


Maharastra). 


Kushmandini, Parsvanatha Basadi, Muram (Osmanabad district, 
Maharastra). 


Padmavati, Brahma Jinalaya, Lakkundi. 


Nisidhi Memorial, Koppal. 


ht i lh Te aati 


At ome Se 


OS ET 


SRAVANABELGOLA 


’ 


COURTESY : SETTAR S. 


A. TWENTY-FOUR TIRTHANKARAS 


2. Neminath in the Sanctum, 
Brahma Jinalaya, Lakkundi 


SF rE ETE ST ST TE 


3. Brahma, Brahma Jinalaya, Lakkundi 4. South West Pillar (Srikara Pillar) 
Brahma Jinalaya, Lakkundi 


iii i aati Matas Pi eee aed acl a Kons ida sisia act oie as ie Seek Sekt Eee see at 
j 


i 
| 
| 
j 


7. Parsvanatha Replaced by 
Siva-linga in the Sanctum, 
Naganatha Temple, Lakkundi 


5. South View, Brahma Jinalaya, Lakkundi 


ncaa ol tee RARE NANT SNS a anh i STO RO in ape A Sth eee ue ASG AI ec eel Lee ee | 


ere ee eS ee ee een ue 1 SIT ee ee cli oes dhe 


OS RTT LE ED TES! 


6. Front View Naganatha Temple, Lakkundi 8. Shrine Door, Naganath 
Tempel, Lakkundi 


pe eae ET ER tT: ma ORE ty ree 


11. South View, Naganatha Temple, Lakkundi 12. Attimabbe Inscription, Lakkundi 


we 
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